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DOUBTING AND ANXIOUS CHRISTIAN. 



You walk not in the light of the Lord, for you 
are under a cloud ; and yet you scarcely know 
the reason why. You desire above all things 
to please God, and ^re deeply grieved that you 
nave offended him ; "and you penitently rely on 
Christ, and cherish a diffident hope of heaven. 

But though fovL hope in God, your spirit is 
cast down and disquieted within you ; for you 
imagine that, before you can be Sure of Heaven, 
you have to feel as you never felt, and to do 
something which you have not yet done. You 
know not that your sins are forgiven, serious 
misgivings arise in your heart, and you are 
afraid to die. 

Is it possible for you now to enjoy a clear 



and full assurance of salvation ? What consti- 
tutes full assurance ? And how is that assur-* 
ance to be attained? 

These are momentous queries; and, as one 
who is deeply penitent before God, who is 
fearful of mistakes and deceptions, who regards , 
the perils of his soul with dread, and who is 
deeply anxious to be Sure of Heaven, I have 
endeavored to solve them. The solution has 
yielded most precious comfort to me; and I 
desire to comfort you with the comfort where- 
with I am comforted of God, and to assist you 
in carefully tracing the whole way through 
Christ to heaven, so that you may know that 
each step, safely taken on solid ground, brings 
you nearer to Him in whom only there is mercy 
and eternal life. 

This book is written after the manner of an 
auto-biography ; not, indeed, to tell the story 
of my spiritual life, but in the hope that the 



reasonings anS experience ot an anzions and 
doubting heart, successfully enquiring its way 
to Christ, may thus the more readily become » 
your own. My aim is to show to you the 
hindrances to your attainment of full assur- 
ance; to enable you thoroughly to examine 
and resolve every doubt, as to your eternal 
safety; and to aid you in the endeavor to 
unfold the simple and saving ^^ truth as it is in 
Jesus" before your own mind, so that you 
may clearly understand it, and receive it in 
your heart ; and that thus you may be disen- 
tangled from all perplexity and doubt, and may 
know that you have peace with God through 
Christ, and that, being in him, you are Sure 

of Heaven. 

T. M. 

Hanley. 
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INTRODUCTION. 



CHAPTER I. 

UNOBRTAINTY AND DOUBT. 

Has God in very deed accepted me ? and am I 
absolutely Sure of Heaven ? It behoves me, as 
I dread his condemnation, and as I value his 
favor and eternal life, to endeavor if possible 
to learn what is my relation to him, and where, 
and with whom, — ^were I now to die, I should 
eternally dwell, and thus to resolve the deepest 
problem of my destiny. 

It is certain that my present life must shortly 
terminate, and it is uncertain when. I am a 
stranger on the earth, having but recently 
come into being; and a pilgrim, whose stay 10 
very brief. Whither am I going? When 
absent from the body, where, and with whom, 
shall I be present ? and what will be my em- 
ployments and emotions then? My animal 
body, like all other organic forms of life, must 
be dissolved, but my angel spirit is an inheritor 

B 
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of eternity. I ain to possess consciousness, to 
be in action, and to experience emotion for 
ever. My future will be infinite. In which 
of the two angel worlds of revelation shall I 
spend it? and towards which do I now approach, 
step by step, and moment after moment ? Do 
I really know ? or am I rapidly journeying to- 
wards eternity in a pathway in which there is 
little or no light? If I may obtain eternal 
life, may I not in the present life obtain a cer- 
tain hope, and thus while on earth become Sure 
of Heaven ? 

The apparition of a holy angel, or of a glori- 
fied spirit, might cause me, like Daniel, to 
swoon ; but ere long I must enter and inhabit 
a world of spirits, and must myself become like 
one of them. That transition may take place 
this hour. Is not this world of living forms, 
material though it be, also a world of appari- 
tions ? and does not my body itself resemble 
one? for constant change is the law of its 
nature, its decay is as certain as its growth, 
and it must soon vanish away. 

The pillars of my life, which, amidst the 
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illusions of health, seem strong as granite, are 
but crumbling dust. Mj heart and my jQesh will 
very shortly fail me, and how will my wistful 
spirit then crave to rest its hope in security on 
a basis of solid rock ! At this moment I may 
be on the very margin of eternity, and be about 
to be ushered into that infinitely august Pre- 
sence, which, while I am in the body, I cannot 
behold. 

What then are my prospects? By what 
spirit of mind am I possessed? And what is 
my relation to Christ ? Were I now to die 
I might possibly be saved ; but it is also possi- 
ble that I might be lost. I am on the way to 
eternal life or to eternal death, I know not 
which. This is a fearfully perilous position to 
live in ; and to die in such a state would be 
more fearfully perilous still. But it is my 
present state ; and shall I suicidally blink the 
actual truth ? or wilfully permit the deceiver 
to cheat me with a false hope ? I have not a 
clear and certain hope, because I have doubt. 
Let me place that important fact distinctly be- 
fore me. My eternal future is under a eloud. 
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My destination, when I leave this earth, is un- 
certain. Not being Sure of Heaven, it may be 
that I am in danger of hell. Who can solve 
this doubt, and thus remove the oppressive and 
painful anxiety under which I labor ? How 
am I to know the truth ? and can the truth 
now be known ? 



CHAPTER II. 

CERTAINTY DESIRED. 

The solution of this momentous query must 
be determined by that of another, namely, 
What is my present relation to God ? He is 
the supreme^ eternal, and infinitely holy Law- 
giver, and the impartial Judge of all. What 
God is to ine, and what I am to him, are of 
all questions the most important to me, and 
they must determine my hope for eternity. 
What I am in myself I know from con- 
sciousness and from revelation. What God 
is in himself I know by revelation only. 
But how Grod at this moment regards me, and 
in which other world he would appoint me to 
dwell, were I now to leave this, I do not know. 
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I know indeed that I have sinned against 
him, and that my sins are innumerable ; that 
my wisdom is alloyed with folly, that all my 
moral actions and sympathies are more or less 
tainted with sin, and that were I arraigned be- 
fore God, by whose law each sinner is justly 
condemned, I could offer no defence. But I am 
not given up to despair, for in the Bible, which 
denounces eternal death as the penalty of sin, 
there are overtures of the richest mercy, and 
conditional promises of eternal life. May the 
certain assurance that I have obtained the 
divine mercy now be mine ? The assurance of 
mercy can be given by him only in whom there 
is mercy. Is it possible then that I, a worm 
of earth, may receive communications of for- 
giving love from the Infinite and Holy One, 
whose just displeasure I have incurred ? 

Other things relating to me I may know 
from consciousness, and from testimony. I 
may know that I am profoundly sincere, when 
men who cannot know me, as I know myself, 
suspect me of guile. And, in their ignorance of 
my true character, they may commend me be* 
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yond my deserts ; or they may evince distrust, 
when I am conscious only of honorable in- 
stincts, and affectionate sympathies. But can 
it be known on earth how I am judged in 
heaven? and that I am "justified by faith" 
before the Judge of all? No sagacity can 
discover this. It is beyond the province of 
human reason to demonstrate it. No one but 
God can know the act of God, for that act is 
done in his own infinite mind. " What man 
knoweth the things of a man, save the spirit of 
man which is in him ? even so the things of 
God knoweth no man, but the Spirit of God. 
(1 Cor. ii. 11.) Does he ever make such reve- 
lations of saving mercy to sinful men, as only 
he can make ? and, if so, may such a revelation 
be made to me ? 

Let me revolve this question apart from the 
world. The world is a tumult. Its pulse 
beats feverishly and wildly around me; and men 
daily run to and fro with anxious faces and with 
trepid hearts. But I have sinned alone, and 
must die alone, and alone I must be judged. I 
would now therefore be alone with God, that I 
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may commmie with mj^ own heart and with his 
Word. In the study of that Word I hold no 
controyersy now. I advocate no church prin- 
ciples or preferences. I am neither the de- 
fender nor the assailant of a creed. I desire 
to make my calling and election sure, and to 
know that they are sure. I thirst for eternal 
life. I have now only one great object at 
heart, namely the assurance of my eternal sal- 
vation. I would enter the kingdom of heaven 
as a little child; and before I approach nearer 
to the dread gate of eternity, I would fSsun 
know whose I am, and whither I am going. 

The present life prefers imperious claims 
upon my attention, but, in relation to eternity, 
all earthly interests are comparative trifles. 
Whether I am now a prince or a peasant is of 
little moment. Friends may conmiend and 
detractors malign me. Nations may achieve 
their political emancipation, thrones may be 
built up, and dynasties may fall. But the 
great events of this world are as nothing to 
me, compared with my own salvation. The 
Divine favor is better than life itself. If I 
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were certain that I now enjoy the favor of 
God I would not be afraid, though I were sur- 
rounded by commercial disasters and the de- 
solations of famine, or though mortal sickness 
were fast hurrying me to the grave. But the 
throes of doubt are more terrible than the 
throes of death. As a dying woman once 
said, when her power of utterance was almost 
gone, " I want to be certain!" Oh! if the 
full assurance of eternal life be attainable I 
must attain it, and by the grace of God I will. 
Lord Jesus, help me. 
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This is my first inqanr. Lee se taeeiAer 
and readre it vefl; fir it h ia tub tfcas I 
seek that whidi cannot be obumcdL If Ae 
fall assonnee of salratiGn be anazaafcfe br 
any one it most be attainaMf by ae. feeing 
tliat God is not . a l e gy e cl e i of perseiaa, aad 
tliat the best of men is fivgiren. as I hope to 
be, not as a good, but as a gviky man. 



CHAPTER L 

CCfSSEQXIESCES Qg VSCtXlHSTX. 



Lf pmsniii^ diis inquiry, lee it bs aasosKd, 
in the first infftanc»j that the true zls^^ is 
in the negatire, and that, thon;^ etaxal life 
may be obtained in the vorld to eoc^, ve 
eannot beSnreof Hearenin the present Yoril 
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In that case what must be the experience of 
all who seek after God and heaven ? 

If the assurance of salvation be withheld 
from him who is contrite and broken in heart, 
and who thinks of sin with trembling and with 
loathing, he must continue to be heavy-laden 
with the burden of condemnation ; he must be 
unable to find rest to the last hour of his life, 
and must go trembling in darkness to the 
threshold of heaven. An awakened and anx- 
ious spirit must, in that case, be held in pain- 
ful suspense between the two distant worlds, 
to one of which he must inevitably go ; and be 
perpetually rocked to and fro between hope 
and fear, " seeking rest and finding none," 
and not knowing whether to rejoice in salva- 
tion or to bewail his lost estate. In the ab- 
sence of a sure hope, the holiest Christian 
must live and die in uncertainty. Thus he 
who really is an heir of heaven, being ignorant 
6f his safety, may all his lifetime be afraid of 
being finally cast into hell; whereas a man 
who is in condemnation may be flattered with 
a delusive hope, and may remain undeceived^ 
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until all hope is. extinguished, and all escape 
is for eyer cut off. K the deep and dread 
mystery of salvation or perdition is capable of 
being solved only in eternity, a sanguine and 
self-righteous man, cheated by illusions, may 
be confident of heaven, when there is but a 
step between him and the gate of hell ; where- 
as he who abandons and abhors all sin, who is 
humbled by the reproaches of his conscience, 
and is awed by the holiness, majesty, and law 
of God, may live in a state of alarm, and may 
die under a cloud of overwhelming dread. 

The Christian believes in Christ as the Son 
of God, and the Saviour of the world ; but if 
he does not know that he is saved, his spirit 
must timidly and tremblingly proceed towards 
an unknown world ; and must helplessly await, 
in hope and in fear, the discovery of his eternal 
destiny, until the moment of transition from 
gloom to glory ; when, lo ! the joys of the re- 
deemed and of angels, and the ineffable splen- 
dors of the presence of God, are suddenly dis- 
closed to his wondering and enravished soul. 

If the eternal prospects of a truly penitent 
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me shall not walk in darkness, but shall 
have the Light op Life." (John viii. 12.) 
What is the light of life^ which comes forth 
from " the Light of the world," but that 
" marvellous light " which is called " the 
light of the Lord," in which there can be no 
darkness of uncertainty and doubt? To walk 
in the light of life I must follow " the Light 
of the world," in penitence, and faith, and in 
holiness and love. K I have not had that 
light it is because I wandered from him in sin 
and darkness. But from these words of the 
Lord of life and glory, I learn that if I follow 
him I shall have that light of life in which 
" there is no darkness at all." Thus, even I, 
who have dwelt in the shadow of death, and 
have been fearful of being an outcast from 
heaven, may have the light of life by follow- 
ing Jesus. How clear and simple, and how 
absolute and precious is this promise of the 
King of glory! There can be no higher 
authority than he, nor can there be clearer 
revelation than this. No exception is men- 
tioned in this promise^ and therefore no ex* 
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ception is made. Not a single disqualification 
is, in any case, alleged to exist The number 
of followers who ^^ shall have the light of life" 
is not limited. The specified conditions of the 
promise are comprised in one. Its silence, like 
its tittered sense, is instractiye and consolatory. 
Whatever I have done, whatever I have been, 
and whatever I now am, is all nnmentioned, as 
though it all were ignored; and, if hencefcnrth 
I follow the Light of the world, it is distinctly 
affirmed that I shall have the li^t of lifis. 
How positive is this promise ! how brief, and 
yet how ample ! Its truth cannot be doubted, 
nor can its meaning be misunderstood. Must 
it not suffice, then, even for my doubting and 
apprehensive spirit? Slessed Saviour! in 
pnrsumg my pilgrimage of mortality, I will 
henceforth humbly follow thee, that I may here 
walk in the li^t of life, and hereafter inherit 
life eternal 

But are there any other words of Jesus, 

which, comparing spiritual things with spin- 

' tual, either express or imply a less certain 

and consolatory hope for his disciples ? There 



24 REVELATIONS BY CHRIST. 

is not one. He never discouraged a doubting 
penitent, nor uttered a word that can be con- 
strued into discouragement. His assurances 
of forgiveness to the contrite ones are as clear 
and explicit as his denunciations of hypocrites 
and unbelievers. Though ascended on high, 
he is now as approachable as he was then ; for 
his last words, just as he left his disciples, were, 
" Lo ! I am with you alway, even to the end of 
the world." And am I not invited to him ? 
and has he not promised relief from the burden 
of guilt and the agitations of fear, that I may 
be at rest in him ? " Come unto me all ye that 
labor and are heavy laden — go not to Mary 
my mother, nor to Peter my disciple, but come 
to ME, and I will give you rest." (Matt, 
xi. 28.) My spirit labors and is heavy- 
laden, and can be at rest in him only by being 
disburdened of condemnation and doubt, and 
by possessing an attested peace and a certain 
hope. 

Jesus spake not to his disciples as he spake 
to the hyiKH^itical a.d impenitent Pharisee, 
in words of denunciation, but in words of com- 
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fort. He bade them to rejoice because their 
names were written in heaven (Luke z. 20) ; 
and he declared that the believer " hath ever- 
lasting life, and shall not come into condemna- 
tion." (John V. 24.) He also said, " I wiU 
not leave you comfortless. He that loveth me 
shall be loved of my Father, and I will love 
him, and will manifest myself unto him. We 
will come and make our abode with hun. Let 
not your heart be troubled, neither let it be 
afraid." (John xiv. 18, 21, 23, 27.) If then 
he should manifest himself to me, if I should 
be loved by the Father and the Son, and they 
should make their abode within me, and if the 
promised Comforter should dwell in me, so that 
I shall not be troubled nor afraid, " the peace 
of God which passeth all understanding will 
keep my heart and mind through Jesus Christ ! " 
and I shall be Sure of Heaven, though I am 
still an inhabitant of earth. 
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CHAPTER III. 

OBJECTIONS CONSIDERED. 

All this seems to partake of the supernatural. 
But, what then? Christianiiy is a supernatural 
religion ; for it reveals supernatural beings, it 
is attested by supernatural evidence, it is 
accompanied by supernatural influences, and 
as it came from, so it conducts to a super- 
natural world. The supematuralness of the 
light of life only corresponds with the super- 
naturalness of all the phenomena of Chris- 
tianity and of our salvation. 

There is mystery in the light of life, even 
to him who has it; and much more to others. 
But is not all light mysterious in its nature 
and phenomena? And are not all divine com- 
munications to the spiritually minded as in- 
explicable to the natural and carnal man as 
sounds are to the deaf, and colors to the blind? 
Mystery does not invalidate truth, for it is 
more or less inherent in its nature, and is in- 
separable from it as shadow is from sunshine. 

Enthusiasts and pretenders have professed 
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to have the light of life, when their light has 
been darkness. But everything that is divinely 
good has been counterfeited by the bad. The 
truth of God must be learned from his own 
Word, and not from deceitful or self-deluded 
men. 

But may not the supernatural light of the 
supernatural life, have belonged only to the age 
of supernatural works, and to those who wrought 
them? In seeking the true answer to this 
query, I must distinguish things which differ. 
Miracles appealed to the senses of unbelievers, 
struck scepticism dumb, and established the 
genuineness of the Word of God, and the 
authority of its teachers. But the light of 
life, though supernatural, is not miraculous, 
for it subverts no natural law. It is purely 
spiritual, and can be received only in the in- 
ward man. It was given to all true believers in 
Christ, for their comfort and hope ; and being 
a chartered privilege, common to all the sons 
of God, it was possessed by those who had not 
miraculous gifts, in common with those who 
had. The workers and witnesses of miracles 
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have passed away, but that which is true at 
one time is at all times true, so that the privi- 
leges which all true believers then enjoyed 
belong to all such believers for ever. 



CHAPTER IV, 

TESTIMONY OF THE APOSTLES. 

Inasmuch as " the things that were written 
aforetime were written for our learning, that 
we, through patience and comfort of the Scrip- 
tures, might have hope," I will continue to 
search the Scriptures, in which we have eternal 
life. In doing so I find that the beloved dis- 
ciple, speaking in his first epistle of himself, 
and of many others, said that they " knew they 
were of God," that they " were bom of God," 
that their "sins were forgiven," and that 
" eternal life abode in them ;" and each of the 
apostolic epistles speaks of Christians as being 
saved, and as knowing that they were saved; 
and shows that they regarded " the land that is 
nf ar off," not as wrecked mariners might regard 
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it, with dubious hope, but with a sure and 
steadfast hope, the certainty of which could 
only be exceeded by that of actual possession. 
In the writings of the apostle of the Gentiles 
there are full and copious statements of Chris- 
tian experience, and developments of Christian 
truth, from which we learn the nature, basis, 
and guarantees of the assurance of eternal life 
in Christ. If I had not read that inspired and 
holy prophet of the Lord, and if now, for the 
first time, I were about to read his writings, 
what forms of words would suffice to establish 
the certainty of its being my privilege to have 
a clear and authorized assurance of salvation ? 
If I were told that there is not now any con- 
demnation to them who are in Christ; that 
being justified by faith they have peace with 
God ; that they receive the Spirit of God that 
they may know the things that are freely given 
to them of God ; that they have the full assur- 
ance of faith and of hope ; that they rejoice in 
the hope of the glory of God ; that God has 
sealed them as his, and has given to them the 
earnest of his Spirit in their hearts, even the 
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earnest of their inheritance in heaven ; that 
the Spirit itself bears witness with their spirits 
that they are the children, and by consequence 
the heirs of God ; that they know that when 
their earthly house, the body, is dissolved, they 
have a building of God, eternal in the heavens ; 
and that they give thanks for being made meet 
for the inheritance of the saints in light ; if I 
were distinctly assured in such language that 
thi& is the a>ctual experience of contrite sinners 
who truly believe in Christ, I could not doubt 
that they are Sure of Heaven, and that they 
know it. But these are the very words of that 
inspired man of God, whose authority as a 
teacher of Divine truth was established by 
miracles and prophecies^ and by the power and 
demonstration of the Spirit. Peter also showed 
it to be our privilege to enjoy an assured sal- 
vation, when ie declared that believers in the 
unseen Saviour rejoice in him " with joy un- 
speakable and full of glory." 

How clear, decisive, and fraught with com- 
fort, to an anxious and dejected spirit, are all 
these words ! Desponding doubt itself must be 
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dumb before them, as to the attainableness of 
the light of life ; for they show that light to 
be, not the mere knowledge of the way to life, 
but the certain hope of that life ; and ^^ the 
light of the knowledge of the glory of God, in 
the face of Jesus Christ, shining in our hearts.'' 
(2 Cor. iv. 6.) 

This light of the Lord shone forth in die 
hearts of many who had dwelt in heathen dark- 
ness, and known the pollutions of idols. It was 
not a consciousness of the lustre of their own 
moral virtues or holy graces, but was a divine 
light, for it came firomGod in the face of Jesus 
Christ. It was not a twilight hope, for it was 
not the result of doubtful inferences drawn 
firom themselves, but, as a gracious testimony 
from God, it was clear and full as the glory of 
day. All their apprehensions were allayed. 
Their reconciliation with God was an accom- 
plished fact. They knew that they enjoyed 
his friendship, and that they were sealed by his 
Spirit. To them dying was but as sleeping. 
The sting of death could not touch their hope. 
The humiliations and horrors of the grave, re- 
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volting as they are to the instincts of our 
nature, were lost sight of as they beheld the 
glories of the opening heavens. They were as 
Sure of Heaven as they formerly had been of 
hell. The prospect of an immediate transition 
from this world of uncertainties into the world 
of unalterable realities, and of an interview 
with the divine Judge, conjured up no fear, 
but filled them with the promised fulness of 

joy- 

The words of Jesus and his apostles have 
been rehearsed in my hearing so often and so 
long, that I have been apt to hear and to repeat 
them mechanically as old and familiar sounds, 
without any full perception of their meaning, 
or any just appreciation of their importance ; 
and yet, great God! they are wonderful and 
precious words, to one who is a humble student 
of thy will, and an anxious seeker of eternal 
life. 

Paul himself was, as he was intended by the 
Lord Jesus to be, the most distinguished instance 
on record of how great a sinner may be saved, 
and how Sure of Heaven such a sinner, saved 
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by grace through faith, may be. He had been 
a frenzied persecutor of the saints, and so ex- 
ceedingly mad against Christ as to blaspheme 
his holy name, and as to compel even Christians 
to blaspheme ; and yet he was abundantly par- 
doned, and became so Sure of Heayen as to 
prefer death to life, that he might be with him. 
This instance, as he himself testified, was not 
intended to be unique, for he said, ^^ For this 
cause I obtained mercy, that in me first Jesus 
Christ might show forth all lorg-sufiering, for 
a pattern to them who should hereafter believe 
on him to everlasting life." (1 Tim. i. 16.) 
Thus the great mercy he obtained, and the 
sure hope he had of eternal life, constituted 
him a monumental " pattern, to show forth" in 
him, who had been "the chief of sinners", 
what -prodigies of sin may be saved, and how 
Sure of Heaven they may be when they believe 
on Christ. 

But is this sure hope the exclusive and char- 
tered privilege of a few, or is it attainable by 
every one ? for if not by every one it may not 
be attainable by me. " The full assurance 
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of hope to the end" is attainable by every one, 
as Paul expressly aflSnns. (Heb. vi. 11.) What 
is this "full assurance of hope"? Does the 
word actually written by him,^ and translated 
" fiill assurance," equal the translation in force 
and fulness of meaning? I may learn this 
firom the sense in which it is used, and the 
words by which it is rendered, in other places. 
In Bom. iy. 21, it has the sense of " fully per- 
suaded." In 2 Tim. iv. 17, it is " fully known." 
And in Luke i. 1, it is "most surely believed.'' 
There can be no element of uncertainty in the 
signification of such a word as this. The hope 
in which there is such a full assurance must 
amount to a consciousness of certainty, doubt 
being absolutely excluded. It is attainable by 
" every one," — it is therefore attainable by me. 
Were that hope within me, I could not be 
troubled with misgiving, even in the momentous 
crisis of death, when all earthly succor will 
fail me. Were I now possessed of " the full 
assurance of hope," I could approach, and pass 

* nXtipotpopiav, from IIXf/po0opta, the meaning of which, 
as given hy Liddell and Scott, is Full conyiction, Certainty. 
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throngh, the awe-inspiring gate of death, and 
emerge from amidst its crises and glooms into 
the marvels and mysteries of the spirit-world, 
with unfaltering steps, and with an miquiverlng 
heart. Death itself would be life to me. My 
body, the outward man which perishes, would 
die, and be laid among the dead, but the in- 
ward man, the spirit which constitutes me man, 
would become an inhabitant of heaven, and an 
equal oi angels. (Luke xx. 86.) 



CHAPTER V. 

SURE OF HEAVEN IN DEATH. 

Let me visit one who has been sure of heaven 
in his days of strength and prosperity, and is 
actually dying, that I may see whether, now 
that all earthly scenes are fading around him, 
his hope of glory is undimmed in brightness. 
Jn departing this life he is feeble as when he 
entered it, but his spirit has not lost its wonted 
energy of faith and hope. He lies at the 
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opening door of eternity in utter helplessness, 
and in mortal anguish. As fliat door opens 
before him, through which no glimpse can be 
had by the living, do demons of darkness begin 
to appear? While crossing the dark and 
stormy border-land of two worlds, does he ex- 
perience any tremblings of heart ? His spirit's 
pinion is plumed and outstretched for some 
distant flight ; but does he not know whither ? 
Before the knell of the present hour is heard, 
he may ascend to heaven or may sink to hell ; 
does he not know which ? The most momentous 
crisis of his existence is come, and the deter- 
mination of his unalterable dwelling-place and 
condition is now at hand. Can it be that his 
future, like a lottery, is still uncertain to him ? 
Has he no glimpse into the infinite hereafter? 
Does no star-ray gleam forth on the dark valley 
and shadow of death ? He walked in darkness 
before he began to follow " the Light of the 
world," and in that darkness he might have 
died, having no hope, but he now has the light 
of noontide flooding his soul at the gate of 
death, for he is close to the gate of heaven. 
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He has serene peace, if not abounding joy. 
His outward man never was so weak as it is 
now, but his inward man never was so strong. 
He is happier in death than he was wont to be 
in life. No tremblings appear in the fabric of 
his fidth. His earthly house is dissolving, and 
wiU shortly be a ruin, but his tenant spirit, 
confident in hope, is about to be translated to 
a house above, eternal in the heavens ; and he 
knows that when absent from the body he shall 
be present with the Lord. 



CHAPTER YI. 

FULL ASSUBANCE NECESSAET. 

But does the assurance of salvation belong to 
the dying only, and not also to the living ? I 
certainly may now be reconciled to God. 
That sins are now forgiven by him no 
Christian doubts, or can doubt. Why then 
should not the knowledge of forgiveness be 
equally attainable with forgiveness itself? It 
is not a greater act for God to reveal his 
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forgiving love than it is for him to forgive. 
If I do not know that I am reconciled, and 
that his anger is turned away, my future path, 
instead of shining more and more to the perfect 
day, will always be one of gloom. Condemna- 
tion may have passed away, but, unless its 
removal be known to me, my spirit will con- 
tinue to be enchained in the bondage of dread. 
What though the Lord may say to me — 
" Arise, shine, for thy light is come, and the 
glory of the Lord is risen upon thee"? if 
those words of grace be not inspoken to my 
heart, they " return to him void." My light 
cannot be come if it cannot be seen ; nor can 
the glory of the Lord be risen upon me so long 
as it is hidden from me, so that I dwell in 
night-shadow and gloom. When my sin, like 
a mill-stone, has been cast into the depths of 
the sea, it surely cannot be that I should still 
be oppressed with the burden, as though it 
were not removed, and that I should not enjoy 
liberty and rest in the Lord. Unless I know 
that I am saved, I must behold a condemning 
Judge in him who is a reconciled Father. He 
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may have blotted out my sinB from his book of 
remembrance, and, in his rich mercy and love, 
he may have given to me eternal life, but to 
my imagination he will appear still to hold 
the thmiders of impending judgment in his 
uplifted hand. I may be a child of (3od, and 
an heir of heaven, but, if I know it not, I may 
continue to fear that I am still of the devil, 
and a child of hell ; and the more penitent I 
am, and thus the more meet for heaven, the 
greater will be my fear of being lost. But all 
these suppositions are contradictions, and con- 
tradictions are untrue. It cannot be true, 
therefore, that I cannot know that I am an 
heir of life whea I am. 

Though my sins are forgiven, and I. am a 
child of God, yet, if I am in ignorance of my 
forgiveness and adoption, I must still be ap- 
prehensive. In that case my troubled heart 
can have no heavenly calm, and still less any 
holy joy in God ; nor, amidst the tumultuous 
and stormy scenes of my dissolution, can I 
have that hope which is as "an anchor to the 
soul, both sure and steadfast." The divine 
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forgiveness can never make me a happier man, 
mitil I know that I am forgiven. If I cannot 
be Sure of Heaven, I can enjoy no perfect peace 
or consciousness of safety on earth; and if 
that be so, the very name of Gospel is a mis- 
nomer. So far from being " Good tidings of 
great joy," it awakens fears which it cannot 
allay, and creates an alarm which it cannot re- 
move. Its kingdom, insteiad of being " right- 
eousness, peace, and joy in the Holy Ghost," 
must be a gloomy realm ; and the trembling 
ones, who come weeping to the feet of Jesus, 
like the contrite woman in the house of Simon 
the Pharisee, in silent penitence and prayer, 
seeking his forgiving love, and listening for 
words pf comfort and peace, must, unlike her, 
receive no assurance of divine love, but be left 
to weep on all their life-long, with all the 
mingled emotions of a trembling hope and 
disconsolate grief. 

Thus, the full assurance of our salvation is 
necessary as a safeguard from presumption, as 
an antidote to fear, to establish the certainty 
of our hope, to ensure to us all the blessedness 
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of gospel promises in life, and our secnritj 
and triumph in death, and for the glory of 
Christ in our salvation. 



CHAPTER VII. 

CERTAINTY IN SUFFERING. 

In many instances, the adversities of life ap- 
pear to humble penitents to occur so concurrent- 
ly with Bible threatenings against the ungodly, 
as to lead them to listen only to the suggestions 
of a suffering and desponding heart; and to 
imagine that^the Almighty is against them. 
The sops of Providence have sometimes been 
given to the traitor, and withheld from the be- 
loved disciple who leans on the bosom of Jesus, 
and from the penitent who weeps at his feet in 
grief and love; — for the administrations of 
Providence are not finished in this life, nor are 
the gifts of Providence indications of the favor 
of God. When I see the sinner become a 
dives, and the saint a beggar, I hear it said— 

** Jndge Dot the Lord by feeble aenae, 
Sut trast him for his grace ; 
Behind a downing proyidence, 
"^e hides a smiling fieuie.'* 



s 
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The last two lines are poetically beautiful, but 
are they consistent with the teachings of Scrip- 
ture, and with the facts of experience ? Tone 
human beings has Providence appeared so ad< 
verse as to the faithful martyrs of Christ. 
They, the heirs of heavenly life, -were brutally 
destroyed, as men who were judicially declared 
to be unfit to live. They endured deaths of in- 
conceivable agony and horror. When judged by 
feeble sense. Providence seemed to frown upon 
them most fearfully and fatally. But did Qoi 
hide his face from them? Had they reason to 
imagine that God was angry with them ? or did 
they, on account of dark providences or of mortal 
suffering, ever doubt his favor, or despair of 
heaven? Was the smiling face of God con- 
cealed behind a mask of frowns ? and did he 
thus appear to his faithful witnesses to be 
angry when he was not so ? Undoubtedly not. 
They did uot doubt the love of Gt)d because the 
world was deluded, wicked^ and malignant. 
Behind a frowning Providence there "WAS a 
smiling face, which the persecutors could not 
see ; but his face waa not hidden from his own 
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cliildren, in the glooms of their pricKm*hoiM, 
or as their liying flesh was being oonsomed in 
fire. They judged not the Lord by soffiBring 
or by sense. Their hope rested on his immu- 
table tmth ; and having a dear oonscionsness, 
from the Holy Spirit, of his forgiving and 
adopting love in Christ, they rejoiced evermore. 
Being Sure of Heaven, they had no fear of 
death. In darkness they had li^t, and 
spiritually, they, like Stephen, beheld the 
heavens opened, and ^^ saw the glory of God, 
and Jesus standing at the right hand of God ;" 
while bands of iniatuated and brutal men sur- 
rounded them as hordes of furies, and while 
they ^countered all the agonies and horrors of 
martyrdom. 

Earthly prosperity does not arise fircnn the 
pure and beautiful graces which adorn our moral 
nature, nor from our relation to God ; so that 

', ungodly men sometimes prosper, while some of 
the purest and gentlest spiritsofniankind have to 

I endure hardships and to cont^d with disasters. 
Dark and lowering clouds of adversity, like 
huge forms of threat^iilig wrath^ may cast 
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their gloom over the landscape of many a 
Christian's life. But what are the testimonies 
of those Christians ? Their heavenly light 
within is not dimmed by earthly darkness 
without. Walking by faith and not by sight, 
they enjoy the friendship of God, and hourly 
commune with him. Their hope is indubitable 
as his Word. They know that they are of God, 
and though they suffer they are sure. Even he 
who eternally abode " in the bosom of the Fa- 
ther," became ". a Man of sorrows andacquainted 
with grief From the concurrent testimonies 
of all the suffering sons of God, it is certain that, 
amidst the most inscrutable mysteries of Pj:o- 
yidence, the heaviest calamities of life, and the 
deepest glooms of death, they realize in actual 
experience, a full consciousness of present sal- 
vation, and a certain hope of eternal life. 
Those testimonies are innumerable^ and they 
aredailyincreaaing. The archives of aU evan- 
gelical churches are rich in such memorials. 
Wherever this truth is preached, this blessed- 
ness is enjoyed,-^" The Lord confirming the 
Word everywhere, with wgns following." Thus 
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the enTxnciaticms of Christian privilege by the 
Lord Jesus and his inspired apostles are ampl j 
corroborated by indubitable facts. It is certain^ 
therefore, that I may obtain '^ the knowledge 
of salvation by the remission of sins" (Luke 
i. 77) ; and ^^ the full assurance of hope to the 
end" (Heb. vi. 11); and that even my doubt- 
ing heart may become Sure of Heaven. 



PART II. 



Mftst is 4^11 Jtssniianir^ ? 



Being now absolutely certain that it is my 
privilege to become Sure of Heaven, I know 
that in seeking that privilege, my endeavors 
will not of necessity be in vain. But in seek- 
ing it I may be deceived by illusions. Must I 
not, therefore, learn to discriminate between 
the assurance which is from above, and those 
illusions which may beguile me to destruction ? 
I would fain know what it is that I seek ; for 
unless I clearly understand what constitutes 
the full assurance of my salvation, I cannot 
know whether, nor when, I obtain it. 

The assurance of salvation, like salvation 
itself, can come only from the Saviour. None 
but the Giver can define the gift, and only he 
can know to whom it is given. Forgiveness and 
adoption being his acts, no one but himself, and 
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he to 'whom he reyeab them, can know those 
acts of lover. If they be revealed, it most be 
to him only to whom only they rdate. No 
intermedial agency can possibly exist between 
the Saviour and the sinner whom he saves. If, 
then, I should be elected in Jesus Christ to 
eternal life, the light of life can shine forth 
only firom him, and only in me. 



CHAPTER I. 

A niVIKE REVELATION. 

I AM forbidden to expect signs from heaven. 
The heavens are not now opened as they were 
when the Son of God sojourned on earth, 
when prophets were inspired, and when mira- 
cles were wrou^t. No seraph will appear to 
me to say, as one said to Isaiah, ^^ Thine 
iniquity is taken away, and thy sin is purged.'' 
Since the prophetic visions of John at Patmos 
were closed, the visions of heaven have been 
sealed, and all voices from heaven have been 
silent. Were celestial apparitions beheld, they 
would be but momentary, and could not give a 
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constant assurance of the divine favor and of 
heaven. A "sure word of prophecy" is 
vouchsafed to us, ^^ a light that shineth in a 
dark place, until the day dawn, and the day- 
star arise in our heart." (2 Peter i. 19.) 

In my anxious inquiry after the nature of 
the light of life^ I have been perplexed by 
human descriptions of the divine illumination. 
Words of exposition and counsel have often 
been^ to me at least, so vague, and have so 
darkened knowledge^ that in looking for evi- 
dences of jny present salvation, I have scarcely 
known what to expect. But surely I need not 
look to men to define this most precious gift of 
God, apart from his own definition. Without 
such a definition the gospel would be incom- 
plete, and that desired revelation would be 
wanting which is most important to our pre- 
sent comfort, and to our certainty of eternal 
life. But the gospel is not incomplete. 
Therein we have eternal life. He must, there- 
fore, have so described the nature and charac- 
teristics of his own work of love towards us, 
and the evidence of that work in us, as to 
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enable us to distingnish the true assnrance 
from an untrue. He has so described it by 
Paul, one of the greatest of the inspired wri- 
ters. He declares it to be " The love of God 
shed abroad in our heart by the Holy Ghost 
given to us." (Rom. v. 5.) That is God's 
love to us, not our love to him. In baptismal 
language, used reflexly, it is said to be shed 
abroad by the Spirit. By him it is thus com- 
municated to us. It then exists in our con- 
sciousness. We know that God loves us by 
experience and from the Spirit, agreeably with 
the Word. The divine love in our heart 
reveals our new relation to him, and our new 
state. We are not then in condemnation. 
We are no more children of Satan and of hell, 
but children and heirs of God. Thus God's 
love in our heart reveals the knowledge of per- 
sonal salvation, and thus we know that the 
precious gifts of God are received and enjoyed. 
Light is the emblem of knowledge. ^^ What- 
soever doth make manifest is light" The 
light of life is the clear and true knowledge of 
life eternal in Christ. It is a divine evidence. 
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and is of divine origin. The divine Ught re- 
veals all things, — ^not dubiously, but cleariy. 
It is not communicated to our understanding, 
or to our emotions, but to our consciousness; 
and it is succeeded by emotions of gratitude, 
joy, and love. It thus becomes an inward 
light which is self-evident, or an intuitive 
knowledge from the Spirit. Consciousness is 
light to the soul. It is too simple to admit of 
analysis. Its knowledge is like that acquired 
from light. It takes cognizance of some of 
the highest truths, and it knows them, not by 
induction or by demonstration, but by intuition. 
Its evidence transcends that of sense and of 
reason, and is the highest of all evidence ; for 
self-evidence is incontrovertible by sense and 
reason. It is by consciousness that I know 
that I exist, and that I know what J am, what 
I think and feel, and what I do ; and by con- 
sciousness I know that I am happy or unhappy, 
that I love or hate, and that I hope or feat. 

The forgiving and adopting love of God is 
to be revealed to my consciousness by the 
Holy Spirit. That revelation is described in 
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the Bible as ^^ God's face sliming on us," and 
as " Shining in our hearts/' as " His light in 
which we see light," as " The light of the 
Lord," as " The light of his countenance being 
upon us," as " The lifting up of his counte- 
nance upon us," &c. ; all which words df- 
Bcribe the revelation of the light of his love in 
us, or they can have no meaning; which is 
absurd. And in corresponding language, the 
absence of the light of life is described as 
" darkness," and as the " hiding of God's face 
from us." Neither sense nor reason can be 
cognizant of the shining light of his love. 
Sense perceives objects of sense, and reason 
understands processes of logical demonstration ; 
but only consciousness can receive a revelation 
of love from the Divine Spirit. The shining 
light of love and of life is clear as the con- 
sciousness in which it exists. By it, without 
vision, voice, inference, or argument, we know 
that God loves and accepts us, and that he has 
given to us eternal life; and that light is 
given, we know not how, by the supernatural 
and Divine Agent, even by the Holy Ghost. 
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Thus the Spirit of God reveals to me the 
act and love of God. That love comes from 
without, from the Infinite One, and is ex- 
perienced in plenitude and power within. The 
presence of the Divinity itself is in me. The 
shedding abroad in me is not my act. It is 
done from on high. I am simply the recipient 
of this great grace. The revelation is from 
above, and is received by me below. The love 
so revealed expels all fear. Doubt becomes 
extinct. There is no darkness where God's 
love is shed abroad by his own Spirit. In 
such a presence there can be no darkness. All 
is light, and love, peace, joy, and glory. 

Here, then, is the true definition of the 
light of life, that it is the light of divine love 
revealed in us. God himself has given it. 
It is simple, clear, and sufficient ; and I need 
no other. It admits not of being misunder- 
stood. His sins must certainly be forgiven, 
and consequently he must now be Sure of Hea- 
ven, in whose heart the love of God is shed 
abroad, by the Holy Ghost given to him. In 
him there can no longer be any condemnation. 
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He abides not in death. Eternal life is his 
portion, and the knowledge of that life, revealed 
in that love, is the light of life which Jesus 
promised to them that follow him, and which 
Paul describes as the witness of the Spirit 
itself, and as the full assurance of salvation. 



CHAPTER 11. 

A REALITY, NOT AN ILLUSION. 

But is not caution specially needful here? 
What am I now revolving in my mind ? Is it 
not God's own specified manifestation of his 
own delivering mercy and adopting love in a 
human heart ? How sacred and sublime^ and 
how momentous is that manifestation! Oh! 
let me not, on one hand, mistake a human 
illusion for a divine revelation of saving love, 
nor let me so gravely err on the other, as to 
resolve the gracious act of God into mere imag- 
ination, or a reaction from the excitements of 
fear and grief. 
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Depression is the natural reaction of excite- 
ment. But hope and joy arise from a revelation 
of the bye of God in the human heart ; and 
(HI no hypothesis of mental or moral philosophy 
can the excitements of joy arise from the ex- 
citements of grief and terror. Nor can this 
experience of the divine love arise from a 
penitent's imagination. A man of self-right- 
eous and sanguine imagination may conjure up 
a delusive hope, and he may vainly suppose 
himself to be a chosen friend and favorite of 
heaven ; but when a man trembles at the word 
of the Lord, his imagination caimot regard 
God as being gracious towards him, and as 
being full of forgiving love; nor, as matter 
of fact, does such a man ever so regard him. To 
him God appears not as his Saviour, but as his 
Judge, and as a ^^ consuming fire." 

It has been suggested that the experience of 
the love of God may arise from reflection, com- 
parison, or inference. But these are the slow 
processes of reason, which works its way doubt- 
fully and inductively, from premises to conclu- 
sions ; whereas this love is so invojjonti^ and 
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spontaneons, so new, and sometimes so instan- 
taneous amanifestation as never could arise from 
any logician's art, and as evokes within us the 
filial and irresistible cry — Abba, Father. Dark- 
ness and doubt can never be dispelled in a sin- 
ful and self-accusing heart by mere comparison 
and inference ; for if Christian hope were a 
deduction, it must be vague and uncertain, 
seeing that no man can determine when the 
indications of grace in him sufiSiciently attest 
his acceptance and reconciliation to God. Who, 
in that case, can draw the line between safety 
and danger ? We are not directed to contem- 
plate sell, but to receive the Holy Spirit, that 
our "joy may be full." The graces of the 
Spirit exist in us in unequal degrees. The fruits 
of the Spirit grow from the most incipient 
to the more perfect forms. To what extent 
then must they exist that I may have a certain 
hope ? So long as imperfection remains in me, 
doubt also, and fear must remain ; and full as- 
surance must be attainable by none but the 
perfect. But if I thus became confident, I 
might also become vain ; whereas the more 
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contrite and humble I 'am, and, therefore, the 
more pleasing to God, the less confident 
shall I be of his favor. Thus this view stul- 
tifies itself. This, then, is not the siimer's 
way to a sure hope, but to doubt and to despair. 
It is also the way f self-righteousness, rather 
than of faith ; for it looks to self, and to ob- 
jects of comparison with self, rather than to 
"the blood of the everlasting covenant,** as an 
object of faith* Moreover, as matter of fact, 
the universal experience in Christians proves 
that the love of God is not experienced in the 
human heart as we reason and infer ; or as we 
compare our spirit, character, and life, with 
the perfect laws of Christ ; and the distinct 
aflSrmation of Paul proves that that love by 
which we know that we are forgiven, and have 
eternal life, is shed abroad by the Holy Ghost, 
and that the filial cry in the contrite heart, 
which calls God Father, is the crying of his 
own Spirit in that heart. 

Agreeably with these divine teachings we are 
told that " the Spirit itself,** and not the work 
or fruit of the Spirit, "beareth witness that we 
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are the children of God ^ (Bom. yiii. 16 ) ; 
and that thus the believer hath the witness in 
himself. (1 John v. 10.) Without that wit- 
ness the fact that I am accepted of God could 
not be known to me. I could not know that 
Gt)d loves me as his child, except by his own 
revelation of love ; for I cannot be conscious 
of the act of Grod until it be revealed to my 
consciousness. No man can reveal it to me, for 
men can testify only to such things as they 
know ; and only God who forgives, and who 
makes us heirs of life, can know whom he has 
forgiven and elected; so that only he can 
reveal in the heart of man the love which is in 
his own. Thus he who gives life, also gives 
the light of life, in the revelation of his love by 
his Spirit. That light of divine love dispels 
the darkness of ignorance and fear. Light 
in the Lord, like solar light, is the evidence of 
its own presence. As we know that we have 
life by consciousness, by consciousness we then 
know that Christ is our life, that we have in 
ourselves the promised manifestation of hia 
love, and that he is in us as the hope of glory. 
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CHAPTER III. 

CORROBORATIVE EVIDEJ^CE. 

No errors are so serious in their results as 
those which relate to the way of salvation and 
the evidence of salvation ; and on no subject 
are they who do not follow the Light of the 
world in simpUcity of heart, so Uable to err. 
We obtain the knowledge of forgiveness and 
the hope of glory through the Spirit itself; 
but we learn from the Bible that other spirits, 
even deceiving and lying spirits, have come 
forth into the world, which, like the " minis- 
tering spirits," act on our spirits, at times and 
in methods partially unknown to us ; and we 
are charged to " try the spirits whether they 
be of God." How shall this trial be conduc- 
ted, unless it be by Bible tests ? That sure 
word of prophecy teaches us to recognize the 
presence and testimony of the Spirit itself by 
" the fruit of the Spirit," in the graces of true 
holiness (Gal. v. 22) ; and thus it instructs us ^ 
how to discriminate, by genuine attestations, "^ 
between the work of the Holy Ghost on one 
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hand^ and mental illusions and satanic decep- 
tions on the other. It is affinned by Paul that 
"the Spirit itself beareth witness with our 
spirit." Our own spirit therefore witnesses 
concurrently with the Spirit which proceedeth 
from the Father and the Son. Does the Scrip- 
ture define this evidence also, as it defines the 
other ? Paul, who thus speaks of the witness 
of our spirit, and who gives the definition of 
the Divine witness, has also given the defini- 
tion of the human. The witness of our spirit 
is " The testimony of our conscience, that in 
simplicity and godly sincerity, not with 
fleshly wisdom, but by the grace of God, we 
have our conversation," or manner of life, " in 
the world." (2 Cor. i. 12.) Thus the oflSce 
of witness is devolved upon conscience, and 
the testimony of conscience is that our life is 
fashioned, not by carnal policy, but by the 
grace of God, in simplicity and godly sincerity. 
This te9timony, like the witness of the Spirit 
itself, can be known only to our consciousness 
and to God. If, then, I experience the love of 
God in my heart by the Holy Ghost^^^^'J) 
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me, I shall know that that is the reyelation of 
the Spirit, and not a deception of my own 
heart, or of the devil, by the corroborative tes- 
timony of my conscience, that in simplicity and 
godly sincerity, I have my manner of life in 
the world by the grace of God, and not in 
worldly wisdom. Reason and the moral sense 
will thus bear testimony in harmony with my 
consciousness of Divine love. Having the 
presence of the Holy Spirit in me, there will 
also be the witness of conscience that I have 
in me "the fruit of the Spirit;'' and that 
fruit is the true and attesting evidence of the 
witness of " the Spirit itself." 

But is conscience a safe and trustworthy 
guide, even in its province as an attesting wit- 
ness ? * Does not Paul speak of an evil and 

* Conscience, or con-science, literally, and according 
to its Latin derivation, signifies co-knowledge. The 
Greek word, avv-ftSriaigf is formed precisely in the same 
manner, and has the same signification. The co- 
knowledge belongs to onr consciousness and to God, in 
common. An appeal to conscience is indirectly an appeal 
to God. Thus Paul said, rendering his words more liter- 
ally, but less elegantly than in our translation, " My co- 
knowledge co-witnessiDg to me, iTVfi-/iapTvpov<nic i^oi rtfc 
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a seared conscience, as well as of a good con- 
science? Conscience is not unerring, like 
natural instinct and divine inspiration. It is 
the tribunal of moral sensibility, at which my 
own judgment presides and adjudicates on all 
moral questions. That judgment cannot act 
beyond its own capacity. The action, charac- 
ter, and power of conscience are affected by 
the correctness and extent of my knowledge 
of good and evil, by my moral and religious 
training, by all my moral biases, and by social 
habits and public opinion in my time and 
country. Conscience may err in ignorance, or 
under evil influences. It may be dormant or 
indifferent, half-blind or dumb , or it may be 
acutely sensitive, and morbidly fastidious. The 

aw — eiSfifftwc fioo — ^with the Holy Spirit." — (Rom. ix. 1.) 
ConscientioTisness is a consciousness of sincerity in saying 
or doing what we know or judge to be right before God. 
Only he and our consciousness can be perfectly cognizant 
of that sincerity. He knows, and we hnow, when we do 
that which we believe to be pleasing to him. Conscience 
is then the witness to our own heart, in his fear, that our 
motives and endeavors are honest and artless ; and, 
when guided by the "Word of his grace, that witness is 
true* 
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bigot may be sternly, but ignorantly and 
wickedly conscientious. The most contrary 
dispositions have been most conscientiously 
cherished, and the most contrary actions have 
been conscientiously performed by diflTerent 
men, and even by the same man at difiFerent 
periods of life. Consciences are as diverse as 
human characters and creeds ; so that con- 
science is a blind guide unless it be guided by 
the Word of God. But conscience is com- 
petent to judge and to testify to what extent 
I possess guileless simplicity and godly sincerity, 
and to what extent I honestly seek to be guided, 
not by worldly policy or carnal wisdom, but by the' 
grace of God as revealed in his Word. This 
is the function Paul assigns to it, and it is its' 
true function. It testifies to fact. It seeks 
the guidance of statute law, intelligently and 
honestly interpreted; and thus guided, con- 
science is a safe guide. I cannot be conscien- 
tious if I am hypocritical ; for a hypocrite is 
clearly conscious of guile. But I may be 
self-deceived, though profoundly sincere, if I 
do not, in simplicity of heart, and with devout 
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and humble reverence, follow the Light of the 
world. If I follow him, I shall be like him. 
If the Holy Spirit leads me, I shall walk ac- 
cording to the holy Word. And when I com- 
pare the Word of God with the work of the 
Spirit of God in my heart and life, my con- 
science may witness within me that I am so 
fidly led by the Spirit that I love and obey him ; 
that the love which fills me with the light of 
assurance and hope is from the Spirit itself, 
because I have in me the fruit of the Spirit 
described by that Word ; that I, as an heir of 
life, walk in newness of life ; and that being 
made meet for heaven, I am Sure of Heaven. 
Thus conscience bears testimony that my spirit 
and life are pervaded by the grace, and 
governed by the law of God, From that di- 
vinely-guided testimony, I thus become con- 
scious that I am a partaker of the divine holi- 
ness, having its inward and practical evidences, 
and that there is a resemblance between what 
I am and what Christ was. 

Here, then, I learn two things. First, that 
we become conscious of our being accepted of 
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God, and being made heirs of heaven, from the 
love of God being shed abroad in our heart 
by the Holy Spirit; and secondly, that the 
reality of that work and witness of the Spirit 
itself, is witnessed by the testimony of our 
conscience that we have in us the divinely de- 
scribed fruit of the Spirit. The Spirit attests 
our salvation as the gift of God, and in that 
knowledge so revealed, according to our faith, 
we have full assurance ; and subsequently and 
continuously, our conscience attests it as the 
enjoyment and practice of daily life ; for sal- 
vation is at once the gift of a moment, and 
the experience and practice of a lifetime. It 
is clear, therefore, that the full assurance of 
hope arises, in the first instance, from the 
Spirit itself, verified, in contradistinction to all 
deceptions, by the sanctifying power of that 
Spirit in our affections, will, and conduct. In 
that blessed light we have at once the clear 
experience of God's love to us, as that of a 
forgiving God, and of our holy love to him as 
the fruit of his love. Consciousness receives 
and retains this light of life as a supernatural 
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and divine gift; and conscience, gnided by 
the light of the written Wcnrd, attests its 
genuineness. Thus we know that God loves 
us, and that we love him. ^^ Hereby we know 
that we are of the truth, and assure our heart 
before him." Two elements of love constitute 
that assurance. Each establishes and attests 
the genuineness of the other, and both are 
necessary to that mutual attestation. To have 
the second I need only to obtain the first, for 
it is the fruit of the first. Thus forgiving love 
and adoring love are experienced in the heart 
of the redeemed and adopted one. How beau- 
tiful is the harmony of saving truth ! and how 
precious is the blessedness and the hope of 
him whose fear is cast out by love ! 

If there be a revelation of the love of God 
in me by the Holy Spirit, so that the burden 
of condemnation, the fear of death, and all 
darkness and doubt are removed, and I have 
holy peace, joy, and hope in his love ; and if I 
also so love him, who first loved me, as to 
loathe all sin, as to delight in his service and 
law, and as to devote myself wholly and heartily 
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to him, then, a third element, even that of a 
sm'e and steadfast hope, arises from, and is 
attested by, the combination of the two. Having 
the Holy Spirit's witness that God loves me, 
and my own spirit's witness that I love him, 
all sin, dread, and doubt are cast out by love. 
Thus I know that I am saved, and thus, in the 
clear and full assurance of salvation, I become 
Sure of Heaven. 



CHAPTER IV. 

DANGEROUS ILLUSIONS. 

The two elements of love in the full assurance 
of hope are, respectively, the sure preservatives 
from the dangerous illusions of self-righteous- 
ness and of antinomianism. 

First, as to self-righteousness. Because I 
have been strictly moral, have wronged no 
man, and have at all times been actuated by 
the sentiments of justice, and the instincts of 
honor ; and because I reverence religion, adore 
the Most High, and am companionable, kind. 
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hospitable, and beneyolent, I may imagine 
that, if any man is Sure of Heayen, it most be 
such a man as I ; and especially as I trust in 
the divine mercy to save me from my sins. 
Am I not a true Christian? Have I not 
always been a Christian ? Do not they who 
thoroughly understand my true character, in 
all the relations of life, esteem and love me ? 
What, then, can I have to fear in this world, 
or in the next? 

Thus I might reason, in my ignorance of my 
own sinful heart, of the spirit of the divine 
law, of the depths of Satan, and of the deceit- 
fuhiess of sin ; and thus I might hope. But 
the fallacy of that hope is exposed to me by 
the absence of the first and principal element 
in the full assurance of hope, namely, the for- 
giving and adopting love of God, shed abroad 
in my heart by the Holy Ghost. For that 
love is revealed in them only who unfeignedly 
repent, and not to the self-righteous. But if I, 
being self-righteous, have not so repented, I 
cannot be an object of dMne love ; seeing 
that the impenitent are not foigiven but con- 
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demned. Have the sins of my imagmation, 
temper, and will, appeared hateful to me, as 
they appear to Grod ? Have I bewailed them 
all before him? and frankly confessed them 
all, and abhorred and abandoned them, with 
shame and sorrow of heart ? Have I sued for 
mercy as one who is undone without it ? Have 
I clung to Christ and made the propitiation of 
his cross my own, by confiding trust, and by 
relying wholly and only on him, according to 
the covenant of grace ? Did I then, as I be- 
lieved his promise, experience its preciousness 
and power, through the Spirit ? and do I now 
possess in myself the plenitude of pardoning 
love, so as to have peace with God, joy in the 
Holy Ghost, and a good hope through grace, 
as one of the sons of God and heirs of heaven ? 
And as I think of him, whose anger is turned 
away, do spontaneous emotions arise within me 
which find expression in calling even him my 
Father, in filial confidence and love ? If there 
be no such clear consciousness of the love of 
God in me, I have no testimony from God, no 
true hope of heaven. He gives me no inward 
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token of his mercy. The heavens are distant 
and dark before me, and I am an alien to him ; 
so that my position and prospect are appalling. 
So far, then, from my cherished hope being 
sure and steadfast, it is the dangerous illusion 
of a self-righteous and unsanctified heart. 

The second element in the Christian's full 
assurance detects and exposes the spirit of 
antinomian presumption. I may imagine and 
believe that I have received the Spirit of God, 
that God loves, and has fully forgiven me, and 
that I am now an heir of heaven ; and, having 
this persuasion, I may rejoice evermore, and 
may sing defiance to the power of death. But 
if I have not the testimony of my conscience 
that, in simplicity and godly sincerity, I de- 
voutly and practically love God, I am destitute 
of the second element of assurance, and there- 
fore I have not the first ; for neither can exist 
without the other. It cannot be that I have 
received forgiving and adopting grace, for I 
have not received renewing and sanctifying 
grace. Not having the holy attesting fruit of 
the Spirit in myself, it cannot be that I have 
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the witness of the Spirit itself; for there 
cannot be life in a tree which yields neither 
foliage nor fruit. There is not in me the 
necessary correspondence between what I am 
and what I could not fail to be, had I really 
passed from death unto life. It must be, there- 
fore, that I am in condemnation, and that all 
my confidence and joyous emotions are decep- 
tions and delusions. Terrible as this discovery 
may be, it would be incomparably more terrible 
were the presumptuous cheat undetected. Thus, 
not having the obedient and adoring love, 
which grows out of the revealed and manifested 
love of God, his Spirit does not dwell in me, 
and, consequently, I must still be a condemned 
one, an outcast, and a child of hell. 

Thus the witness ot the Spirit itself is a 
safeguard from the fatal illusions of pharisaism, 
and that of our own conscience from those of 
antinomianism ; and thus Christ's holy gospel 
shows that the hope of a saved Christian is 
attested by both; and that the law of faith 
and the moral law are co-ordinate in his ever- 
lasting covenant. 



PART III. 



low ran J h^ §im of i^aij(»n ? 



I NOW understand what it is to be Sure of 
Heaven. I have so clear a conception of the 
nature of full assurance, and what constitutes 
it, as to know whether I have it or not, and 
when I obtain it. The object I have at heart 
is not vague, but clear and well defined. The 
Lord himself has made it so. I distinctly 
understand what I have to seek. I know what 
can remove my last lingering doubt, can fill 
me with peace, and can enable me to meet my 
last earthly h)ur, and pass into the spirit 
world, safely and with joy. First of all, and 
above all, the forgiving and adopting love of 
God must needs be shed abroad in my heart 
by the Holy Spirit, and then, as the effect and 
fruit of his love revealed in me, I shall con- 
sciously possess a holy and practical love to 



72 HOW CAN I BE SUBE OF HEAVEN? 

him, so that I shall hate all sin, and shall de- 
light to keep his commandments. 

Another and larger question has now to be 
solved, — the question that arises in all hearts 
which yearn after God and eternal life, — 
namely, How can I obtain the full assurance 
of his pardoning love, and, by consequence, 
the sure and certain hope of heaven ? 

He has graciously given to us an all-sufficient 
revelation of saving truth, and has deigned to 
promise the gift of the Spirit of Truth, to 
help our infirmities. I most humbly invoke 
that gift from Thee, my God, while I seek 
that full assurance which is tlie greatest and 
most precious blessing that can be enjoyed on 
earth. 

Let me now endeavor to unfold before my 
own mind the whole question at issue between 
my soul and God. How can I make my calling 
and election sure, and become certain that at 
the goal of life I shall pass through the gate of 
heaven ? I have now to mark and to shun all 
the by-ways of error, that I may the better 
trace and keep in the King's highway. I have 
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to go over the whole ground of saving truth, 
and to endeavor to advance, step bj step, in- 
teUigentlj and safely, to the end. All that 
can be found within mj heart must now be 
brought to light. I must thoroughly examine 
each hindrance, bring out in succession every 
doubt and fear, and place them, and the 
reasons on which they are founded, distinctly 
and fully before me, and must endeavor to 
resolve them all. I have long known the truth 
as a theory, but I have now to trace all its 
outlines, and to grasp its substance as a reality, 
so that I may clearly and fully comprehend it; 
for it is my life. The issues it involves are 
infinite, and I am commanded to ^' seek first 
the kingdom of God and his righteousness." 
It behoves me, therefore, to work out my own 
salvation with fear lest I err, and with trem- 
bling lest I sin, until I know that the safe- 
guards of the only refuge surround me, and 
that I am safely and solidly intrenched within 
the munitions of rock ; where, while subject to 
the constant mutations of my dissolving body, 
and while I inhabit a dissolving world, I may 
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constantly abide, in serenity of spirit and in 
certain hope. thou Spirit of Truth, let no 
deception beguile me. Thou Saviour of the 
sinful, I would come to thee, and know that I 
am thine, and that thy heaven is mine. 

Perils beset me on every side. One error 
may be harmless, but another may be fatal. I 
have not time for delay. I will not willingly 
be cheated of heaven. Let me then apply my 
whole mind to this enquiry, and never desist 
from it, until I obtain the precious and pro- 
mised gift of God. 

I now know that the light of life reveals 
two facts, namely, that God is reconciled to 
us, and has forgiven us, and that we are so 
reconciled to him as to have a profound and 
practical love to him, as a holy Being. I ha^e 
seen that his Spirit reveals the first, and that 
our conscience attests the second. Why is not 
his love clearly and fully revealed in me ? Is 
God's heart closed against me ? or is mine in 
any way closed against him ? Some hindrance 
must exist in him, or in me. But every pro* 
mise, invitation, and threatening, and in truth 
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the whole Bible bears witness that it is not in 
him. It is therefore in me. In me it must be, 
and I must search it out. What can it be ? 
What must I be that I am not ? What can I 
do that I have not done ? Are there emotions 
to be experienced to which I am a stranger ? if 
so, how can they be called forth ? I have one 
great and only object to obtain, even my 
eternal salvation ; and an answer to one all- 
absorbing and infinitely momentous question^ 
namely. How can I now obtain the full assur- 
ance of my salvation ? 

In searching the Scriptures for an answer, 
I observe that the impenitent are commanded 
to repent, that is their first duty ; and that the 
penitent are commanded to believe in the Lord 
Jesus Christ, that they may be saved; and 
Paul declared that, in their public and domi- 
ciliary teaching of the way of life, the apostles 
" testified both to Jews and Greeks, repentance 
toward God, and faith in our Lord Jesus 
Christ," as being the staple topics of their 
ministry (Acts xx. 21), and the epitome of the 
terms of salvation. I therefore must repent 
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and believe to obtain my heart's desire ; and 
its non-attainment must be owing to defective 
repentance, or to defective faith, or to both. 



CHAPTER I. 

REPENTANCE UNTO LIFE. 

What then are the evidences of repentance 
unto life? and do I find those evidences in 
me ? True repentance is not always indicated 
in audible cries, for the deepest grief is often 
the most silent. Nor is it always found in 
tears, for the flow of tears may not be owing 
so much to the strength of the torrent as to 
the weakness of the floodgates. 

How have I repented ? and how do I now 
repent? Misgivings arose within me. Mj 
conscience smote me, and smites me still 
Self-reproach condemns me, and threatens U 
confront me, and to condemn me at the judg- 
ment. I loathe my sins and myself as a sinner, 
and I am ashamed and grieved that, notwith- 
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standing the strict morality of my life, I have 
so often, so wantonly, and so wilfully offended 
him, who is the holiest, most merciful, and 
greatest of beings. I have laid bare my 
whole heart before him, with all its unclean- 
ness, and have frankly confessed all to him; 
and I now forsake and renounce all sin that I 
may foUow Jesus. 

How could I obtain peace with God and joy 
in the Holy Ghost, if I had not felt the bitter- 
ness of sin? and how could I be at rest in 
Christ, if sin had not been a burden to my 
spirit? I cannot "lay hold of the hope set 
before me" so long as I cling to sin. It is a 
contradiction to suppose that I could ever ob- 
tain the pardoning love of God while I continue 
to break his law. In that case, even if I had 
faith, it would be the faith of an unhumbled 
and impenitent heart. I should believe the 
very same truths and facts as a saved Chris- 
tian, but not in the same spirit of mind. 
Mine would be the faith of a fallen angel. 
Not having felt myself to be lost, I could not 
be saved. My faith would be an opinion or a 
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creed, whose truth exacts the assent and 
homage of my understanding, but does not 
profoundly aiBFect my emotions, or govern my 
conscience and will. To me Christianity would 
be a revelation, a theory of truth, a grand his- 
tory of Bible times and Bible lands, and a per- 
fect code of moral law ; but to me it would not 
be a salvation, as it is to others. I should be a 
Christian as one man is a Papist, as another is 
a Mahommedan, and as a third is a Jew ; but I 
should not be a Christian by being in Christ, 
by resembling him, by being a partaker of his 
holiness, by walking in the favor and friend- 
ship of God, and by being Sure of Heaven. 

If the threatenings of the gospel do not 
trouble me, it is certain that its promises can 
yield me no joy. If I am so spiritually dead 
as to be insensible to the vileness and malignity 
of sin, I must, from that same deadness of 
heart, be equally insensible to the preciousness 
of Christ. In that case, any faith that I may 
have must be of no eflfect. Having such a 
spirit, I cannot be a believing penitent, who 
elings to Christ as sinking Peter clung to him 
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on the sea, and to whom he, who is mighty to 
save, will cling in merciful love, and still less 
can I be a believing Christian ; but I must be 
a believing, sinning, and perishing transgressor, 
having the sentiment of faith in heaven, and at 
the same time going down to hell. The faith 
which fails to humble must necessarily fail to 
save; for though I believe the gospel to be 
true, such a faith can have no active influence 
in me as a motive power. Jesus said that the 
kingdom of heaven is a leaven hidden in meal, 
which leavens the whole mass (Matt. xiii. 33) ; 
but he did not say that it is a leaven among 
com. The com cannot be leavened until it is 
broken, crushed, and ground to powder. If 
our heart be not broken on account of sin, and 
our spirit be not bmised and humbled, it is 
impossible that the Spirit of Christ, like an 
all-pervading leaven, can assimilate our moral 
nature to his own ; and where there can be no 
renewing grace, there can be no pardoning 
mercy. 

Do I now yield up myself to God as a living 
sacrifice, to be devoted wholly and for ever to 
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him ? This is his just and absolute require- 
ment. Sin is so infinitely hateful to Jesus 
that, to come to him, I must east it all away. 
To receive all that is good I must give up all 
that is evil. I can love him, and be approvingly 
' loved by him, only as I take his yoke upwi 
me, as I learn of him, and as I abandon and 
abhor all that he forbids. The commandment 
and the promise, the message of mercy and the 
moral law, are inseparable; and unless with 
my whole heart I am resolved to keep his law, 
I cannot expect him to fulfil his promise. If 
I cling to any sin, I cling to the gate of hell; 
or if any sin has dominion over me, my spirit 
is held in the thrall of Satan's chain. Christ 
must have all that I am and all that I possess, 
that I may obtain all that is in him as a 
Saviour. 

My heart and life are required to be devoted 
to Christ, for my safety and his glory. Do I 
withhold them? No, for I would hate all sin, 
and devote my whole being to him. I would 
take his vows upon me, and find delight in 
doing all his will. Let me be for ever espoused 
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to Christ. Let no impure thought or covetous 
desire, nor any malice or guile, be harbored in 
my heart. I would hearken to the voice of his 
Word, and be teachable, confiding, and sub- 
missive as a little child, who cannot judge well 
for himself; believing all things, and obeying 
all, in reverent faith and in adoring love. 
Lord Jesus, help me ! Thy will shall be my 
will ; thy pleasure my pleasure ; thy ways my 
ways ; thy firiends, in every social rank and in 
every church, my friends ; thy cause my cause ; 
thy word my law ; and though guilty, I would 
myself be thine, God, even for ever thine, 
in full and holy consecration. 

There are, alas ! many millions of nominal 
Christians who believe in Christ with unhum- 
bled and impenitent hearts; who, notwith- 
standing their faith, are perishing in their 
sins. They are virtuous, but, being unre- 
generate, they are unholy. They are honest, 
honorable, and amiable, in all the relations 
of life ; and they believe the gospel, and yet 
they live without God and without a true hope 
in the world. They know not how deeply 
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they sin against him. Though strictly moral, 
they are very sinful; for though they keep 
every law of the decalogue in the letter, they 
break every law in the spirit. Being innocent 
of crimes against society, their sins against the 
Most High occasion them no deep concern, 
but are committed without compunction, and 
even without thought. But as sunbeams re- 
veal those countless millions of atoms floating 
in air, which in shadelight are unseen, so the 
light of the gospel, shining in our heart, re- 
veals impurities which astonish and humble us. 
When God has set the secret sins of his 
servants "in the light of his countenance," 
shame and sorrow of heart have taken hold 
upon them. Job said, '^ Now mine eye seeth 
thee, I abhor myself, and repent in dust and 
ashes." (Job xlii. 6, 6.) When Isaiah be- 
held the Lord " on the throne, high and lifted 
up," and heard the seraphs cry one to another, 
" Holy, holy, holy is the Lord of hosts," he 
said, " Woe is me, for I am undone, because I 
am a man of unclean lips ; for mine eyes have 
seen the Kin^, the Lord of hosts." (Isa. vi. 5.) 
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And Daniel also, when he had a vision from 
heaven, stood trembling, fell speechless to the 
ground, and his "comeliness turned to cor- 
ruption." (Dan. X. 8.) 

The revelations of heaven have shown me 
my sin. " God has set my iniquities before 
him, my secret sins in the light of his counte- 
nance;" and, standing before him, I can only 
exclaim, like Job, '^Behold, I am vile; what 
shall I answer thee?" 

But how can I know that I truly repent, and 
that I have repented sufficiently? To what 
extent, and during how long a period must I be 
abased before God, and be stricken with un- 
consoled grief for sin? Can I answer this 
question ? Degrees and periods of repentance 
are not specified in the gospel. If I so repent 
of sin as to abandon and abhor it with my 
whole heart, and if I make reparation to them 
whose worldly interests, whose peace of mind, 
and whose good name I may have wrongfully 
injured, and thus cast away all sin, surely God 
will not cast away me. May I not, in that 
case, come to Christ, in faith, as one who is 
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bidden to the mercy-seat, that I may obtain 
mercy ? I would detach my heart from every 
evil, and be purified from the spirit, and re- 
nounce all the forms of sin, that I may be the 
Lord's. But is my repentance unto life ? 
Have I felt and done all that I ought to feel 
and to do, as a sinner ? That is what I now 
desire to know. 



CHAPTER II. 

SELF-RIGHTEOUSNESS IN REPENTANCE. 

While I seek to know whether or not my 
repentance of sin is thorough, ought I not 
to beware of the spirit of self-righteousness, 
which may unconsciously be seeking to derive 
consolation, not from Christ, but from anxiety 
and distress ? I reproach myself because my 
tears are few; would it yield me comfort to 
know that they are many ? Am I seeking to 
extract sweetness from my own bitterness? 
Surely sorrow on account of my demerit can 
never be meritorious. If "my head were 
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waters, and my eyes were fountains of tears,'* 
what then? Though repentance be indispen- 
sable, it is only a sorrowful confession that I 
am guilty, and that my ccMidemnation is just. 

It would, indeed, be equally improper and 
delusive for me to expect to be saved imless 
I truly repent of sin, and wholly forsake it. 
But it would also be quite as improper and de- 
lusive for me to expect to escape the penalties 
of the divine law, in consequence of my re- 
pentance — however deep and pungent it might 
be, — as it would be improper and delusive to 
expect, on any such grounds, to escape the 
natural or legal penalties of the violated laws 
of health or of country. Natural and moral 
laws are equally the laws of God; and, as 
a matter of fact, neither in society, in nature, 
nor in grace, is law ever set aside, by the non- 
infliction of its penalties, in consequence of a 
transgressor's repentance; for such a course 
would be incomparably more inimical to the 
universe than the penalties of transgression. 
I cannot be saved, therefore, on account of my 
repentance being deep, though I cannot be 
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saved unless I deeply repent. Do I then so 
repent as to abandon and abhor all sin ? If so, 
and if I also make all possible restitution to 
men, I do all that I can do in relation to the 
past, for I cannot recal it ; and I do all that 
God requires to be done, though my sorrow 
does not, because it cannot equal my sin. 

I have so repented and I do now repent. 
I never can forgive my own folly, ingratitude, 
and infatuations of heart. As reproachful 
voices rise within me, I silently admit my 
guilt. My recollections are my accusers ; and 
the consciousness of what I am, as a sinner 
before God, and of my consequent unfitness for 
the pure society and endless blessedness of 
heaven, humbles and distresses me. I thirst 
after the mercy of God, as in a dry and thirsty 
land, where no water is. I live in a realm of 
gloom, and wistfully enquire my way to the 
gate of mercy, as the outer portal to the gate 
of heaven. Has God forgiven me? I trust 
only in Christ, and yet I do not know. Am I 
an heir of God ? I cannot tell. I only know 
that I am guilty, that I am anxious and un^ 
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happy, that I walk in the darkness of uncer- 
taintjy and that I am tortured with doubt, and 
haunted by distressing fears. And yet I do 
not wilfully practise known sin; but, though 
I am spiritually weak, and though temptations 
to evil are strong, I would tear from my heart 
everything which I know to be offensive to 
God, and would cast it from me, as a vile, 
loathsome, and deadly thing. 



CHAPTER m. 

JUSTIFICATION BY FAITH. 

I CAN attain eternal life only by being restored 
to the favor of God. In the Old Testament 
that restoration is described as an act of 
mercy, forgiveness, and pardon, but in the 
New Testament it is described — once by Christ, 
and often by the apostles of Christ, to whom, 
according to his promise, the Holy Spirit 
showed the things of Christ — as being an act 
of justification; and it is stated that justifica- 
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tion succeeds a penitent sinner's faith in him. 
I am truly penitent before him, but I am not 
sure that I am justified by faith. Do I fully 
understand what it is for the ungodly to be 
justified by faith? Let me open this subject 
before me, that I may clearly see how God 
justifies a penitent and believing sinner, and 
how that sinner so believes as to be "justified 
freely from all things." And, first, what is 
"justification of life ? '' 

My justification before God is a question of 
law. I cannot be justified as a just and inno- 
cent man, because of the terrible fact that I am 
unjust. But God, in his great love, has pro- 
vided the propitiation of Christ, that I may 
eternally live consistently with the law which 
condemns me to die. Darius loved Daniel, but 
he was not able to save him from the sentence 
of the law, without stultifying the royal autho- 
rity, dishonoring the crown, and ignoring the 
law, and treating it practically with contempt. 
The things that are impossible to men are 
possible to God. The Incarnate One was 
accounted a sinner in our stead, and had " laid 
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upon him the iniquity of as all " (Isaiah liii. 6) } 
and when by faith only the contrite ones 
take refage in his covenant^ they are in him 
accounted sinless. Thus the dreadful penally 
of the law is averted, without the law being 
dishonored or repealed, without weakening 
its authority, and without comiiving at the 
practice, or making light of the guilt of sin. 
Forgiveness of sin through Christ is therefore 
not contrary to law. It is not the sovereign 
act of a King who acts above all law. It is the 
boon of fatherly love, from a Judge who acts in 
strict conformity with the spirit and objects of 
the law for righteousness ; and who, before par- 
doning transgressors, amply provides for the 
satisfaction and honor of the law, and esta- 
blishes and perpetuates its authority. The end 
of its institution is answejed in Christ, and that 
end for righteousness relates to me so soon as 
I truly believe in him. By the very act of 
fully trusting in him, I penitently admit the jus- 
tice of my condemnation; and while I plead his 
atonement, as the only and suflScient reason 
for deliverance from the penalty of law, and 
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fully rely on him, the great salyation is be- 
stowed on me, and becomes mine. 

Moral law was divinely instituted for moral 
beings as a necessary safeguard from evil. 
Punishment succeeds sin as an effect succeeds 
its cause. It is the legal, natural, and neces- 
sary consequence of sin, as pain is the effect 
of poison. In maintaining the authority and 
securing the objects of law, God maintains his 
own authority, and secures the well-being of 
his creatures. The action of law can be set 
aside only by miracle, which is the sovereign 
act of God ; but if he were to set aside the 
penalties of moral law, absolutely, and by mere 
power, he himself would violate that law in one 
form which we have violated in another, and 
thus the law itself would be set aside; and, 
practically, licence would be given to sin. 
But the gospel fixes a deeper reprobation on 
sin, even than the law itself, for it reveals all 
the aspects of its fearful guilt in the light of 
holy and infinite love; and it establishes and 
magnifies the law for ever. 

How then can I who have broken the law be 
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reconciled to God consistently with the corse 
of the law, and be^ in my state and relation to 
him, as though I had kept it ? And how can 
I, who, like the fallen angels have committed 
sin, and am by consequence " of the devil," 
be admitted into that very heaven from which 
they, on account of sin, were cast out ? The 
gospel is the answer to all such questions. It 
tells me that God himself has secured the end 
of the law for righteousness, that he may have 
mercy upon us ; and in its revelations of the 
person and work of Christ, it tells how that 
end is secured. The end of the law is met 
most amply and perfectly in and by him ; and 
now I may, conformably with law, be mercifully 
treated by his government, on certain conditions, 
as though I were just, andmay be accounted just. 
This is not a question of mere philosophy or 
of human jurisprudence, in relation to which 
reason may be enthroned as a competent judge, 
but of theology, in which the truth is to be 
learned in the spirit of a little child, God 
ilone is competent to determine what is due 
X) himself and to his government and law, 
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and only he can be " the faithful and true 
witness " of all that it is proper and neces* 
sary to do, and which is done, to give eternal 
life to the condemned. He has so determined 
and testified, and the work is both accomplished 
and revealed. 

What then do I behold in the revelations of 
" the glorious gospel of the blessed God ? " I see 
a third Person come forth from the invisible 
world ; he announces himself to be the Son of 
God in the temple of a human body, and his 
works demonstrate the truth of his words. He 
combines the true divinity and true humanity 
in himself as the one Christ, that he may be 
the mediator between two. I cannot under- 
stand this incarnation, but neither can I under- 
stand how my own, or any other spirit, is 
embodied, or how my spirit operates and acts 
on my bodily organisation. What then? Is my 
understanding able to guide or to measure my 
faith ? I believe innumerable facts and truths 
which cannot be understood, for I cannot disbe- 
lieve them, unless I also disbelieve my senses, 
and renounce my reason and common sense. 
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I behold Christ at that memorable hour for 
which he came into the world; an hour to 
which aU eternity looked forward, and to which 
all eternity will look back. I behold him at 
Gethsemane and at Calvary in a work of obe- 
dience and of suffering, in which there is a 
profound mystery of agony and of death ; for 
he who is immisMSulate *' sweats as it were great 
drops of blood," and he dies, not from human 
malice, but as a self-offered sacrifice ; not from 
the torture of the cross in his hands and feet, 
as a martyr, but firom the inconceivable aggre- 
gate of all human guilt which ^^ the Lord laid 
upon him," in bearing which " his soul " and 
his "broken body" became the offering and 
propitiation for sin. In this the most memor- 
able of all the events in our world, infatuated 
men meant one thing, but God, who maketh 
the wrath of man to praise him, meant another. 
Behold, my soul, that most wonderful of all 
deaths, in supernatural agony and in blood. • In 
what did its necessity originate ? and what is 
its end ? Its origin was in the sin, and its end 
is the salvation of the world. AU the altars 
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of mankind, in every country and in every 
age, built from the instincts of guilt or at the 
instance of revelation, while uttering silent 
confessions of sin, looked towards this hour, 
and this awful and tragic scene. He who 
knew no sin is here made a sin-offering for us, 
that we might be made the righteousness of 
God in him. (2 Cor. v. 21.) Every other 
sacrifice had depicted the solemn truth that 
without shedding of blood there is no remission 
of sin, and four thousand years had witnessed 
the testimony; but this great sacrifice an- 
nounces to earth and heaven that by the shed- 
ding of blood there is remission. It consti- 
tutes and shows a sufficient reason why the 
violations of immutable law may be forgiven 
without dishonoring the law; and, while it 
thus declares the righteousness of God in the 
forgiveness of sin, it is itself an all-subduing 
power, as the greatest expression of divine love, 
to vanquish the enmity of the carnal mind to 
God. The end of the law is answered, not 
literally and inexorably, in exact form, but 
completely and gloriously in its true spirit ; so 
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that the divine forgiveness is bestowed as a 
most merciful and yet strictly legal justification 
from all sin. 

The atoning death of our Divine Mediator 
is not the reason why God loves us ; but, as 
the greatest act of homage to violated law, so 
as to vindicate its high sanctions, and to make 
our salvation proper, it is the most stupendous 
and heart-melting expression of his love to 
mankind; and it is our strongest motive to 
piety and charity. It opens God's whole heart 
to the universe. It shows the doom of the lost 
to be the consequence of their rejection of this 
boon of infinite love ; and reveals the wrath to 
come in the most affecting light, as " the wrath 
of the Lamb," whose nature is not wrathful, 
but gentle and meek. " The preaching of the 
cross is to them that perish foolishness, but to 
us which are saved it is the power of God." 
(1 Cor. i. 18.) 

An altar now stands before the Throne, and 
within the very court of divine equity. The 
High Priest at that altar is himself the sacri- 
fice. He himself is the reason for the remis- 
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sion of sins. The suppliant's appealing eyes, 
looking to him in faith, behold the just com- 
plaint removed, and the penalty averted, on 
just and suflScient grounds. He " redeemed us 
from the curse of the law, being made a curse 
for us." (Gal. iii. 13.) The infinite and just 
Judge sees the sufficiency of the reason, and 
through him may mercifully look on me. 

" Gracious God, thou seest in me 
Only sin and misery ; 
Look on thy beloved Son, 
See what he for me has done. 
Turn from me thy glorious eyes 
To that spotless sacrifice, 
To that full atonement made, 
To that utmost ransom paid ; 
Then through him the sinner see. 
Then in Jesus look on me." 

If I could not understand the principles of 
law on which the Divine Governor thus acts, I 
know the fact which he has thus revealed, that 
he justifies the ungodly by the Just One having 
voluntarily and vicariously died for them. 
(1 Pet. iii. 18.) The true believer is saved. 
Is not that enough for him ? Christ is the end 
of the law to him, so that he is legally treated 
as though he had not broken it. His pardon 
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is in conformity with the ends of law, and he 
receives an acquittal; the indictment on which 
he has been justly convicted and condemned 
being justly withdrawn. The result is the 
same as though he were actually just, and con- 
sequently he is regarded and described as a 
justified one. This is not by a fiction of law, 
but by the most glorious of all facts. In this 
fact God's justice is merciful, and his mercy is 
just. In this, as in every other act of moral 
govermnent, he is all-wise and ahnighty, and 
his whole character, in all its glorious and in- 
finite perfections, is indivisible. 

I must be forgiven, then, not by sovereign 
prerogative, but in a way which, judged by 
principles of moral government, is righteous ; 
and which equally impresses those who kept 
and those who lost their first estate, and my 
own heart also, with a profound sense of the 
holiness of God, and of the malignity of sin. 
Salvation is bestowed in harmony with the 
authority and requisitions of the law which 
condemned; because the Incarnate One, on 
our behalf, " magnified the law and made it 
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honorable." He is at once a " just God and 
a Saviour." (Is. xlv. 21.) As I look to his 
propitiation, in the spirit of confiding reliance, 
it becomes mine. He made it sure in itself, as 
a provision, and my faith makes it sure to me. 
Let me believe the truth as it is in Jesus, and 
the Holy Spirit will reveal in me its peace- 
imparting and purifying power. The law then 
regards me as a just man, and treats me as 
such. The same end is arrived at as though I 
were innocent, notwithstanding that I am guilty. 
" Being justified by faith, I shall have peace 
with God, through our Lord Jesus Christ." 
(Rom. V. 1.) 

When the verdict convicts a criminal in a 
court of law, he is asked to say why judgment 
should not be delivered according to law. I 
am convicted of sin. The verdict is against 
me in my own heart and in heaven. What 
can I say to arrest and to avert impending 
judgment ? Nothing, of myself. I am speech- 
less before God. But my Advocate is in court. 
He does not deny the facts alleged against me, 
nor attempt to extenuate them. I plead guilty. 
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but I also look to him, whose own person of 
glorified humanity, still presenting the im- 
perishable memorials of Calvary, the prints of 
the nails, the gash of the spear, and the scars 
of the thorns, appears on my behalf before the 
Throne, and on behalf of all ; for he is equal 
to all, and greater than all ; and through him 
I must look to God that I may have redemp- 
tion through his blood, even the forgiveness of 
sins, and eternal life. I shall then be ac- 
counted just in Christ, through faith. " It is 
of faith that it might be by grace." (Rom. 
iv. 16.) And if I hold fast to that grace, in 
faith and love, I shall be admitted into heaven. 
Thus life will be given to me as truly as 
though it had not been forfeited ; and in that 
great gift I know that God is well pleased, for 
during the period of Christ's self-humiliation 
on earth, mortals were permitted to hear awe- 
inspiring voices from heaven, in which he 
declared himself to be well pleased with his 
person, and his work of love. 

In this wonderful righteousness of God no 
human righteousness, be it imaginary or real. 
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can have any part. I can have no participation 
in this miracle in moral law, as I could have 
none in a miracle in natural law. As I stand 
before the supreme Judge I have absolutely no 
plea but that which his own love supplies, and 
the prevalence and power of which his covenant 
guarantees, namely that Jesus Christ by the 
grace of God, in tasting death for every man, 
tasted death for me. (Heb. ii. 9.) The work 
of atonement was wholly and only his own. In 
no sense, nor in any degree, can it be mine. 
Were I to attempt to supersede it I should 
imperil my own salvation. Or should I at- 
tempt to superadd to it a work of human right- 
eousness, as a ground of acceptance, I should 
practically impeach the sufficiency of the work 
of Christ, and should thus at once be guilty of 
presumption and unbelief, and be founding a 
false hope on my own unrighteousness and 
folly. 1 must therefore receive Christ only, 
and Christ wholly, or Christ will profit me 
nothing, and his cross will be made of none 
efiect to me. 

Do I then still ask what I must do to be 
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saved? The answer is that I must first obtain 
free salvation by faith only, through Jesus; 
and when he has saved me from all condemna- 
tion, there will be a whole life-time of work to 
do for Christ, in loyalty and love. But what 
good work can I now do, that the love of God 
may be shed abroad in my heart by the Holy 
Ghost ? None. Jesus said, *^ This is the work 
of God, that ye believe on him whom he hath 
sent." (John vi. 29.) If then I simply and 
truly believe in him as the propitiation for my 
sins, he will give to me eternal life, not only 
when I die, but now while I live; so that 
while I live and when I die I shall be Sure 
of Heaven. 



CHAPTER IV. 

THE LOVE OF CHRIST. 

Can I understand the reason why so great a 
mercy as justification of life is attainable by so 
simple an act as that of faith ? and why the 
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great gift of eternal life is freely bestowed by 
Christ upon creatures so insignificant, atid so 
vile before him as we ? Why came he forth 
from his unseen pavilion of glory, to our dark, 
strayed, and guilty world, proclaiming, " I am 
come into the world that ye might have life, 
and that ye might have it more abundantly?" 
(John X. 10.) And why does he, the infi- 
nitely Holy One, in his work of salvation, con- 
tinue to give more than we can ask or think, 
to us who are but atoms of pollution before 
him ? If I would know the reason why 1 
must not seek it in us, but in him. That 
reason is found. in " the great love wherewith 
he loved us." 

Who can account for love, even in the 
instincts of creatures? and, since "God is 
love," who but himself can describe his love ? 
He has described it to us. How ? He might 
have told us of the boundless mineral wealth 
which lies beneath our feet, and which he was 
preparing and storing for our advantage, while 
a long and stately procession of countless ages 
was slowly passing by from one eternity to 
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another. He might have unfolded before us 
all the reproductive opulence of nature from 
"which food and luxuries are annually yielded 
to us in rich and prodigal profusion. He might 
have shown that the universe itself, with its 
billion of suns, and their groups of circling 
"worlds, replenished with life, adorned with 
superb beauties, and filled with abundance, is 
but the vehicle or medium of an ever-active 
and circulating love, which overflows all worlds 
in bounties and in blessings. Or he might 
have unveiled the heaven of heavens, the 
sublime palace-world of his infinite empire, 
that we might have glimpses, if only as 
through a glass darkly, of its inconceivable 
magnificence, and of its vast and glorious 
aristocracy. 

How then, and by whom, is his love re- 
vealed? Angels in forms of light appeared to 
reveal it to the keepers of sheep, who were on 
the watch by night, not for celestial appari- 
tions, but for thieves and wolves; and they 
astonished them by announcing the advent of 
Christ, and that he had a stable for his birth- 
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place, and a manger for liis bed. A deputa- 
tion from the natives of earth, translated to 
heaven, came down from their celestial thrones, 
one within the body, and one without, that 
they might speak with him on his great work 
of love, in its wonderful culmination on Cal- 
vary. Inspired apostles described its great 
object to be the reconciliation of our alien 
world to himself, that it might be transformed 
into a scene of blessedness and moral beauty, 
that its heart might beat in concert with his 
own, and that human spirits, disencumbered of 
decaying flesh, might ascend, after the ascended 
' Lord, to the realm of eternal life. Words of 
complacent love to him, in his work of media- 
tion and atonement, were spoken by the Divine 
Father, in the hearing of astonished mortals. 
He himself spake loving words, even in the 
code of moral law which he enunciated from 
Mount Horeb, declaring that he " shows mercy 
to thousands of them that love him and keep 
his commandments." (Ex. xx. 6.) But, 
though this was the utterance of love, weak 
humanity could not hear the voice of God 
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without terror; and the snpematoral pheno- 
mena attending his manifested presence were 
such as poor hmnanity feared to behold again. 
Oh ! let OS not again hear that voice, said the 
pale and awe-stricken hearers, even though it 
be in accents of mercy, lest we die ! (Ex. xx. 
19.) What was the divine response to this 
deprecatory prayer? He said to Moses, ^^I 
will raise them up a prophet like unto thee, 
him shall they hear." (Deut. xviii. 15 — 18). 
Behold ! the Promised One now appears in 
the person of Jesus. Divine love robes itself 
in the attire of humble humanity. The Holy 
One is beheld ^^ in the likeness of sinful flesh." 
(Rom. viii. 3). His words are not unspeak- 
able, like those which Paul heard in the 
vicinity of heaven. As a &ther speaks to his 
young children in childhood's simple forms of 
speech, so Jesus speaks to men after the man- 
ner of men. He unveils not all that is in 
heaven; for how could we encounter insup- 
portable splendor? He addresses us not as 
though our capacity were equal to those of the 
ftrchaogels which nunister before the Throne ; 
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for such language would transcend all our 
powers of understanding. He depicts heavenly 
wonders in earthly imagery. He speaks in 
parables of inimitable simplicity. His pictures 
are drawn in homely and familiar forms. And 
he takes similes from pastoral and domestic 
life, and from parental love, to illustrate his 
own acts of love to mankind. Let me look at 
two of them. 

Here is a sheep feeding on a rich pasture. 
Clear water is at hand to quench its thirst 
It has shelter from the storm, and shade from 
the sun. Its pasture is safely fenced all round 
from danger. No prowling beast can break 
through the safeguards, and the watchful shep- 
herd is unceasing in his care. What suffering, 
want, peril, or fear, can that sheep know? 
None. And yet from some strange propensity 
it leaves the fold and the flock, and goes astray 
in the wilderness; but why or whither it does , 
not know. Has it now better fare than beforel 
ji. kinder guardian than the shepherd? oi 
stronger safeguards than those of the fold? 
Its herbage is now scanty and very scrubby. 
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No stream sends forth invitations, in babbling 
voices^ to drink. The strayed one finds no 
shady retreat there. Its timid heart begins to 
beat tremblingly; and its panting, its piteous 
bleating, and its wistful looks, indicate appre- 
hensions of danger. It listens in fear to catch 
the distant cries of savage creatures. The 
keen scent of the wolf or of the tiger may 
already be on its track. It fears the paw of 
the lion and of the bear. Its weak heart 
quakes in terror. And, now, which is the 
way back to the forsaken fold? It does not 
know; and if it knew it has not sense, like the 
horse or the dog, to return. Alone, defence- 
less, alarmed, and exposed to danger, what can 
it do? Nothing. In its helplessness and ter- 
ror it runs hither and thither, finding no 
refuge. But, behold, poor lost one, help and 
love are drawing nigh ! The good pastor has 
missed thee. He knows thee well, and thou 
knowest his voice. He risks his life to save 
thee. Wilt thou flee from him, thou strayed 
and silly sheep, and thus flee towards the 
destroyer? He speaks kindly, and means well 
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concerning thee. Approach him. Stand still 
before him that he may save thee. No harsh 
tones are heard from him. No sharp goads 
will drive thee back. He takes thee up in his 
arms. He places thee on his shoulders, and, 
with great travail, carries thee back to thy 
safe, peaceful, and verdant home ! Who is this 
good Shepherd? Jesus said, "I am the good 
Shepherd: the good Shepherd giveth his life 
for the sheep." (John x. 11). 

** Mercy he does for thousands keep ; 
He goes and seeks the one lost sheep, 

And brings the wanderer home. 
And every soul that sheep might be ; 
Come, then, my Lord, and gather me, 

My Jesus, quickly come." 

The conduct of a certain man to his son, 
upon his return from a far country, where he 
had spent his all in riotous living, is a second 
illustration of the love of Christ. 

When the father sees his prodigal son afar 
off, no scowl of anger darkens his brow. He 
does not shut himself up in unapproachable 
seclusion. He stands not upon his rights and 
dignity as a wronged, incensed^ and dishonored 
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father, The outer door is not ordered to be 
closed. He waits not for a message of entreaty 
to be sent in by the abject petitioner. He 
resolves not to exact severe terms, or to impose 
humiliating conditions of forgiveness. He re- 
quires no period of disciplinary probation to be 
observed. His whole heart yearns in loving 
pity towards the returning wanderer. And 
now, behold! he leaves the house and runs. 
Whither is he gone ? He hastens to meet the 
guilty one at a distance, not to repel his 
approach, or to warn him away from the 
family domain, and thus to drive him back to 
his old haunts of vice, wretchedness, and infamy, 
but to welcome him back to the holy and happy 
home he had long since lefb, and to the wan- 
tonly-wounded heart, which, in its own deeply- 
cherished love, had followed him to the ends of 
the earth. Shocked as is this benignant father 
at the humiliating spectacle presented by his 
son, in the sickly pallor on his face, in the 
squalid rags which hang loosely about him, 
and in the forlorn aspect which strikes every 
eye, he utters not one word of reproach, nor 
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makes a single reference to the guilty and 
miserable past. Why not ? Because the err- 
ing one has returned. The self-made outcast 
is once more at home. The son is now him- 
self again. Is not that enough? Let the 
penitent be divested of his rags, and be washed 
from his filth! Bring forth the most costly 
garments from the wardrobe, to clothe him! 
Let him be adorned with precious jewels! 
Summon all the servants and neighbours to 
a banquet to-day! Bring forth all the instru- 
ments of music, which have been silent since 
the day of his departure ! Break forth, all 
hearts and voices, into singing; and let us all 
shout for joy ! 

But here comes one who, though kindred 
in blood, has an alien heart, untouched with 
pity for the fallen, and he sternly asks. What 
is all this about? What occasions this out- 
burst of joy on every side ? What means this 
ecstasy in the serene spirit of my father? Who 
is that young man of wretched mien and in 
poverty-stricken attire, so prematurely aged 
with care, and with traces of disease and the 
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deep impress of conscious guilt on his counte- 
nance? Is that the spendthrift who demanded 
and has spent his fortune; who turned his 
back upon the home, the friends, and the 
companions of his childhood ; who heartlessly 
abandoned those who loved him, for those who 
have ruined him; who madly expatriated him- 
self to a foreign land; who squandered all his* 
property in guilty revels ; who debased himself 
with harlots imtil he was absolutely destitute ; 
and who then degraded himself, and dis- 
honored his father and me, by the vilest 
servitude of the lowest menials, and even ate 
from the swine trough? Does the presence of 
that miserable, guilty, and infatuated one, after 
all that mad career, occasion all this joy? 
Was such joy ever known on account of me, 
who never strayed or fell, like him ? Put him 
on his trial, the vagabond! Let him fetch 
back his fortune, and redeem his lost charac- 
ter, before he can be fit to dwell here again. 
He chose to make himself an outcast ; an out- 
cast let him be. He has sown to the flesh; 
tell me, then, why should he not. reap his 
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harvest of corruption? I appeal to justice, 
and it assigns no reason why. 

The fond father, to whom they are equally 
dear, tenderly responds to this stem censor, 
whose heart is as marble — My son, the reason 
why iff not found in retributive justice, but in 
paternal love. Knowest thou a father's love? 
Wretched as thy brother's aspect was, he is 
my son, and I beheld him and recognised 
him, with unutterable emotions of love ; even 
when he was afar off. My love threw open the 
door that he might come in; and welcomed 
the wanderer with heartfelt joy. Love ran to 
meet him on the way, and greeted him, not 
with cold and bitter reproaches, but with its 
own heartwarm blessings. Love even kissed 
that foul cheek. Love clasped those polluted 
hs^nds, and brought him into this beautiful 
house, from which he wickedly strayed. Love 
is forgetful of all his delinquencies, and re- 
members only that he is returned fh)m an 
exile worse than death. Love summons every 
heart to be a partaker of its joy ; and to thee, 
and to all who like thee would ask the reason 
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why, love now exclaims, The dead is alive 
again, and the lost is found ! And now that 
thy long lost brother is returned to his home, 
and to me, and to thee, wilt not thou also, my 
son, be a helper of my great joy ? 

But what of the guilty and forgiven one ? 
Ah ! tumultuous emotions of grief, gratitude, 
joy, and love are holding strange conflict 
within him, that he should ever have left such 
a home and such a father; that headstrong 
and infatuated impulses should have borne 
him away to so wild and wicked a career of 
wretchedness, degradation, and loathsome 
crime ; that one so unworthy should upon his 
return have met with such a welcome of as- 
tonishing love, and be the cause of such a 
tumult of joy; and that he should be so fully 
and so quickly reinstated in the house and 
heart of his father ! Never did that son feel 
his guilty folly to be so great, and himself to 
be so vile, and so unworthy of all this love, as 
at this the hour of forgiveness and joy. 

Lord Jesus, thou thyself art this forgiving 
Father ! Dost thou behold the returned and 



114 THE LOVE OF CHRIST. 

forgiven son in me ? and wilt thou bestow on 
me his welcome and his blessing? 

Tears are sometimes an affecting evidence of 
love. Devout women wept as they followed 
Jesus to Calvary, for they reverently loved 
him ; but he turned towards them in pathetic 
response, and, as if forgetful of his own hour, 
which was come, he said, " Daughters of Jeru- 
salem, weep not for me, but weep for yourselves 
and for your children," (Luke xxiii, 28.) He 
himself had publicly wept over their city. 
Would I witness the scene, and thus see how 
he loved them that hated him ? Let me then 
ascend the shaggy slope of Olivet. As I near 
the top I hear acclaiming and jubilant voices 
amongst the cedars, olive trees, and vineyards, 
from maidens and matrons, and from aged and 
youthful men. But this is not a motley throng. 
No sons of Belial are here. Gaiaphas and his 
proud priests, Pilate and his judicial staff, and 
Herod and his men of war are absent. These 
rejoicing ones have waited for the Consolation 
of Israel, and have now welcomed and hailed 
him as king. He comes, according to pro- 
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phecj (Zech. ix. O.), not in martial or regal 
pomp, but "just, haying salvation, lowly and 
riding on an ass;" and they carpet the way 
with their garments, and exultingly wave 
branches in the air, as he makes his public 
entry into the city. All hearts rejoice that the 
promised Christ is come. A new era in the 
world is now expected to begin. A world- 
wide monarchy is now to be established. " Ho- 
sannah !" cry out hosts of voices, " Blessed is 
the King of Israel, that cometh in the name of 
the Lord; peace on earth, and glory in the 
highest." (Luke xix. 45.) 

But, behold, he weeps ! What ! and is he 
not gratified with these plaudits? Does he 
not survey this festive scene, and these ad- 
miring and happy throngs, with benignant 
satisfaction? Surely he must be a partaker 
of the public joy, whose presence occasions 
it all! What mean these visible and strong 
emotions, and the tears which now flow down 
his cheeks? Weeps he, the Son of God? The 
mind of the Infinite One is serene as the 
waveless heavens above the stormy atmosphere 
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of earth, but he is now moved with grief, for 
his own overtures of cherished love are madly 
and wickedly repelled ; and that grief, acting 
on a human heart, finds expression in tears. 

Tears, alas! are not uncommon in our 
world of sin and death. Loud wailings are 
often heard as the bereaved lament the dead. 
But Jesus weeps while all around him are sing- 
ing and shouting for joy ! Why is this ? 

Let me observe those weeping eyes. They are 
turned away from the joyous multitude, and 
are fixed on that ancient city, now in full view, 
which is at once the holiest and guiltiest of all 
cities. He remembers all the messages and 
messengers of mercy and of judgment, which 
have been rejected by a long succession of 
generations. An unseen procession of the 
forms of martyred prophets is passing in re- 
view before him. The time of Judah's im- 
pending doom is seen to be rapidly approach- 
ing, when she will be crushed by her foes, 
and be abandoned by her God. And Jesus 
weeps over the guilty past, and the dreadful 
future. Weeping love, how profound and how 
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exquisite is thy pathos ! Thy grief testifies 
with what great joy thou "wouldst have saved 
the lost. Did Christ so love them that hated 
him ? How then must he love them that love 
him? 

Indifference never wept, nor did anger ever 
shed compassionate tears ; for such tears can 
only flow from the grief of love. There is 
grief in Christ's great and sinless heart, because 
there is love. His love weeps even over the 
guilty. He would have saved the children of 
Judah, but they would not be saved. "0 Jeru- 
salem, Jerusalem, which killest the prophets, 
and stonest them that are sent unto thee, how 
often would I have gathered thy children, even 
as a hen gathereth her brood under her wings ; 
how often I would, but ye would not !" (Luke 
xiii. 34.) Wouldst thou, Lord, thus gather 
the impenitent and murderous, and wilt thou 
not gather me ? I would be gathered, and would 
shelter and nestle for ever under thy wing of love. 
Didst thou weep on account of the guilt and 
the doom of the wicked ? Did tears give silent 
but expressive utterance to thy great love to 
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them who rejected thy love, and who rejected 
thee ? Would that love have rejoiced to bless 
them, and to lavish upon them its own riches 
of mercy ? And canst thou regard me with 
indifference, who bewail my sins, and who 
humbly trust in thee, my only Saviour ? Is 
there not pity towards me in thy eyes ? Dost 
thou not love me, guilty though I am ? My 
only hope is in thy precious love ; for in thy 
great love thou hast given exceeding great and 
precious promises ; hast deigned to bind thy- 
self by a covenant, only to quell the fears, and 
to strengthen the faith of doubting hearts like 
mine ; hast wept amidst a public and rejoicing 
concourse, as not being able to restrain thy 
tears ; and in thy mysterious agonies, borne in 
love, hast first sweat as it were great drops of 
blood, and afterwards expired, while superna- 
tural prodigies filled the world with dismay and 
terror. Only in thy words and works of un- 
exampled love do I hope and trust, O Christ, 
my Redeemer. 

Salvation is not wrung from Christ by im- 
portunity, as though he were unwilUng to save. 
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He is " full of compassion,*' is "rich in mercy/* 
is ** plenteous in mercy," and " delighteth in 
mercy." Wrath is a " strange work " to him. 
(Is. xxviii. 21.) It is foreign to his heart. 
In Exekiel xxxiii. 11, he makes an oath that 
he has " no pleasure in the death of the wicked." 
<^ The Lord taketh pleasure in them that hope 
in his mercy." (Ps. cxlvii. 11.) He even 
" commended his love to us, in that, while we 
were sinners, Christ died for us." (Bom. v. 8.) 
I cannot doubt the love of Christ. He " gave 
himself for me. After that can I doubt that 
he will withhold anything ? He is greater than 
all that can be given, and having given the 
greatest gift, he will not refuse the less. In 
truth all the less are comprehended in the 
greatest. To give himself, and thus to give us 
all things, was the one great object of his mis- 
sion to our strayed and guilty world. He who 
created all died for all, has invited all, and has 
*' prepared a place " for all near to his media- 
torial throne. Countless multitudes are there , 
" and yet there is room.'^ No applicant will 
ever be repelled on the plea that heaven is 
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too full to admit another. Voices have spoken 
from Eden, from Sinai^ from Bethlehem, from 
Calvary, from Olivet, and even from heaven, 
and through all future time they vrill speak in 
harmonious concert, of the love of Christ. 
His love passeth knowledge. His very heart 
in all its infinite opulence of love is laid op^ 
before us all. 

But though it is certain that he loves me, 
and that he loves all those with whom he is 
justly angry, and whose sins are wholly hateful 
to him ; and though he has opened a way for 
my forgiveness, agreeably with eternal truth 
and law, I do not yet know that I actually am 
forgiven. Believers are said to be justified by 
faith, according to the riches of his grace; I 
am a believer, but I do not find in me any full 
and satisfactory evidences that I am justified 
by faith. I have faith and yet I have doubt 
All my faith relates to him, all my doubts 
relate to me. I am a Doubting Christian. 



CHAPTER V. 

THE DOUBTINa CHRISTIAN'S EXPERIENCE. 

What is the practical answer I have been 
accustomed to give to the ancient query. How 
can a man be just with God ? My creed has 
always been identical with that of all truly 
evangelical churches. Heavenward longings 
have risen within me ; and sin, Satan, and hell 
have long been the objects of my dread. I 
have daily drilled myself by the rules of Chris- 
tian duty. The scruples and sensibilities of 
conscience have been a standing police in my 
soul, and have wisely watched me, and justly 
arrested and chastised me, from time to time. 
Since I sought the Lord, I have studied to 
*' fulfil all righteousness," by obser^-ing all 
divine laws, and church rules and regulations. 
I have feared to offend God; and have long 
felt, and still feel, deeply afflicted in spirit that 
I have oflFended him. How vigilantly have I 
been standing guard over my faithless and 
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erring heart! And with what anxiety, self- 
distrust, and jealousy of self, have I studied to 
be right with God, and to dissect and analyse 
my motives and emotions before him! The 
Sabbath has been to me a holy day, and the 
Bible my Book of books. I have regularly 
attended ordinances, and have been a willing 
laborer in the fields of philanthropy and piety. 
And in all things, and above all, Ihaveevermade 
the great Atonement my only plea with God, 
and the basis of my hope of heaven; and have 
continued instant in prayer. 

But have I rejoiced evermore? Has my joy 
been full? Has the peace that passeth all 
understanding kept my heart and mind, through 
Jesus Christ ? Has perfect love been present 
to cast out all fear ? I have had and still have 
a humble hope, and would prefer death and the 
grave to the loss of that hope. But 1 fear to 
die ; for I fear to meet God at the judgment 
seat, lest peradventure I should not find in him 
a Saviour, but a Judge. My hope is not a 
sunlight, illuminating the heavens and the 
earth around me^ and dispelling all the glooms 
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of death and of the grave. It is a shady cloud 
lights for a cloud shadow of apprehensiyeness 
obscures my prospect of eternal life. **The 
full assurance of hope," and the *^ joy unspeak- 
able and full of glory " seem not to belong to 
me. Occasionally I have a stronger confi- 
dence. Momentary gleams of heavenly bright- 
ness then shine through the sky of cloud upon 
my soul, and the Light of the world appears to 
beam forth upon me in love. But the gloom 
returns, and it remains. I am then doubtful 
again, and anxious and fearful as before ; so 
that I resolve to increase my diligence, watch- 
fulness, and earnestness in prayer. I often 
find myself wandering both from the law of 
Sinai, and from the cross of Calvary. Reso- 
lutions then come to my aid, my vows are 
repeated, I school myself to return to the Lord 
in penitence and in prayer, and I hope to abide 
in him, to grow in grace, to become a better , 
Christian, and at some time to experience a 
blessedness and a hope such as I have not yet 
known. 
But surely this deep disquiet canjiot be rest 
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in the Lord ! This light in shadow cannot be 
the light of life! And yet how can I who 
BO often fail, despite all mj endeavors to 
succeed, ever expect to be holier and worthier 
than I am ; or ever to obtain a brighter and 
surer hope than that which I have? Jesus 
said, " Lo ! I am with you always, to the end 
of the world" (Matt, xxviii. 20), but he seems 
not to be always with me. Fain would I 
always be with him. But unholy wanderings 
of heart, and penitent returns to him, are the 
occurrences of every day. Will these evil 
tendencies and misgivings of heart never end 
but with life ? and, if so, how will they end 
then ? Why am I still so imperfect, so uneasy, 
and so unsafe, after all my repentance of sin, 
my well-meant obedience, and my watchfulness, 
prayers, service, and faith ; and after all that 
has been done by Christ to save me ? Come, 
my soul, sit thou in solemn and searching 
review, and be resolved fully to know the truth 
concerning thyself, whatever it may be. Let 
nothing be hidden or disguised, but be resolved 
to discover wherein thy hindrance lies. O 
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Lord Jesus, in whom alone is all true lights do 
thou illuminate my understanding, that I may 
know myself, and that I may know thee ! 



CHAPTER VI. 

THE NATURE AND OBJECT OF FAITH. 

I HATE seen that the conditions on which 
eternal life is bestowed, are "repentance to- 
wards God and faith in our Lord Jesus Christ." 
My own heart bears witness to me that I fulfil 
the first of those conditions, for I sincerely and 
deeply repent of sin. But I have not an 
assured peace with God, so that I am not Sure 
of Heaven. There must therefore be some 
serious defect in my believing, which I must if 
possible discover and correct; or I may die as 
I now live, in dangerous uncertainty; for 
where there is doubt there is danger. 

Believing in Christ is often said to be the 
most simple of all moral and mental acts. To 
some Christians it may be so, but to me it is 
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difficult and perplexing. I know what, and in 
whom to believe, for the objects of faith are 
clear, certain, and well defined. But in what 
spirit I am to believe, so as to be assured of 
salvation, and how I can believe otherwise than 
I do, is what I now desire to know. That most 
important of all queries. What must I do to 
be saved ? is answered in the New Testament, 
by the direction and promise — " Believe in the 
Lord Jesus Christ, and thou shalt be saved;" 
and it is repeatedly affirmed that the peace, 
joys, and triumphs of Christian believers, in 
apostolic times, arose from their faith. But 
all this adds to my perplexity and dejection; 
for though I believe the very truths and facts 
which they believed, I do not realize their 
peace and assurance. I act on the same pre- 
scription, but do not obtain the same cure. 
They were ^'justified by faith;" but I am not. 
Wherein does my difficulty exist ? What must 
I now do or be beyond what I have done and 
am? Does any one believe in Christ otherwise 
than I? How can saving faith be unlike my 
faith? Believing in Christ is the one great 
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condition of salvation, so that faith is of infinite 
importance ; and it mnst be equally important 
that I clearly understand it. What then is the 
clearest, simplest, and truest conception of 
saying faith that I can form? and what are the 
characteristics of that faith? Let me, if pos- 
sible, distinctly understand what must be my 
precise mental and moral act in believing to 
salvation. 

Faith transfers my attention from 
myself, wholly and absolutely, and 
fixes my attention, trust, and reli- 
ance, wholly, absolutely, and exclu- 
SIVELY ON ANOTHER, EVEN ChRIST. 

Let this simple definition of the act of faith 
be always borne in mind, for it may be the key 
to all my perplexities, difficulties, and doubts. 
In believing on the Lord Christ, I am not to 
consider what I am, nor what I have done, nor 
how I feel, as reasons why I may expect to be 
rejected, or why I should be discouraged. I 
must consider only what Christ is, as the 
incarnate Son of God, my Saviour, and in his 
propitiation for sin, in his intercession at the 
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Throne and in his infinite love, and infinite 
power to save. Whether I am the worst or 
the best of men, or whether I am joyous or 
distressed, is nothing to my faith, as the faith 
of a sinner in his Saviour. In believing in 
him I must entirely lose sight of myself, and 
must look only to what he is, and to what he 
did in my behalf, when he died for me, the 
Just for the unjust, that he might bring me 
to God ; and when he thus redeemed me from 
the curse of the law by being made a curse for 
me. Whatever I may feel, whatever I may 
be, or whatever I may have done, I now have 
one thing only to do, I must simply rely on his 
promises and covenant, regardless of all other 
things. This is believing in Christ, and it is 
repeatedly and distinctly affirmed in the gospel 
that every penitent who thus believes is saved. 
Christ saves him from his sins, fully and at 
once. He can do it, that is certain, and it is 
equally certain that he declares that it is done. 
The great atonement, then, is the great 
object of saving faith. That atonement satisfies 
God as a Judge, and shall it not satisfy me, 




THE NATURE AND OBJECT OF FAITH. 129 

as a sinner ? God deems it sufficient and shall 
not I? Since he accepts the atonement as 
a satisfactory reason wKy the law which doomed 
me to die, may, with safety and honor, concur 
in the gift of eternal life to me, shall I reject 
it by imbelief, or dishonor it by doubt ? Him 
hath God set forth before me, as a propitiation 
through faith in his blood, to declare the right- 
eousness of God in the remission of sins that 
are past ; that he might be just and the justi- 
fier of him that believeth in Jesus. (Rom. iii. 
25 and 26.) That he might be just in justi- 
fying, it is said, and thus that the unjust might 
be saved by believing ; not that they must be 
saved whether they believe or not. If I believe 
with my whole heart I shall be saved. Until 
I do that, whatever else I do, it is as though 
nothing were done; but my salvation is then 
guaranteed by eternal truth. Moral goodness 
cannot aid my faith as a sinner, nor can for- 
saken sin be a hindrance to faith. If I simply 
and fully trust in the atonement of Christ, 
that atonement, in all its fulness of love, and 
in its complete satisfaction to the administrative 
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justice of God, becomes mine. I who am un- 
just shall then, through his mercy, be accounted 
righteous in relation to law, and at the same 
time the authority and honor of the law will be 
upheld as much in my pardon as a believer, 
as in the punishment of an unbeliever. 

This work of Christ, to constitute the act of 
mercy legal, just, and morally proper and safe, 
may not be consistent with the letter of law; 
for " the letter killeth," it would kill the best 
of men, for the best of men has broken it ; but 
it is consistent with the spirit of the law, which 
giveth life. It is "the end of the law for right- 
eousness " to a believer, because, in relation to 
him, it secures the ends or objects for which 
the law was instituted and ordained (Rom_ 
X. 4) ; so that the forgiveness of sins is an ac^ 
of infinite love, in harmony with vindicate^^ 
law. 

This is a wonderful work of mercy, on th 



part of the supreme Administrator of the moi 

law of the universe, in his vicarious oflBce 
lledeemer. It is altogether his own work c 
love. In no sense is it my work. No defe- ^fe 
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in me can possibly detract from the propitiation 
offered by him. He is " alive for ever more," 
and at this moment he presents his own body 
and bloody at the altar before the Throne, as the 
propitiation on my behalf, and on behalf of all 
who follow him in faith. Thus he is "the 
Lamb of God," who not only took, but now 
" taketh away, the sins of the world." (John 
i. 29.) This is the truth as it is in Jesus. 
This is the truth in relation to me, and it is 
eternally true. This is what I am instructed 
to believe, that I may "be saved, and I do 
believe it ; but I am not consciously and sen- 
sibly saved. Let me then more fully revolve 
this question of saving faith. 

Believing in Jesus is "looking to Jesus." 
It is " beholding the Lamb of God which taketh 
away the sin of the world." In believing on 
Christ, the contrite one, despairing of self, loses 
all sight of self, and beholds only him. Look- 
ing at faith is looking at self, in its own act, 
and looking at self is looking inwards not 
upwards, on the darkness within, not to the 
glory above. I cannot look both to myself and 
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to Christ. I have not to believe that I am 
a believer, nor to contemplate my own faith ; 
as though self were the object of vision. I know 
that I see, not by contemplating my own sight, 
but by beholding the Light of the world. 1 
have not to discern faith in me, but by faith 
to discern salvation in him. The believer does 
not trust in his faith, after the manner of 
a Pharisee in his righteousness. There can be 
no faith apart from Christ, the true and only 
object of faith. I must not cast about in mj 
own heart in search of faith, with which to 
comfort myself. It is Christ who comforts and 
saves, and faith saves only by receiving the 
salvation that is in him. 

Believing, like looking, is receiving rather 
than domg. As in looking I receive light, in 
believing I receive the Light of the world. 
Ought I not then to desist from further ques- 
tionings about myself, and in true simplicity, 
and with my whole heart, to rest in his cove- 
nant love ? He receives all those sinners who 
receive him. "As many as receive him to them 
gives he power to become the sons of God, even 
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to them that believe on his name." (Jno. i. 12.) 
Believing in Jesus, and receiving, and behold- 
ing him, are thus used as equivalent terms, and 
as such they explain each other. 

He who thus looks to Jesus is saved by him, 
according to his '^everlasting covenant, ordered 
in all things, and sure." "As God is true, 
all the promises of God in him are yea, and in 
him amen to the glory of God by us." (2 Cor. 
i. 18 — 20.) Thus the salvation of a confiding 
penitent is made sure by all the promises and 
by the truth of God. His hope is as sure " as 
that God is true." All this certainly is so in 
itself, but I do not feel that it is so in me, by 
actual experience. How is that to be accounted 
for ? Let me now inquire why my faith seems 
to be of no effect. 



CHAPTER VH. 

SELF-RIGHTEOUSNESS AND FAITH. 

Is my faith consistent with itself? I have seen 
that in believing, as in looking, my attention is 
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to be directed wholly away from self, and to h 
wholly fixed on Christ. Do I thus believe? 
or am I not rather in the habit of thinking, 
not so much of his all-perfect righteousness, as 
of my own unrighteousness? He, like the 
brazen serpent, was lifted up to draw all eyes 
and hearts to himself; but, instead of looking 
always and only to him, I gaze on my own 
defects and pollutions. But that is penitence, 
not faith. I must fully trust in him as I am, 
not as I hope to be. The spirit of penitence 
should not be a doubting spirit. I intend not 
to impeach or even to doubt the suflSciency of 
Christ ; but having a humbling sense of my 
unworthiness, I persist in regarding that un- 
worthiness as a reason for fear. I doubt 
whether I am a true Christian, but shall I for 
that reason doubt the ability or willingness of 
Christ to save me as a sumer. Believing that 
I am a true Christian were not to believe in 
him, but to make myself an object of faith. 
It is of no consequence to my merciful accept- 
ance with God what I am, if I am a true 
penitent and a true believer. Guilty and con- 
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demned as I may be, I must now fully trust in 
him, no matter what I haye been or am. I 
cannot make myself more fit to receive his 
salvation than I am, seeing that I cannot undo 
what I have done, nor eradicate evil from my 
moral nature. The " good tidings of great joy " 
tell me not so much what I must do, as what 
Christ has already done, for that which tells me 
what to do is not gospel but law. To obey the 
law of faith is to receive the atonement as the 
vindication of the moral law in the justification 
of those who have broken it. I cannot per- 
fectly keep the law of works until I have first 
obeyed the law of faith. When the pardoning 
and adopting love of God is shed abroad in my 
heart by the Holy Spirit, I may love and 
serve him with my whole heart. But I have 
long hoped to be less unworthy that he may 
the more readily forgive me, and have desired 
" to do, to be, and to suffer," that there might 
be some kind of righteousness in me, on account 
of which I might the more confidently hope in 
his mercy. My only plea in prayer is the 
sinner's only and all-suflScient plea ; but, while 
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I urge that plea before God, whq,t do I say 
to my own heart ? Let me give distinct form 
and expression to the hidden and active thought 
that is in me. I am regarding my sinfulness 
as a reason why my Saviour should reject me, 
though he does not so regard it ; for his only 
reasons for rejecting sinners are found in their 
impenitence and unbelief. Because my con- 
science reproaches me, I distrust him. How 
can conscience cease to reproach me, unless it 
were extinct? God does not regard my un- 
worthiness as a reason for withholding his 
mercy; shall I then make it a reason for 
doubting that mercy? If I say that I am too 
unworthy to be forgiven, I speak as foolishly 
as one who should say that he is too hungry 
to eat, and too thirsty to drink; and as another 
who should plead that he is too tired to lie 
down to rest, and who still goes plodding on his 
weary way, increasing his fatigue. 

It is only and wholly in Christ that a sinner 
can be Sure of Heaven. All the bases of a 
sure hope are in him. Shall I then find 
reasons of discouragement and doubt in myself. 
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and thus distrust him for the very reason why 
as a sinner y I need his salvation? The sinner's 
welcome at the mercy-seat is not greater or 
less as he is more or less worthy; nor is the 
least of all sinners forgiven more freely than 
the greatest. Christ saves us not because we 
love him, but solely because of the great love 
wherewith he loves us. Why then has the 
vain imagination so long possessed me, that 
were I less sinful my salvation would be more 
certain, and that were there less to be forgiven, 
he would the sooner and the more certainly 
forgive? Even if I could become a better 
Christian, I could not, on that account, be in 
a better case ; for the sins to be forgiven never 
can be fewer in number, or less in guilt, than 
they are; and, consequently, however good and 
holy I might now become, I never can need for- 
giveness less than I need it now. So long as 
a sinner is unsaved he continues to sin, so that 
the longer he is unforgiven, the greater will be 
his guilt. The self-righteous hope presented 
itself to my imagination in the garb of humi- 
lity, but it really originated in the deceiving 
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spirit of proud egotism and unbelief^ and in its 
very endeavors after salvation it has evinced 
the deceitfidness and prolonged the power of 
sin. 

The truth as it is in Jesus, that ^^ by grace 
are we saved through faith," is simple and self- 
consistent ; but self-righteousness and faith are 
wholly incompatible, seeing that the first im- 
plies goodness and the second guilt. ^^ If it be 
by grace it is no more of works ; if it be of 
works it is no more grace." (Bom. xi. 6.) 
Shall I then distrust *^the righteousness of 
God" because I am not righteous? The 
righteousness of God is his gracious method 
of constituting unrighteous men righteous 
in law, so that when they are justified by faith 
they may, by his renewing grace, become per- 
sonally righteous. This is the great salvation 
without which no sinner can escape (Heb. 
ii. 3.) The only and absolutely sure foundation 
of the sinner's hope is in Christ; but in hoping 
to become righteous before I obtain the right- 
eousness of God which is by faith, I really 
attempt to lay another foundation in myself 
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Bat I cannot build on both ; nor in truth is it 
possible for the hope of a transgressor to be 
founded even in part on his own obedience. 
The very words are contradictory. Christ is 
the reconnecting ladder between our guilty 
world and ^^the high and holy place," and 
no man can ascend to heaven but through 
him ; and yet I am too fearful to rely on him 
wholly. My doubting heart would place one 
foot on this ladder, and would at the same 
time apprehensively rest the other on the 
more visible and palpable earth, not daring to 
depend wholly on either ; and thus, while de- 
siring to ascend on high, I still remain below, 
&r from heaven, and it may be near to hell. 

So long as I make the vain attempt to 
cultivate the spirit, and to bring forth the 
firuits of piety, in the hope that they may 
aid me in believing to salvation, I ignore 
the obvious truth that saving faith in Christ 
cannot arise from "the deeds of the law," 
and that works of piety are the fruits of 
faith ; even as life is not the effect of action, 
but action the effect of life. The sinner can- 
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not fulfil all righteousness, nor any righteous- 
ness, with a perfect heart, until he obtains the 
righteousness of faith. How can the unclean 
heart be able to keep itself pure, until it is 
first cleansed from all guilt, through faith 
in the blood of Christ ? When he by his 
covenant blood makes us Sure of Heaven, we 
also become meet for heaven; for then "we 
are complete in him.'' (Col. ii. 10.) The 
guilty cannot be holy until they are forgiven, 
and forgiveness is attainable only by faith, 
because it is bestowed only by grace. 

All self-righteous endeavors after an assured 
salvation, however well meant, are a misguided 
and useless expenditure of labor. Surely I 
have spent my money on that which is not 
bread, and my labor on that which satisfieth 
not. (Isaiah Iv. 2.) The self-righteous spirit 
savors of unbelief, and is an afiront to the 
Saviour who offers eternal life as a gift By 
special message from his mediatorial throne, 
and through the beloved disciple, he invites 
me to buy of him " gold tried in the fire"— 
tried as gold was never tried, — and to buy it 
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without money and without price ; but because I 
am wretched, miserable, and poor, I have deemed 
the precious gold too rich a treasure for one 
so destitute and undeserving as I to receive on 
such easy terms. He asks for no equivalent, 
nor even mentions a nominal price. He accepts 
no compensating return, and I, being penniless, 
have absolutely none to offer ; and yet, because 
I am wholly unable to offer a something which 
is not required, and which, could it be offered, 
he would refuse to accept as a price, I hesitate 
in fear to receive his offered gift simply as such, 
though without it I perish. But it is surely 
presumptuous in me to attempt to measure his 
gifts of love by my infinitesimal merit, rather 
than by his infinite mercy ; and, because I am 
undeserving, to doubt his infinite opulence of 
love to sinners ! Salvation is purely the gift 
of free grace ; shall I then be distrustful of 
that grace, on the ground of my being unable 
to obtain that gift partly as a debt or as a re- 
ward ? I believe in Christ because, as a 
Saviour, he is supremely worthy ; and shall I 
doubt his saving power because I, as a sinner, 
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am not worthy ? Would I then combine 
human merit with divine mercy ; the earthy 
clay with heavenly gold ? The experiment is 
unphilosophical, unchristian, and absurd. The 
inevitable result must always be a failure, as it 
always has been ; and failure occasions dejec- 
tion, perplexity, and distress. In seeking the 
precious gift which God, who is rich in mercy, 
bestows only on the guilty, I have hoped to 
obtain it by being good. The Mediator pro- 
cured it for me by "the travail of his soul," 
and it can be received only in simple faith, and 
with grateful and adoring love ; and yet how 
ignorantly and persistently have I labored to 
put forth my own puny and polluted hand to 
take some active part in that great work of 
salvation, which is exclusively his own work of 
merciful love ! In doing all this what have I 
done ? I have practically disparaged the work 
of Christ, and have been building up such huge 
barriers in my own way as God never built, 
creating new and positive diflSoulties by my 
vain attempt to remove imaginary ones, block- 
ing up the very way to heaven which Christ 
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made clear. I certainly did not expect such 
results to arise from such a course, but thej 
are its inevitable results. Had my dejected 
soul lifted up its eyes in penitent and loving 
faith, I might have beheld the Saviour in the 
glories of his all-suflSicient love ; but I have 
searched after the full assurance of eternal life 
as a shining light in the darkness of my own 
heart, and not wholly in his light and love ; 
and yet my erring spirit of toiling, doubting, 
and proud self-righteousness has deemed itself 
lowly, and assumed the name of unworthiness. 
That spirit does not aid, it only hinders. Its 
mistaken endeavors frustrate its own end. It 
is a self-contradiction ; its poor hope is a de- 
lusion ; and while it detracts from the glory 
of the only Saviour, it perpetuates and increases 
the peril of perdition, in its misguided attempts 
to avoid it 



^ 



CHAPTER VIIL 

SELF-RIGHTEOUSNESS UNSCRIPTURAL, 

The hindrance to salvation, which exists in my 
self-righteous efforts to attain it, is clearly ex- 
posed in many passages of Holy Scripture, 
which it is strange that I and other Doubting 
Christians have overlooked. Were I the best 
of men, and had I always done my best to 
serve God, I am instrusted by the Great 
Teacher, in Luke xvii. 10, to say, even then, 
that I am an unprofitable servant ; because, 
even in that case I should be a sinner, as I now 
am. Though I were able henceforth to love 
and obey God with a perfect heart, I could not 
exceed my duty to him. Nothing, therefore, 
which I may now or hereafter do can undo 
what I have done, or answer just imputations 
of sin, or constitute a reason why God, as the 
Administrator of supreme and immutable law. 
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can ever be expected to set aside the sentence 
of death which I have incurred on account of 
past sin. Were it otherwise, salvation would 
be a debt, the payment of which might be 
claimed, and not purely the gift of grace. 
But **by the deeds of the law no flesh living 
can be justified," in relation to the deeds which 
have been unjust. (Rom. iii. 20.) If righteous- 
ness, or the justification of the unjust, came 
by acts of obedience to the law, then is Christ 
dead in vain. (Gal. iL 21.) In that case all 
the work of Christ must have been an unneces- 
sary expenditure of agony and love : his incar- 
nation, his atonement on earth, and his inter- 
cession in heaven, the gallery of pictorial 
symbols which, from the altars of sacrifice, 
long held forth to mankind the promise of his 
advent and atonement for sin, all were in vain, 
if justifying righteousness can come by our 
obedience to the law. For the sinner might 
then hope to save himself, and to need no other 
Saviour ; as one who can cure his maladies 
needs no physician, and as another who can 
earn a fortune needs no alms. Were that so 
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the moral law "which I have broken, and which 
condemns me, might be itself a sufficient gos- 
pel ; and, when God gave the ten command- 
ments, he gave all that was needful for the 
salvation of the guilty and lost Thus the 
spirit and principle of self-righteousness, which 
have led me to imagine that the good tidings of 
great joy belong not to me^ until, by being 
holier, I become worthier to receive them, 
would, if consistently acted out, altogether 
supersede the gospel, and make the cross of 
Christ of no effect. 

It is now clear why I have always been a 
Doubting Christian, and never was Sure of 
Heaven. I have not simply and fully trusted 
in Jesus ; for while hoping to be saved by 
him, I have at the same time assumed that I 
myself must first be something which I am 
not and which I cannot be, and must do some- 
thing which I have not done and cannot do ; 
and that I must be saved, principally indeed by 
his merit, but partly also by my own ; which is 
impossible. 

It is distinctly stated by Paul, in Eph. ii, 8, 9, 
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that it is by grace only that I can be saved, 
through faith, and that not of myself, for it is 
wholly the gift of God, not of works of piety 
or charity, lest I should boast, and in boasting 
I should be destroyed by vain glory and pride, 
in the very act of achieving salvation. But 
having done evil and being naturally evil, I have 
felt that I must first be good, and do good, and 
that then, Tvithout presumption, I might hope 
to be saved; as though forgiving mercy in Christ 
could be obtained only after a long course of holy 
living, and not at the very beginning of a holy 
life. Being partially ignorant of God's righteous- 
ness, though I thought I understood it well 
I have gone about seeking to establish my own 
righteousness, and have not, as one who is 
altogether lost, and can do nothing without 
Christ to save himself, submitted myself wholly 
to the righteousness of God, even that which is 
by faith in Christ, my all in all. (Rom. x. 3.) 
In revolving that most important of all en- 
quiriesj What must I do to be saved ? have I 
not always assumed that there is some great 
thing for me to do ? and have I not been ac- 
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customed to overlook the great and most 
precious truth that Christ saves us not as we 
are doing but only as we are believing ? I can 
do nothing good before the Holy One, until I 
receive the Holy Spirit, and I am forbidden to 
do evil. What then can I do but cease from 
doing, except it be to repent of what I have 
done, and simply to believe in the work of 
Christ, in his atonement on earth, and in his 
mtercession as the crowned High Priest in 
heaven ? I am " shut up to the faith" that 
is revealed ; as Paul affirms in Gal. iii. 23. It 
is each helpless sinner's only alternative. 
Tlnless he be saved ^* by grace through faith" 
he will be lost. No other way of escape has 
ever been opened, nor ever can be. The only 
possible result of any other attempt to escape 
must be signal failure and ruin. I am " shut 
up" to this one last and only hope. But why 
should I desire any other ? This hope is "sure, 
and steadfast." (Heb. vi. 19.) It is the 
absolute gift of divine love. The whole life- 
time of him whom this hope makes Sure of 
Heaven is a joyous psalm of praise, and in death 
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he vanquishes the victor by faith. " To him 
that worketh is the reward not reckoned of grace 
but of debt." (Rom. iv. 4.) But God never 
can be indebted to any, and still less to one 
whose doom is death. I owe everything to him, 
but he owes nothing to me. Death is earned 
as the wages of works of sin ; but eternal life 
is not wages ; it is the gift of God through 
Jesus Christ. Had I, who am wholly helpless 
and unholy, to earn salvation as a debt, or to 
merit it as a reward, I should utterly despair. 
Let methereforenotattempt to pursueso imprac- 
ticable a course as vainly to seek to be justified 
before God by a perfect obedience of which I 
am incapable, and which, were it offered, could 
could not set aside the condemnation due to me 
as a sinner ; but let me most gratefully avail 
myself of the wonderful " righteousness of 
God," my Saviour, by simple and full trust in 
him, that I may through him bo accounted 
just and righteous ; for '' to him that worketh 
not, but believeth on him that justifieth the 
ungodly, his faith is counted for righteousness." 
(Rom. iv. 5). 



CHAPTER IX. 

PHARISAISM OF UNWORTHINBSS. 

My principal hindrance in coming to Christ 
has been in the spirit of self-righteousness« 
and not in an imwiUingness to renounce sin 
That spirit has developed itself in two dis- 
similar forms. At one time it would proudly 
contemplate- itself as the possessor of high 
moral excellence, and as being an active, 
liberal, and respectable Christian ; and would 
vain-gloriouslj account itself no mean mem* 
ber of an aristocracy of saints. But these 
have been momentary hallucinations. My 
Pharisaism is now convicted of sin and abased 
before God. Though bidden to look to Jesus, 
it dares not hold up its head, but hides its face 
before him, in shame and grief, and turns its 
eyes away from him to gaze only on its own 
unrighteousness. Being discouraged by its 
own demerit, its voice of prayer is feebly 
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uttered, and is often dumb. It would listen 
doubtingly to all messages of divine mercy, 
until it is more fit to receive them. It pre- 
sumes not to draw near to the mercj^seat, and 
can scarcely believe salvation to be possible!^ 
even as the free gift of unbounded goodness 
through Christ, until it has first washed itself 
clean, reformed its life^ put on more seemly 
attire, and acquired a clear consciousness of 
being the possessor of some degree of moral 
goodness. 

At one time my spirit of self-righteousness 
would wrap itself round with moral and re- 
ligious virtue, as with a cloth of gold, as a 
jewelled robe of purity and beauty, or as a 
wedding garment in which even an angel might 
not be ashamed to stand before God. What a 
vain-glorious deception is that cherished 
thought ! and what a fatal delusion ! My 
beautiful garment is a mere patchwork of many 
colors, a robe of polluted rags, a shroud of 
death. How unwelcome, yet how important 
was this discovery ! and how loth is the self- 
righteous spirit to cast away the garment 
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which it has constructed with laborious care, 
and has worn with secret pride and pleasure, 
even though a new and perfect robe be promised, 
which is like the ^^fine linen, clean and white, 
the righteousness of saints," who ^^have washed 
their robes and made them white in the blood 
of the Lamb !" 

The pharisee finds it harder to enter the king- 
dom of God than ^^ publicans and sinners^' do, 
even though he be a better man than they ; for 
when they repent, there is a plain way before 
them to Christ. He himself cleared their 
way, straightened the crooked places, smoothed 
the rough, levelled the uneven, tunnelled the 
mountain, and bridged the gulf. But the 
pharisee is so self-satisfied as to feel but little 
need of a Saviour ; or he deems himself un- 
worthy to come by the way which is open to 
the worst, blocks it up with self-reproaches, 
and thus makes an insuperable difficulty of the 
sins which Christ died, and now lives and 
reigns, to remove. Self-complacency engen- 
ders an easy and fatal indifference in a self- 
righteous heart ; or the consciousness of sin 
occasions desponding unbelief. 
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Is not the pharisaical spirit still in me ? and 
are not all my endeavors to make myself a true 
Saint, and thus to be my own saviour, equally 
futile, unhappy, and incongruous ? How often, 
in the soliloquies of my heart, have I said that 
I could have no diflGiculty in trusting in Christ 
if I had been pure, if my temper had always 
been lamb-like in gentleness and patience, and 
if I had abounded in the work of the Lord ! 
and how assiduously have I labored to have in 
myself some tangible and palpable ground of 
acceptance through him ! The defects in that 
poor foundation of confidence are radical and 
.patent, and yet I have toiled to mend it, and 
have felt that if it were taken away I must 
perish, as one who has nothing to stand on. 
Had there been only one thing in me, on the 
purity and perfection of which I might safely 
venture to stake my salvation, and which I 
could dare to place "in the light of God's 
countenance," saying, — "Lord, look at that, 
and by that judge me," it might have yielded 
me some solitary comfort. But before him I 
am altogether unclean ; and sin, like an all 
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pervading element, permeates my entire nature, 
and my whole life. 

The self-righteous spirit regards my un- 
righteousness, rather than my spirit of unbeUef, 
as the hindrance to my attainment of assured 
salvation. It would lead me to the temple, not 
as a proud pharisee, to recite an egotistical 
psalm of thanks that £ am not as other men 
are, who are sinners, but as a self-convicted 
and humbled pharisee, who is adiamed, aud 
cannot look up, and who hardly dares to hope, 
because I cannot sing a self-glorifying song. 
That spirit does not array itself in its best 
robe, as a qualification for Admittance, but 
puts on its vilest rags, and thrusts into view 
all its wounds, bruises, and putrefying sores, 
to show why it should be unnoticed or thrust 
away. 

How greatly have I discouraged myself be- 
cause there is in me so much that is evil and 
so little that is good ; and because I am un- 
able to do some great thing to secure salva- 
tion! And yet these are the very reasons 
why I should come to my Saviour, and entrust 
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my soul into his hands; and they are the 
reasons why he undertook my cause, that he 
might do for me what I never can do for 
myself. I have pitied the deluded Bomanists, 
in their dreary endeavors after eternal life, in 
their bodily exercises and penance, and in 
their expectation of a purgatorial flame ; for I 
have not so learned Christ; and yet, in the 
very spirit of those ignorant devotees, I also 
have been dejected, because I have not done, 
and cannot do some great thing to commend 
me to God. Thus I have feared to hope, lest 
my hope should be presumption, and durst not 
be comforted, even by Him who loved me imto 
death; the certainty of God's mercy and of 
heaven being, in my apprehension, too rich 
and precious a blessing for me to receive and 
enjoy, as I was and as I am. But in all this 
self-righteous unrighteousness there is great 
inconsistency and palpable folly; for it as- 
sumes that God justifies only those who are 
most just, that he forgives only the compara- 
tively good, and that they only are admitted 
into heaven who have been least in danger of 
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being cast into hell. But it is certain that 
that is not so. Almighty grace in Jesus 
Christ can, will, and does save him who truly 
repents and believes, though he be, if that can 
be, ten thousand times worse than I; and 
were I ten thousand times better than I am, 
even then, as a sinner, I could be justified and 
saved only as the vilest are, through the pro- 
pitiation of Christ. 



CHAPTER X. 



SINAI AND CALVARY. 



Two ways have been opened from earth to 
heaven, one for the holy by Sinai, the other 
by Calvary, for sinners. The self-righteous 
sinner prefers the first, but it is impassable to 
him, for none but the perfectly holy can stand 
therein. No stray step from that way can be 
retraced. Eternal exclusion is the inevitable 
penalty of sin. No human footprints but 
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those of Christ can be discerned there. The 
first human pair essayed to go by Sinai to 
heaven, for there was then no other way, but 
they left it, and never could return ; for sin- 
'ners cannot be saved by holiness. The very 
idea is contradictory and absurd. From the 
moment when a guilty wanderer beguiled them, 
the way became impassable to them and to 
their children, for they are like them. Only 
angel footsteps are heard there now, it being 
the way by which they visit earth and return 
to heaven. But pharisees, sinful as they are, 
would fain go by Sinai ; and, bearing them- 
selves erect, and with stately airs, they 
proudly, but vainly and madly repeat the at- 
tempt. In truth no pharisee ever took one 
step in that way. He cannot even enter it ; 
and yet many fondly imagine themselves to be 
far advanced in the way. In his very right- 
eousness there is sin. He is ignorant of the 
way and of himself, and is the victim of a 
flattering and fatal delusion. 

Shall I then cling to the infatuated hope of 
going by Sinai to heaven ? I cannot approach 



158 SINAI AND GALYART. 

the door. Ten thousand sins have blocked it 
up. Despair repels me thence for ever. It is 
open to holy ones, if such there were, but not 
to any whose feet leave imprints of pollution. 
Why, then, should I ever look in a hopeless 
direction ? Let me turn from despair to my 
Saviour. He said to sinners, " I am the way." 
(John xiv. 6.) He is not only a way, as being 
one of many, he is the way, the only, and the 
new and living way. Sinners go to the Father, 
and to *'the Father's house," through him. 
No one who comes is on any account cast out. 
(John vi. 37.) The contrite ones enter in by 
faith only. Renouncing their sins and all 
false hopes, they come to Jesus. He saves 
even to the uttermost all that come. (Heb. 
vii. 25.) Who can tell what Christ's utter- 
most is ? Can the infinite transcend it ? The 
saved one, being in Christ Jesus, walks in the 
way of holiness. But no qualifications are 
required as conditions of entrance. Worthi- 
ness is no recommendation at the door, for it 
is the door of mercy. No applicant ever was 
worthy, or ever supposed himself to be so ; for 
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such an idea -would have held him back from 
Christ. While seeking after worthiness no 
man can be seeking him. By that very act 
he seeks not Christ but self. Thus he only 
wanders while he dreams of making himself fit 
to draw nigh. The very attempt evinces self- 
righteousness and unbelief. The seeking sin- 
ner's first act in relation to himself is to repent, 
and in relation to Christ it is to believe in 
him. No believing penitent can be unwel- 
come. All the welcomes of love await him. 
They await the vilest and most abject of our 
race, so soon as he loathes his vileness and 
fully and simply trusts in Jesus. He then 
receives salvation as the gift of God. He finds 
no period of probation required, but at once he 
enters into life, and in faith and love he walks 
along the narrow way by Calvary to heaven. 

Calvary is one of the very least of the hills 
of earth, it is so little and lowly as to have no 
pretension to the name of mountain ; and yet 
its top is the nearest of all to heaven. And 
it is the most diflScult of all ascents to climb, 
so long as the pilgrim is heavy-laden with con- 
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demnation, or is hampered and trammelled 
mth self-righteousness. I would leave all my 
sins at the foot of Calvary, and all my good- 
ness also, as being only sinful good. I have 
been willing to toil up any difBcult and cir- 
cuitous ascent to the cross of Christ, and the 
more laborious the more satisfactory would the 
way have been to me; but the simplicity, 
directness, and plainness of faith alone led me 
to look with secret incredulity on gospel 
truth, as being too good to be true. 

The two ways are equally holy. They are 
parallel lines. But the guilty may enter the 
new and living way, and though to sin is to 
wander, the wanderers may return. As they 
enter by faith, so by faith that works by love 
do they continue in the way of true holiness. 
There is in Christ all that there is in Moses, 
and infinitely more. Calvary honors the claims 
of Sinai, and satisfies and establishes them for 
ever, so that in the new and everlasting song, 
the two names are united for ever, for it is 
" the song of Moses and the Lamb." 

Jesus has sent myriads of disciples o/or the 
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earth, to say to every creature, ** Whosoever will 
come let him come." But the self-righteous 
will not come, nor indeed can they. They 
look towards Sinai as the more honorable way. 
They are the camels which cannot pass through 
flie needle's eye ; but the penitent, who feel 
their very goodness to be evil, may; the 
trembling, who dare not look up, but hide their 
faces in shame, may; and the diseased and 
poverty-stricken, who are covered with wounds, 
bruises, and putrefying sores, may. But, as 
they pass through, their ulcered flesh is healed, 
their pollutions are washed away, and they are 
clothed with a spotless and beautiful robe. 
All the welcomes of Infinite Love call out, all 
day long, to all that pass by, and are now 
bidding me, and all who repent, to come in. 

But though both ways to heaven have been 
opened to the inhabitants of earth, no one can 
go by both. As a sinner, I have but one hope, 
I cannot take one step towards Calvary, 
so long as I look towards Sinai. I can- 
not be saved partly by the righteousness oi 
Christ, and partly by my own, and thus be 
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"justified from all things," partly by his mercy 
and partly by my own merit. In so far as an 
anxious one trusts in what he is, or does, or 
feels, he distrusts the grace of God which 
brings our salvation. Shall I^ then, seek to 
establish my own righteousness, and not sub- 
mit myself wholly to the righteousness of 
God, which is through faith ? That were as 
though the right hand of a drowning man 
olung to his left, and he thus clung to himself, 
instead of clinging with both hands, for his life, 
to another, even to him only who is mighty to 
save, and strong to redeem. Let me hold only 
to the cross of Christ, with the death-grasp of 
a drowning man. 

No unworthy one can enter the way to 
eternal life by seeking to be worthier. He can 
be saved only as a sinner, by grace through 
faith. He never can be worthier before God 
until then, for until then he is guilty and con- 
demned. So long as he would wash himself, 
and mend and beautify his attire, with the 
view of being more fit to appear before God, 
he is altogether deceived. His toils are worse 
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than thrown away. He desires to feel less need 
of Christ, by becoming less sinful and guilty, 
which he never can be of himself; and is 
seeking by Sinai a readier access to Calvary ; 
which is impossible. He would fain constitute 
himself a saint, and would tinker and cobble 
at his evil heart to mend it, instead of coming 
direct to Jesus, who would at once give to him 
a new heart and a right spirit. This egotism 
looks plausible to a self-righteous spirit, as 
though it made a bad case better; but all 
Scripture, and all the facts of experience, show 
it to be a complete deception, and to be vanity 
and folly, sin, misery, and death. It must be 
given up at last, and the sooner it is given up 
the sooner will he obtain free and full salva- 
tion through Jesus. Until then he cannot be 
better, and can only be worse. Self-righteous- 
ness in a sinner is an infatuation and a snare 
of the devil ; it leads to hell, because it keeps 
him out of his only way to heaven. 

Blessed Saviour, I would enter into life 
through thee, but sin, doubt, and dejection, 
the eflfects of sin, are hindrances in my way. 
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^' Sin is in thee, sinner, but sin is not in 
thy way, for I am thy way, and there is no sin 
in me. Thy way is not in thyself, but in thy 
Saviour. I, as the Lamb of God, thy sacrifice 
for sin, am without blemish and without spot 
I take all thy sins away, and remove them far 
from thee as the east is from the west. Thy 
way to the mercy-seat is clear and plain. 
Come then with boldness to the throne of 
grace, that thou mayest obtain mercy, and 
grace to help thee in time of need." 

Thou, Christ, art the medium through 
whom alone I wcmld look for salvation. My 
own heart is a dark body of sin and death, in 
which I see only darkness and guilt. I look 
for love, but if I look through my own con- 
science I look through an accusing medium, 
and see only indications of wrath. I desire to 
see a satisfied law, but in my own emotions 1 
see only a violated law, because I look through 
the medium in which there are violating ten- 
dencies and passions. My own heart, placed 
between me and God, is an opaque body, which 
obscures the light of his reconciled counte- 
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nance. I then " wait for light, but behold 
obscurity ; for brightness, but walk in dark- 
ness." Let me look to God only through Jesus 
'^ the .Reconciler, and not in any way through 
any form of self. He removes darkness, wrath, 
and sin. Through him God is seen as he is ; 
for, to the contrite and humble in spirit, God 
is love. Hearken, my soul, and hear him say, 
" Look unto me and be ye saved, from your 
distant wanderings, all ye ends of the earth. 
Look not within you, to see God in yourselves ; 
for impurity, enmity, and self-reproach, are in 
you. God is in me reconciling the world unto 
himself. (2 Cor. v. 19.) I am your one 
Mediator. Through me, guilty as you are, 
you behold only mercy and love ; and through 
me, as the expiation for sin, God looks upon 
you, who believe in me, as justified ones, whom 
he pardons consistently with law, and whom he 
loves consistently with his hatred of sin, and 
the condemnation due to sin." 

My only way from the shadow of death, 
and from the gates of hell, to God and to 
eternal life, is in Christ. Even from Sinai 
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the voice of mercy, speaking firom amidst 
thunders^ thick darkness, and devouring fire, 
the tokens of anger at sin, directs the sinner to 
Calvary and its sacrifice for sin (Ex. xx. 
6 and 24) ; and to all seeking sinners that voice 
says of the path of peace, ^' This is the way, 
walk ye in it.'' I torn from the mountain that 
quaked, and that might not be touched, to 
Mount Zion, and to the blood of the better and 
everlasting covenant, that I may join the 
general assembly and church of the firstborn 
from the dead, whose names are written in 
heaven. I renounce the fatal doctrine of the 
pharisee, and of the pope, that merit is the con- 
dition of mercy. Oh that it were now erased 
from all the guide-posts which pharisaism, 
ritualism, and priestism have set up to mislead 
generations of strangers and pilgrims on the 
earth, as they successively rise into being, and 
pursue their ceaseless march towards the gates 
of eternity ! 




CHAPTER XI. 

CERTAINTY IN CHRIST ONLY. 

If worthiness could, in any sense, be a reason 
for my justification from sin before God, un- 
worthiness would, in that sense, be a reason 
for doubt and fear. But since I cannot be 
forgiven because I am worthy, I cannot be re- 
jected because I am not worthy, if I really 
believe. 

But he who neglects the great salvation loses 
it. Unbelief shuts men out because they will 
not enter in. I can be accepted only in the 
Beloved. In him my full salvation can be made 
sure by full trust. "We have redemption 
through his blood, the forgiveness of sins, ac- 
cording to the riches of his grace, wherein he 
hath abounded towards us, in all wisdom, ac- 
cording to his good pleasure which he hath pur- 
posed in himself." (Eph. i. 6—9.) The 
fifty pence debtor and the debtor of ten thou- 
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sand talents are shown by Christ to be for-' 
given with equal readiness and grace, notwith- 
standing the immense disparity in their debts. 
(Matt, xviii. 23.) The least of all sinners 
must be lost unless he be saved like the 
greatest, and the greatest of all sinners is as 
» welcome to full salvation, through Christ, as 
the least. Unbelieving doubt is therefore as 
unreasonable and ungrateful as it is suicidal; 
for its suspiciousness dishonours God's truth 
and insults his love, while it hinders the 
attainment of eternal life. 

Self-righteousness always stands between 
perishing sinners and Christ, to flatter the 
sanguine, to reproach the dejected, and to 
hinder the salvation of all. To the awakened 
and apprehensive conscience it whispers, as 
consoling queries, Art thou not an esteemed 
Christian? Hast thou not always been a 
Christian ? Why then should such as thou be 
afraid ? But to the fearful and desponding heart 
it cries out all day long, Thou art not fit to be 
saved ; thou art not good enough to be forgiven. 

Goodness ! and fitness to be saved ! Have 
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I been taught to use such words in the school 
of Christ? Are they so much as named in 
the gospel ? Is doing or suffering, or is ahns- 
giving or penance ever required in the guilty 
and perishing as they seek the mercy of God ? 
Never. I must come to Christ as a sinner, 
and because I am a sinner ; just as when I am 
sick I ask the physician's aid because I am 
sick. I may be too healthy to need medical 
aid, but too sick to need it I cannot be. When 
I am sick I do not refuse to take prescribed' 
medicine until I am better, and shall I refuse 
Christ ? The worse I am the more do 1 need 
his salvation. Why then do I continue at a 
distance from him, in hesitancy and in fear ? 
He most graciously, repeatedly, and urgently 
invites me. I am distinctly assured, by cove- 
nant promises, that, if I trust in him with my 
whole heart, he will save me; and yet my 
timid and self-righteous spirit continues to 
doubt. What then does the Lord say of my 
doubts and fears ? Hearken, my soul, to that 
still small voice of chiding love, which speaks 
to thee from the invisible world. 
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" I have given thee exceeding great and pre- 
cious promises. Are they not great enough, or 
precious enough for thee ? Wouldst thou have 
me to make them plainer and more positive, or 
to increase their number ? How often must my 
promise be repeated before thou wilt believe it? 
Should not one promise be as good as a thou- 
sand ? What will satisfy thee, doubting heart ? ' ' 

But are thy promises made to me, Lord? 

"Every promise belongs to thee, if thou 
believest in me ; as every threatening relates to 
the impenitent and unbeUeving," 

But, Lord, I hardly dare to believe, and to 
expect full salvation by faith only. 

"Dare ! How dost thou dare to disbelieve, 
or to doubt ? The daring is not in thy faith, 
but in thy distrust." 

Alas ! Lord, I am so great a sinner ; that 
is the reason why I am so apprehensive. 

" Art thou then too proud to receive forgive- 
ness as a great sinner ? Wouldst thou be for- 
given as a great saint, who does not ned 
«. forgiveness? Thou art guilty and helpless, 
but thy sure salvation is in me.'' 
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But my follies and sins are innumerable. 

^^ Forsake them all, then, and come to me^ 
and then, though their number be units or 
millions, I will freely forgive them all." 

But, Lord, I am not fit to appear before 
thee, being altogether unclean. I might wash 
my head, my hands, or my feet, but my very 
soul is defiled; my conscience, thoughts, and 
affections are impure before thee, and I cannot 
cleanse them. I have leopard spots which 
cannot be removed, and an Ethiopian skin 
which cannot be made white. 

" The things which are impossible to thee 
are quite possible to me. A fountain of all- 
cleansing blood, which cannot be fathomed, is 
in my heart to make thee clean ; and in thy 
own heart my Spirit shall be a fountain of life, 
a perennial spring of purifying grace, to cleanse 
all thy thoughts from sin. Though thy sin 
may have made thee red as scarlet, or as 
crimson, my blood, which cleanses from all sin, 
shall make thee white as snow." 

But aU my unrighteousnesses are as filthy 
rags. 
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" Then cast them all away. Lay thy rags 
and thy robes together, in a heap^ for they all 
are polluted, and I will clothe thee with my 
own righteousness, that thou mayest be arrayed 
in fine linen, clean and white." 

But may I not by self-discipline, and by the 
conquest of all self and sin, first become a true 
Christian, and thus be more fit to come to 
thee, Christ ? 

^^Let not the artful and deeply practised 
tempter beguile thee, poor erring heart ! Delay 
will make thee worse and worse. Thy sins 
never can be less in number than they are; 
and until thou art saved, their number, do as 
thou wilt, will increase more and more. Trust 
not in fitness. It is only when thou hast no 
other trust that thou canst fully trust in me." 

But how can I be accepted in whom Ijiere 
dwellethno good thing? I have neither wis- 
dom nor righteousness. No holy fruits of 
faith and love are in me. They cannot grow 
in such a heart as mine. 
. " What then? Come to me without them. 
I myself am thy wisdom and rigbteousnesSi 
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thy sanctification and redemption. Notwith- 
standing all the evil that thou hast in thee, 
and all the good that thou hast not, thou 
art as much more welcome than thou art 
unworthy as the heavens are higher than 
the earth, and as I am greater than thou. 
All thy unworthiness is in thyself, but all 
thy welcome is in me. Thy unworthiness is 
finite like thee, for it cannot be greater than 
thou, but thy welcome is infinite as my 
suflSciency and love. If thou couldst compre- 
hend how great is my redeeming love, thou 
mightest be able to comprehend the greatness 
of thy welcome. Behold ! I still wait to be 
gracious. Wilt thou come to me ?" 

Lord, thou art unseen. Whither must I go 
to have this load of anxiety lifted from my 
heart ? If thou wast visible to men I would 
go round the world to find thee. Nothing 
should detain or hinder me. 

" I am not distant. I am very near to thee, 
even at the door of thy heart. Wherever 
thou art or canst be there am I. While thou 
callest I answer, and while thou speakest I 
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hear. Wouldst thou know how to come to me 
if I were visible ? Come thou thus to me, 
though I am not. At this instant, and just 
where thou art, and as thou art come to me. 
Humble suppliants journeyed to me in the 
days of my flesh, but I am now in thy pres- 
ence, and thou art in mine. It is the strayed 
spirit that returns to me, not the absent body. 
Come then to me in penitence, faith, and love, 
as thou wouldst come if I stood before thee." 

I desire above all things to come to thee, 
Lord. But what must I do to come ? Tell 
me what it is to come to thee, and how I must 
come. that I distinctly understood what 
coming to thee is ! 

" Understandest thou what it is to depart 
from me, when a disciple's heart turns back to 
indifierence, disobedience, and imbelief ? The 
wanderer returns to me as he turns from sin, 
from self, and from each false refuge, in peni- 
tence, in prayer, in full and simple trust, and 
in reverent love. Thou art coming to me now, 
as thou abhorrest all evil, and confidest in my 
all-sufficient grace." 
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May I learn by example how others came 
to thee, Christ ? 

^^ Consider then how the woman who had a 
bloody issue came. The crowd did not hinder 
her. Sick as she was, and long had been, she 
earnestly pressed through the throng, and 
thrust forth her hand to touch me. That hand 
could not touch mine, but it touched the hem 
of my garment. I felt that touch far more 
than I felt the pressure of, the crowd. It 
reached my heart. Healing power went forth 
from me through that touch, and instantly 
cured her malady. Consider also how the sin- 
ful one, who followed me to the house of Simon 
the Pharisee, came. She knelt in silent 
prayer, and, in her grief arid love, she rained 
her tears on my feet. Come thou thus to me, 
not in form but in spirit. No crowd hinders 
thee. Distance does not separate thee from 
me. Let thy wearied heart turn from self and 
from all things to me, in humble faith and love," 

But, Lord, sin holds me fast, like an iron 
fetter. It sticks to me with all the tenacity 
of pitch. It is unobliterable on me as scars. 
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My case seems to be desperate. What can be 
done for me ? 

" Sinner, is thy sin mightier than I ? Is 
not all power on earth and in heaven given to 
me ? Am I not mighty to save ? Can I save 
those only who have transgressed the least 
commandments, and can I not also save thee ? 
Are thy blots too black for my blood ? Be it 
mito thee according to thy faith.'* 

But faith seems to be nothing; and be- 
lieving only seems to be doing nothing. What 
must I do? 

" What canst thou do ? poor helpless 
sinner ! What can thy poor doings do 
for thee? Without me thou canst do 
nothing, Thou canst not merit mercy. My 
gifts have no relation to thy merit. I give in 
love, and in faith only canst thou receive. 
Thme is a work of faith only because mine is 
purely a work of love. Believing in me, 
which to thee seems to be doing nothing, is 
receiving in thy heart the free gifts of my 
love. Is that nothing ? How long wilt thou 
strive to be in some vague sense thy own 
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Saviour ? All that I require thee to do, or 
that thou canst do, to obtain mercy, is to 
believe. The world is lost by unbelief. Thy 
first father believed the father of lies, and was 
undone ; believe thou in me and thou shalt be 
saved, for I will save thee." 

I do believe in thee, Lord. I never dis- 
believed. But my feelings are not better for 
my faith. I seem not to have the right kind 
of faith. I want saving faith. 

" The most saving faith is the most simple. 
Thou canst enter into my kingdom only as a 
little child. Desist from all vain reasonings 
and strife, and like a confiding child trust thou 
wholly in me." 

Alas I have nothing but sin. 

" But m me all fulness dwells. Out of my 
fulness thou shalt receive, grace upon grace. 
Is thy emptiness greater than my fulness can 
fill? When did I require thee to be what 
thou art not ? or to have what thou hast not, 
as a qualification for mercy? When did I 
stipulate for fitness on thy part, as the con-> 
diUon of mercy on mine? What have I 
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required of thee but true repentance of what 
thou hast done against me, and true faith in 
what I have done on thy behalf^ and in what I 
have promised to do ? Come to me, contrite 
one, just as thou now art, just now. Try me 
and trust me. I will do all the rest. Leave 
thou that to me. 

glorious Lord, my precious Saviour ! I 
would not doubt thy power or thy love. I 
would trust only in thee. All my hope is in 
thee. Were the billows of death now over- 
whelming me I would look only to thee, from 
the depths and in the storm. I have no refuge 
but in thy atonement and love. But I do not 
yet feel that thou hast saved me. I may still 
be lost. 

" Thou are not lost. Believe not thy emo- 
tions but believe my Word. Look fi^m thyself 
to thy Saviour. Thy heart is justly stricken 
within thee on account of sin, but I will make 
thy salvation sure. Believest thou that? How 
timorous is thy faith, thou contrite one ! and 
yet nothing is so certain as thy salvation, while 
thou cleavest to me. Only that is certain in 
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this world of illusions. What dost thou re- 
quire to give thee perfect peace, and to make 
thee Sure of Heaven, that is not in me I Dost 
thou need a clear and full consciousness, like a 
shining light within thee, of thy restoration to 
the favor of my Father in heaven? Dost 
thou need power over all sin, a pure imagina- 
tion, and fiilhiess of joy ? Wouldst thou live 
in a heaven of love, and possess that full assu- 
rance of hope which is sure and steadfast as 
my truth ?" 

All that I greatly need, Lord. 

"Receive me, then, in thy heart, in full and 
simple faith, and in me thou wilt have all 
things ! but without me thou art helpless and 
lost ; for darkness covers thee, doubt and fear 
occasion thee tremblings of heart, and the 
guilt which now oppresses, threatens to destroy 
thee. Art thou looking wistfully within and 
around thee, for salvation ? Look upwards to 
me, disconsolate one ! I am thine, and thou 
art mine, if thou canst only trust in me. Dost 
thou hunger ? I am the bread of life. Dost 
thou thirst? I am the fountain of living 




180 CERTAINTT IN CHRIST ONLY. 

waters; come to me and drink freely. Art 
thou sick ? I will heal thee. Faint ? I am thy 
strength. Burdened ? I will give thee rest 
Poor? I will give thee true riches. Naked? 
I will put on thee beautiful garments. Lost? 
I am the way . Ignorant and erring ? I am 
the truth. Dying ? I am the life. Blind ? 
My love shed abroad by my Spirit in thy con- 
trite heart shall fill thee with the joyous light 
and life. All things are ready. I am able to 
do exceeding abundantly above all thou canst 
ask or think. I gave myself for thee because 
I loved thee ; now give thyself wholly to me. 
The bride cannot have the bridegroom until 
she gives herself to him, nor can she have all 
that is his until she have him. He endows 
her with all that he has ; and thus will I endow 
thee. But without him she has nothing ; and 
thou hast nothing without me. In seeking 
salvation, seek me, for in me only is full salva- 
tion to be found. If thou receivest me in faith, 
I will be in thee the hope of glory. Thou 
canst not be in darkness when I am thy light, 
nor in weakness, despondency, or sin^ when mj 



CERTAINTT IN CHRIST ONLY. 181 

power, and joy, and Spirit are in thee. Thou 
Bhalt be complete in me, but only in me. 
Neither merit or emotion can aid thee; let 
them not hinder thee. Only believe in my 
words and work of love, and my forgiving and 
adopting love shall be revealed in thee ; and 
then in the full assurance of faith, thou shalt 
be Sure of Heaven. My promises are rich as 
my love, they are immutable as my truth, and 
eternal as my throne. If thou comest to me 
I will in no wise cast thee out. Believest thou 
this ? Fear not, poor child. If thou hast 
faith thou wilt not fear." 
Lord, I do believe, help thou my unbelief. 

Dust and ashes is my name ! 
I hide my face in grief and shame, 
Friend of sinners, spotless Lamb, 
Thy blood can cleanse me as I am. 

How precious is the gospel ! and how exactly 
it suits the condition of condemned and helpless 
man ! The evidence of its divinity is found, 
not only in the archives of history, and in its 
miracles and prophecies, its sublime purity and 
its superhuman doctrines^ but in its being the 
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power of Grod to salvation in them that believe. 
Thus '^ he that believeth hath the witness in 
himself." (1 John v. 10.) Not only does it 
win the homage of his reason, it disburdens 
his conscience, it purifies his moral nature, it 
vanquishes all sin and all fear in him, it per- 
meates his whole being, and he becomes a son 
of God, and is Sure of Heaven. This evangel 
of Jehovah's love is not merely a creed or a 
law ; nor is it a name to wear or a form to be 
observed. It is wholly unlike the religions of 
carnal men, for it is ^^ Christ in us the hope of 
glory" and " the King of glory." Well might 
an angel robed in the glory of the Lord, pro- 
claim this to be " good tidings of great joy;" 
and well might a multitude of the heavenly 
host thereupon fill the earthly firmament with 
symphonies such as never before had enravished 
mortal ears. 

The boon which 1 am not worthy to receive 
is most worthy of infinite love to bestow. I 
indeed am not worthy, but unworthiness neither 
excludes nor disqualifies me. In truth the very 
unworthiness whioh discouraged m6, an<) held 
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me back from Christ, is itself the very reason 
why I need his mercy^ and why he came to 
save me. He invites me not because I am good 
but because he is good and I am bad. If I 
ask how I can enter in, he answers — " I am the 
door ;" and if I timidly inquire why such sinners 
as I should presume to enter in, even througli 
hiQi, he asks in reply why I should disobediently 
presume to keep without. No sword of flame 
wielded by a cherubic hand, repels me, as I 
approach. An angel word — " Whosoever," is 
door-keeper by divine appointment. It beckons 
to every contrite sinner, and lets him in so 
soon as he comes. It is not asked — Art thou 
worthy ? but Dost thou believe on the Son of 
God ? Unworthiness is not unfitness, seeing 
that unworthiness is one thing, and unfitness, 
which arises from impenitence and unbelief, is 
another. The unworthy are unfit as candidates 
for the divine approval, but not as objects of 
mercy. Hunger fits us for the gospel feast, 
and thirst for living water. None but the sick 
jieed the divine Physician, and only guilt and 
misery sue for mercy^ or feel their need of it 
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Why have I doubted ? It is because my sm 
is great. But that doubt implies that God's 
mercy is less. And yet, my soul! that 
mercy covers all my sin, as the boundless hea- 
vens cover my head. The infinite sphere a- 
round our great globe and its guilty race, is the 
august symbol of infinite love. The rich gifts 
of that love are put into every hand that is 
lifted up to heaven in prayer, and are thrust 
into each penitent sinner's bosom, as he looks 
to Jesus. 

O Jesus, my Redeemer, as a lost sinner I 
now trust only in thee. Thou pardonest be- 
cause we are guilty, and savest because we are 
lost. When none could help the helpless thy 
own arm brought salvation. Just as I am I 
will now trust in the blood of thy everlasting 
covenant. 

In hoping to come to Christ by being 
worthier, a sinner really hopes partly to save 
himself; and in being disheartened because he 
is not worthier, he laments that he can be for- 
given only as a sinner, and can be made 
Sure of Heaven only by free grace* For a 



^ 



CERTAINTY IN CHRIST ONLY. 185 

man to be discouraged and doubtful because 
his tears are few, because his prayers and faith 
are feeble, and because he has no acts of pure 
and perfect love to adduce, is to lament that he 
cannot find co-saviours in them. So long as 
he has the least trust in any good thing that 
is imagined to be in him, or, which is the same 
thing in principle and in spirit, so long as he 
does not confide fully and absolutely in Christ, 
on the ground of not having any good thing, 
or because he has much that is bad, Christ will 
profit him nothing. 

Jesus came to me in the most lowly attitude, 
to wash my very feet; but my infatuated 
heart said to him, in effect. Lord, I am very 
impure, and thou art too good, and too great 
to do that ofiice for abject me; let me first 
make myself cleaner than I am, and then shalt 
thou cleanse me. But Satan's cheat, that I 
should make myself purer and worthier, is now 
exposed before me, as a crafty device to prevent 
my ever coming to the fountain open for sin 
and uncleanness. That I should make myself 
fit to come to Christ is a snare of the devil to 
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keep me from him for ever. It i^ould beguile 
me to attempt the impossible. As I eat because 
I hunger, not because I am full, so I now re- 
ceive Christ in my heart not because I am good, 
but because I am vile^ and he is most merciful. 
He came "not to call the righteous but sinners 
to repentance." " He saves his people from 
their sins," and will save me from mine. 

I now trust in the Lord ; as a lost sinner 
I trust wholly in him. Ought I not now 
therefore, as being Sure of Heaven through 
him, to have "joy unspeakable, and full of 
glory ?" But no floodtides of joy overflow me. 
My mouth is not filled with laughter, nor my 
tongue with singing. I have no distinct and 
decided transition of feeling; and in the 
absence of abounding joy, anxious doubt 
threatens to reappear. Where is the super- 
human blessedness which, so soon as I re- 
nounced all forms of self-righteousness, and 
trusted wholly in Christ, I hoped to enjoy? 
Why do I not now experience excited and 
enravishing emotion ? Can I be safe, or can 1 
have true faith in the absence of happy feeling ? 



CHAPTER XII. 

FAITH, NOT FEELING, 

Let me now briefly review my progress and 
position. I am not toiling round the pharisee's 
charmed circle, in which I could never be 
nearer to Christ, seeking to reap from my own 
sowing a plentiful harvest of self-satisfactions. 
Nor does self-righteousness, in its sombre dis- 
guise of sackcloth and ashes, hold me back 
from him by imputations of unfitness, or repel 
me with reproaches of being too unworthy to 
be saved. I am delivered from those fatal 
deceptions. I know that I cannot be saved by 
being better than I am, and that I might be 
saved were I worse. Were I a prodigy of sin, 
the blood of Jesus Christ could cleanse me from 
all sin ; or were I a paragon of moral virtue, 
I should as a sinner be in condemnation^ and 
without Christ I should be lost. I now trust 
only and fully in him ; but as I look within 
for the full assurance of hope, of perfect peace, 
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and of ecstatic joy, I find it not. Is not this 
strange? I expected now to experience un- 
speakable and unceasing joy. But I am not 
joyous ; and because I am not I seem to believe 
in vain. 

To those who know me only as a man of 
character, in the enjoyment of health, of 
earthly comfort, and of family satisfactions, 
my doubt and consequent fear as to my eternal 
state may appear to indicate morbidness of 
imagination. But in truth it is the indifferent 
and thoughtless ones who are beside themselves. 
How peacefully they sleep in carnal security ! 
and how pleasantly they dream of the profits 
and pleasures of this world, as though eternal 
woes were as unreal as they are unseen ! And 
yet, great God, how dreadful are the perils 
which they neither see nor fear ! and how 
great is that mercy which, though it speak in 
tones of thunder, awakens them from fatal 
slumber ! 

My dangers and my refuge are now distinctly 
revealed to me. I see them clearly. I have 
fled from every illusive hope to take hold of 
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the true. But I am not sure that its safe- 
guards sorroimd me. I do not feel that I am 
safe. Threatening fears begin once more to 
loom forth in the gloom. Can I be saved 
before I consciously and sensibly feel that I 
am ? Christ invites me, and my whole heart 
goes forth towards him, in grateful response to 
his calls of love; and would reverently and 
penitently take hold of him. Oh that my 
feeble hand of faith might feel the grasp of 
his mighty hand of mercy and power ! How 
I would cling to him, then ! But as I put 
forth the hand of trust and prayer I feel no 
other hand in mine. I seem in that very act 
to be grasping at a phantom. No feeling con- 
firms my faith. Will Christ ever manifest 
himself to my emotions ? I may still perish, 
for anything that I feel to the contrary. Why 
have I not "joy unspeakable and full of 
glory ?" This doubt is agony and deaths for 
it relates to all the destinies of eternity. 

Come, now, my poor heart, be calm. Thou 
and thy Saviour are very near. He beholds 
thee in benignant love, and speaks to thee 
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most kindly. Thy darkness still excludes the 
full glory of his light, and thy iciness still 
fails to feel the warmth of his beams. And 
yet thou art in the very presence of the Light 
of the world. When the blind man knelt at 
his feet, he lifted up towards him those sight- 
less balls which never saw, but which had 
long rolled, and strained, and wept to see; and, as 
they were turned towards Jesus,tears of entreaty 
rapidly streamed forth that he might be able 
to see him, and seeing him to see all things. 
The opened eyes of the believer then met the 
open eyes of the compassionate One, and gaze 
met gaze, in the sinner and the Saviour. And 
then, but not until then, each hearty that of 
the Giver and of the receiver, throbbed with 
unutterable joy. 

Wouldst thou know thy present hindrance, 
my soul ? It is not in the opaque veil of 
self-righteousness ; but a kindred error blinds 
thee now. Thou art not seeking the full 
assurance of faith, but the full assurance of 
feeling ; for thou hast not ceased to look to 
thy emotions, though thou hast ceased to 
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regard thy doings. The spirit of self, driven 
from thy -works, has now entrenched itself in 
thy emotions. Thou art still judging of thy 
welcome to Jesus, and of thy salvation in him, 
not by all that is in him, but by that which is 
in thee. Thou hast been drawing inferences 
from thy own darkness, not from his light ; 
and thus thou hast judged of him by thyself; 
notwithstanding that he is unlike thee, as 
infinite purity, blessedness, and love are unUke 
sin and misery. 

Have I indeed thus erred and suffered, and 
thus floundered in my own emotions, vainly 
looking within myself for that peace and joy 
which can be found only in simple and full 
trust in Jesus ? How inveterate is the spirit 
of self! When vanquished in one form it in- 
stantly assumes another. And how completely 
does the law of faith direct attention equally 
from emotion and from merit, and fix it wholly 
on Christ ! Do I not know that faith looks 
outwardly from self, and upwardly to Jesus? 
and that it equally disregards feelings and 
works, in seeking justification unto life ? But 
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owing to my great regard to both, there has 
been an element of imbelief mixed with my 
faith. Doubt has now sprung from dejection. 
But he bestows salvation as the contrite one 
believes, not as he rejoices ; and according to 
his own covenant and his own riches of grace 
and fulness of love, and not according to the 
emotion or merit of the sinner. If then I 
expect the gracious fruit of the Holy Spirit to 
grow and abound in me, before I receive the 
witness of the Spirit itself, and if I thus look 
for peace, and joy, and the full assurance of 
hope to be in me before I have such a trust and 
reliance as regards not what I am, or what I 
feel, but rests only and always on Christ, I 
make a vain attempt, illogically and unscrip- 
turally, to transpose the divinely-ordained suc- 
cession of events. I am really expecting joy 
to co-exist with doubt, and to obtain the know- 
ledge of present salvation by inference from 
that joy.^. But Christ is found not in human 
emotion, but in his own Word of love, in which 
there is life, peace, and power, when the peni- 
tent heart receives it in full and simple trust. 



f-AITH, NOT FEELING. 193 

There must be simple faith before there can 
be the full assurance of faith. The two are 
distinct and must not be confounded. While 
assurance is desired, it is faith only that is 
wanted ; for the end cannot come before the 
means which lead to it. Faith can only be 
succeeded, not preceded, by the full assurance 
of faith. A penitent must believe without 
regard to his feelings, before he can have peace 
and joy in believing ; and, whatever comes 
before or comes after, he must so trust as not 
to be afraid. 

While I would ascend to heaven or descend 
into the deep, or prosecute a world-wide search 
for the Word of life, that Word is in my 
mouth as a familiar form of speech, and in 
my heart, though I did not clearly discern it ; 
but my spirit would believe only as I can re- 
joice. What has joyous feeling to do with 
saving faith ? Of what consequence can it be 
to my justification unto life, as the gracious 
act of God, whether I am joyful or sad ? The 
all-momentous question is not as to what I may 
feel, but what God has testified concerning his 
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Son. Whatever the emotions of my Tveak and 
erring spirit may be, his Word promises me 
eternal life ; and, if I believe that Word, it 
will most certainly be as he has said. " Faith- 
ful is he that calleth you, who also will do it." 
(1 Thess. V. 24.) If I believe his promise he 
will fulfil it, whether I now rejoice or not. 
Believing is the one only duty of a contrite sin- 
ner, and the gift of free and full salvation is the 
promise of Christ. His act of mercy succeeds our 
act of faith ; nor will that act of mercy be hin- 
dered or delayed by dejection or darkness, if I 
believe with my whole heart that he nowsaves me. 
Why do I not now more simply trust in 
Christ for a present salvation ? Do I imagine 
that some imdefinable mental act or emotion is 
still wanting in me, of which it might be said, 
Do this, or experience that, and thou shalt 
live ? Is it said that I must have impressions, 
impulses, revelations, or joys before I believe ? 
Whether I am joyless or joyful, one thing I 
have to do, namely, to believe in Christ ; not 
only that he is the Saviour of men, but that 
he now saves me. 



FAITH, NOT FEELING. 195 

The truth cannot save me, nor rejoice me, 
until I so believe it as to rest my eternal all 
thereon, just as I would stand in conscious 
safety on rock. If I dare not believe the truth, 
without any misgiving of doubt, until it fills 
me with joy, and if I hope to obtain the know- 
ledge of my acceptance by inference from that 
joy, I stultify myself by assuming that the 
knowledge of a fact comes from the joy which 
can exist only in consequence of knowing it. 
No man believes good news because it makes 
him joyful, but he is joyful when he knows it 
to be true. That knowledge is not the effect 
but the cause of joy. There must therefore 
be faith, and the knowledge that we are par- 
takers of salvation in Christ, before there can 
be joy in him. 

My hope must rest on the truth that is in 
Christ, not on the comfort that is in me ; on 
his covenant love, not on my own emotions. 
Shall I presumptuously distrust him because 
I disquiet myself? and because I am not happy 
make myself the more unhappy ? I am ex- 
pecting his truth to fill me with the joy of faith 
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while, in some sense, I doubt ; which is im- 
possible. The less feeling I have in me, the 
more faith let me have in him ; for sinners are 
saved by faith, not by feeling. The want of 
feeling like the want of worthiness should lead 
me the more to Christ, not keep me from him. 
There cannot be joy in unbelief, in ignorance, 
or in doubt. When Peter spake of faith and 
joy, he said not, Rejoicing, ye believe, but " Be- 
lieving, ye rejoice, with joy imspeakable and 
fuU of glory.'' (1 Peter i. 8.) The Philippian 
jailor rejoiced when he believed in God, but 
not till then. David said, " How long shall I 
take counsel in my soul, having sorrow in my 
heart daily?" But when, immediately after- 
wards, he could say, " I have trusted in thy 
mercy," he added, " My heart shall rejoice in 

' thy salvation." (Ps. xiii. 2, 5.) And Paul, 
when writing to the Romans, said, " Now the 
God of hope fill you with all joy and peace in 
believing, that ye may abound in hope through 
the power of the Holy Ghost." (Rom. xv. 13.) 

• There is, therefore, " all joy and peace in be- 
lieving," but there is no joy or peace in doubt- 
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ing. I must fully believe before I can rejoice, 
and must believe in the absence of all joy. If 
the oppressed and desponding heart simply and 
steadfastly believes in the blood of the ever- 
lasting covenant, it will cease to despond. 
Though there be dejection there must be faith; 
and after faith there will certainly be joy ; for 
there will be, as Paul teaches, " all joy and 
peace in believing." If I have not peace and 
joy it must be because I have not simple faith, 
but doubt and fear ; and I now fear because I 
persist in fixing my attention on my emotions 
as a penitent sinner, and not on the sufficiency 
and covenant of Christ as a Saviour. 

if I believe in his iCovenant love, the Holy 
Spirit will reveal its purifying and peace-giving 
power in my heart. My faith must not be in 
the least degree affected by the absence of com- 
fortable feelings, for my emotions cannot affect 
his truth. I must believe as God has spoken, 
not as I feel. Faith should be immutable as 
its object ; but if, instead of being based on 
Christ my Rock, it rests on the troubled surface 
of my emotions, it will not be an anchor to my 
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soul, both sure and steadfast, but a floating 
buoy, tossed by every wave, and rising and 
sinking with flowing and ebbing tides. Christ's 
great love must not be measured by my little- 
ness of joy. 1 must not judge what he feels 
by that which I feel. My emotions are not 
the index to his. Mine are those of a con- 
trite sinner; his are those of a compassionate 
Saviour, Being weak, bruised, and stricken 
in spirit, I experience pain; but he is my 
Physician, who deals gently with my wounds, 
and pours forth oil and wine for my healing. 
Darkness and desponding fear may be in me, 
but in him, as I confide in him, there is merci- 
ful love. My sadness does not hinder, nor can 
my joy facilitate his acts of mercy ; for those 
human emotions can neither open nor bind up 
his heart of love. It is not my joy that can 
determine the certainty of my salvation, but 
my faith and his love. Let me remember that 
" God is angry with the wicked every day," 
and " the proud he beholdeth afar off;" but, 
" he giveth grace to the lowly," and " he looks 
to him who is poor and of a contrite spirit. 
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and who trembles at his word." (Isa. Ixvi. 2.) 
" Thus saith the high and loftj One that in* 
habiteth eternity, whose name is Holj ; I dwell 
in the high and holy place, with him also that 
is of a contrite and humble spirit, to revive the 
spirit of the humble, and to revive the 
heart of the contrite ones." (Is. Ivii. 15.) In 
me I have not found holy love to him, but, to 
my great comfort, I do find in him forgiving 
love to me; and he forgives us sinners, not 
because we love him, but because he loves us, 
and according to his " abundant mercy," and 
" the unsearchable riches of Christ." 

Let me then direct my attention wholly from 
sinful and miserable self to my all-sufficient and 
glorious Redeemer, in steadfast and constant 
reliance on him. Jesus, help me ! for my 
heart is very weak and perverse. I would be 
justified by faith in thee, and would overcome all 
sin, and Satan, the world, and death, by faith. 
Thus would I desist from all the experiments of 
self-righteousness which never can succeed, 
and pursue that divinely appointed way which 
never Ms to lead to thee and to eternal life. 
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I would now fain open my heart in faith, 
that Christ may come in. I who have nothing 
would receive him who has all things, in 
penitent, confiding, and adoring love. The 
precious boon of eternal life is given, and is 
in Christ for all who thus believe in him. It 
is not withheld from any by the Giver, but 
waits to enrich each receiver. " God so loved 
the world that he gave his only begotten Son, 
that whosoever believeth on him might not 
perish but have everlasting life." " Where- 
fore will he not with him also freely give us all 
things?" All things are ours when we are 
Christ's. In receiving him we obtain all 
things, for " in him all fulness dwells." Were 
a richly furnished cabinet given to me, I have 
only to know all that it contains, to know all 
that is given, and all that is mine. When I 
ask for eternal life, do I not ask for a gift 
which the Father has already given? and 
which is held by Christ, after the manner of a 
trustee, on behalf of all who shall truly believe, 
to give to them ? " In him is life, and the 
life is the light of men." (John L 4.) To 
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have Christ in us the hope of glory is to be 
Sure of Heaven. If he be not in the human 
heart he is shut out by impenitence or by un- 
belief. And yet he stands in lowly attitude at 
each heart-door, and incessantly knocks thereat 
for admittance. I desire penitently and in full 
faith to open my heart, that he by his Spirit 
may enter in. And, as I see daylight ,by 
opening my eyes, and inhale the breath of life 
by opening my mouth, by thus openmg my 
heart Jesus will come in to cleanse it from sin, 
and to fill it with his love. Were I to persist 
in gazing only on my sins, or were I to wait for 
ecstatic emotions to glow within me, I might 
wait imtil I am lost. But I must wait for 
nothing. There is nothing to wait for. It is 
God jirho "waits to be gracious" to me ; and has 
thus waited, in long-suffering love, ever since 
I began to sin. If I wait, delay will multiply 
dangers. I am now in danger, until I believe 
for a present salvation. But Christ loved me 
and gave himself for me. I have been hin- 
dered by the humbling conviction that I am not 
worthy to knock at his door, while he, during 
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the whole time, has been mercifully knockiDg 
at mine^ I have long besought him to b^ 
reconciled to me, while he has been beseeching 
me to be reconciled to him. (2 Cor. v. 20.) 
My joyless emotions hinder not thy mercy, 
Lord, my Saviour, let them not be a hindrance 
to my faith. 

But is there nothing for me, as a true peni- 
tent, to do, to be, or to feel, in coming to Christ, 
beyond trusting wholly in him ? Let me dis- 
tinctly understand that beyond that there is 
nothing to be felt or to be done. (John vL 
29.) Christ has done, and will do> all things 
well. He has borne all my griefs and carried 
all my sorrows. (Is. liii. 4.) The work of 
the propitiation is done. "It is finished!" 
said the Redeemer, as he died to live for ever. 
Nothing is left for the contrite sinner to do, as 
the condition of justification, but to believe in 
that which is done. Faith does nothing, but 
in trusting it receives all things. Let me mark a 
beggar's appealing look to the compassionate. 
What does he do to obtain alms ? He asks 
and receives. How can he do more ? What 
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more is there to be done ? Christ says to us 
who feel our destitution, ^' Ask, and ye shall 
receive, that your joy may be full." (John 
xvi. 24.) It is not by doing, or by feeling, 
but only by believing, that we receive ** un- 
searchable riches." Faith has nothing to 
bring or to offer; its province is to receive. 
God says, " Open thy mouth wide and I will 
jfill it." (Ps. Ixxxi. 10.) I abandon and abhor 
all evil, I loathe all sin, and myself as a sinner, 
and now Christ says, " Receive thou the Holy 
Ghost." I can receive only in faith, and that 
faith relates not to what I feel, but to 
what he is, and to what he has said and done 
for my salvation. And now as I, in my help- 
lessness, fully and fearlessly trust in him, 
relying wholly on his atonement, he bears all 
my sins away. He makes me Sure of Heaven, 
for he declares, of all such as truly believe, 
that they " shall not perish, but have everlast- 
ing life." (John iii. 16.) '* I give unto them 
eternal life, and they shall never perish, neither 
shall any pluck them out of my hand." (John 
X.280 
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"too easy and too good to be true." 

Am I then to obtain the forgiveness of 
all sin, and to become Sure of Heaven, 
simplj through trust in Christ ? Is believing 
in him all that has to be done to obtain an 
infinite good ? That cannot be, says the un- 
believing spirit of self-righteousness. There is 
nothing commensurate between the simplicity 
of the condition and the magnificence of the 
gift. It is too easy to be really effectual, and 
too good to be true. 

But this cavil is a grave reflection on the 
character of God, for it aflSnns, in effectj that 
his infinite goodness is not good enough to 
bestow so stupendous a gift, simply and purely 
as such ; and it falsely assumes that eternal 
life is too great a gift to come from infinite 
and eternal love. 

The objection is also inconsistent with itself, 
for^ in making a difficulty of simplicity, it 
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refutes itself by a contradiction. It is also 
self-condemning ; for how great must be the 
folly and guilt of one who will not seek eternal 
life because the condition of its attainment is 
so easy as scarcely to be credible ! Is the 
condition simple ? Then it is easily fulfilled. 
Is it too simple for human arrogance ? Then 
the greater will be his condemnation who does 
not fulfil it. 

It is too simple, thought the Syrian warrior, 
when told to wash seven times in Jordan, that 
his leprous flesh might be like the flesh of a 
little child. His proud heart had previously 
settled the whole rubric which the prophet was 
to observe in performing a miracle of mercy 
in his person. The miracle must be wrought 
after Naaman's fashion, otherwise he would 
turn away in a rage. Wash in Jordan ! Who- 
ever expected that? How can so great a 
result be accomplished by so simple a process ? 
It was too easy, and therefore too humbling 
for a conqueror's pride. " But, my father," 
said one to him, deferentially, " if the prophet 
had bid thee do some great thing, wouldst 
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thou not have done it ? how much rather, then, 
when he saith to thee, Wash and be clean ?** 
(2 Kings y. 13.) It is an act of &ith. Is it 
easy? Then do it. Is it too easy for thy 
pride? Then pride is thy foDy and thy 
torment, and may be fatal to thy life. 

Here, in the wilderness, are great numbers 
of men bitten by fiei^ serpents. Many are 
already dead, and many are dying. Moses, 
by divine command, makes and lifts up a 
serpent of brass. And now God aflSrms, of 
fliis symbol of Christ, that " Every one that 
is bitten, when he looketh upon it shall live.'' 
(Num. xxi. 8.) His eyes may be dim, but if 
he only looks he shall live. **That is contrary 
to common sense,'' cries one. " It is unphilo- 
sophical," says another, " for there can be no 
possible connection between the alleged cause 
and effect." "Let us consult our books of 
pharmacy, and our college of surgeons," says 
a third. But with God all such wisdom is 
folly. What has our poor philosophy to do 
with miracles? The work of God wholly 
transcends the po^er and province of reason. 
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Silence, unbelief. Come, now, poor dying 
one, look, and thou shalt assuredly live ! And 
now, as a matter of feet, it comes to pass, that 
whoever beholds the brazen serpent lives, for 
Gk)d gives life to him. 

Let me turn back the clock of time for a 
period of more than thirty-three centuries, 
until I find myself contemporary with the 
peculiar people who fled from the brickfields 
and bondage of Egypt, to the coast of the 
Bed Sea, that they might obtain freedom, and 
that they might worship God in the land of 
promise. An army of slave-hunters is at 
their heels, and the sea is in front. But not 
a solitary transport-ship floats on that sea to 
facilitate their escape. How are they to cross? 
Lo ! an unseen power miraculously opens a 
way through the ocean-flood, from coast to 
coast. It is straight as an arrow, and wide 
enough for an army. It is dry as the land, 
and is as secure for the people as if the watery 
walls were granite. Behold, now, the power 
and the salvation of God ! Now all ye men of 
Israel, hasten across with your families. Es- 
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cape for your lives, by this highway of your 
God. " Not so," answers one. ^' Beware ! 
This new way is not to be ventured in for one 
moment. So great a deliverance is not to be 
effected in so summary a manner as that. 
Appearances are deceptive. They are too 
plausible to be trusted to. This strange scene 
must surely be an optical illusion. Give me a 
good old-fashioned ferry-boat. Come, let us 
build a whole fleet of ferries." What ! with- 
out timber, without tools, and without time ? 
Seest thou not the armed hosts of Pharaoh 
rushing onwards ? Come on, all ye who would 
escape from the Egyptian oppressor. Follow 
the advancing Pillar of Glory, An unseen 
Saviour leads the way ; bondage, misery, and 
death await you here. The drawn swords of 
the cruel pursue you. Life and liberty invite 
you. The way is made easy to human weak- 
ness by the divine power and love. He who 
quarrels with the way, and who lingers to-day, 
may perish to-morrow. Will you perish be- 
cause you may so readily be saved ? 

Behold a great mountain ! It is absolutely 

Ik 
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impassable. No human foot ever trod on its 
summit. But the mountain is tunnelled through- 
out, and many trains are daily passing rapidly 
and safely through. The tunnel is open to all. 
Unborn millions will pass through. The way 
is straight, easy, and safe. Shall I object 
that it is too easy for me, and that I prefer 
the worst and most difficult way, as being the 
safest and best ? and, rather than go through 
that opened way, shall I resolutely work to 
excavate one for myself? or attempt to climb 
the precipitous ascent, and to pass over a sum- 
mit which is impassable ? Since this marvel- 
lous way was cut through solid rock, it has 
been easy to pass through ; but the excavation 
of the way was the great work of the Son of God, 
which none but he could do. It was the one great 
end of his mission to our world, so that when 
he was about to do it, he said — ^' For this cause 
came I unto this hour." (John xii. 27.) 

Thou, Jesus ! hast opened my way to God 
and to heaven. Was thy work so easy that I 
cannot have full trust in thee, until I have added 
to thine some hard work of mine? Thou Divine 
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Man of sorrows ! I behold the travail of thy 
soul with trembling. In the cool even-tide, in 
the calm retreat, and away from the tmnult 
of a guilty city, I see thee pale, prostrate, and 
quivering, in mysterious agony, under the 
mighty aggregate of our world's iniquities, utter- 
ing exclamations such as eternity never knew, 
and covered with a bloody sweat A brief 
interval of calmness and repose of spirit now 
occurs, during which bands of human furies and 
infatuates cluster thickly and inadly around 
thee. And now I behold thee uplifted, and thy 
hands and feet are nailed to the tree, a spec- 
tacle at which the sun grows dark, and the earth 
quakes, and at which even the king of terrors 
lets his captives free ; and I see thy superna- 
tural agony renewed, until thy human heart, 
unequal to the throes of thy immaculate soulj 
is broken and dead. 

If I were taught that faith is the meritorious 
and procuring cause of salvation, there would 
be force in the objection that salvation by faith 
only is too easy a way to be regarded as true. 
But eternal life is obtained not by a sinner's 
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work of believing, but by Christ's great work 
of atonement in which he believes ; just as thq 
woman who had the issue of blood was healed 
by the power of Christ, and not by any efficacy 
in her touch of his garment ; and as the walls 
of Jericho were cast down, not by the blast of 
seven rams' horns, but by the power of God. 

The way of the self-complacent pharisee, which 
is in himself rather than in Christ, and which 
leads to death, feels easier to him than the way 
of life ; for he is not laboring or heavy laden 
in spirit. He believes himself to be so little 
a sinner, and Christ to be so great a Saviour, 
that he finds no difficulty in faith. His defici- 
ency is small, to his apprehension, and the 
fulness of Christ will make it up abundantly ; 
so that he knows no fear. But his faith in 
Christ is so sentimental and superficial, so 
unhumbling and so inoperative, that it is practi- 
cally of as little effect as faith in Moses or in 
Paul. He has faith in self aa well as in 
Christ. His faith is of no effect, because it is 
the faith of an unbroken and impenitent heart. 
But it is not easy for him to hate and renounce 
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all sin ; nor is it easy for that pharisee to come 
to Jesus in the same way as a fdon ; as he must, 
if he would be saved. 

Repentance of sin is not an easy work. It 
is hard and bitter. The conquest of sin is not 
easy, for when apparently slain in a human 
heart, sin seems to have a long succession of 
resurrections. The struggles with self-righte- 
ousness are not easy ; nor, by consequence, is 
the work of faith in a self-righteous spirit. The 
conflicts of a self-righteous man with sinful self, 
and more especially with righteous self, are 
desperate ; until, the last plea, effort, and hope 
being given up, he feels himself to be destitute, 
lost, helpless, and undone; and like a dying 
man who cannot help himself, and whom no 
human being can help, he looks in faith to Jesus, 
and looking he lives ! 

Because Christ's work was hard to him, thy 
work, in believing only, desponding and penitent 
heart, is made easy to thee. No marvel that 
the way is made easy when Infinite Love made 
it. It is of faith only that it might be by grace. 
(Rom. iv. 16.) That is the reason why. 



TOO EASY AND TOO GOOD TO BE TRTTB. 218 

Faith freely receives because grace freely gives. 
Rejoice, then, and shout for joy, O doubting 
heart, that God is love. 

Is the path of life too easy for thy egotism 
and pride? What then wouldst thou have? 
That God should save thee by thy own toils, and 
emotions of pain, or by thy emotions of joy, and 
not by his own love only? or that he 
should encumber thy attainment of mercy and 
of heaven with conditions so difficult and des- 
perate that; to fulfil them^ thou must, like the 
blind devotees of Hindooism and of Popery, 
practise acts of self-torture, or self-immolation ? 
or, like the pagan heroes in the ancient epics of 
Virgil and Homer, hope to acquire the purity 
of fine gold, by passing through the purgatorial 
flames of an imaginary world ? Does the perfect 
simplicity of faith, without pre-existing worthi- 
ness, and without pre-existing joy, stagger thee? 
Wilt thou hesitate to receive eternal life simply 
and purely as a gift, thou who hast done and 
canst do nothing to qualify thee to receive it ? 
Oh, persist not in making difficulties in thy emo- 
tions, when there are no difficulties intheloveor in 
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the law of God. Let not thy imagination give 
existence to impediments which do not exist 
What art thou doing, thou arrogant and doubting 
heart, in thy mock humility^ and in the guile of 
thy secret unbelief? Enowest thou not that thou 
art insulting the atonement of Christ, and his 
eternal truth and infinite love? Cease from 
reasonings, doings, and emotions. Look! and 
thou shalt live. God hath giren thee eternal life, 
and this life is in his Son. ( 1 John v. 11 .) It 
is in him as though it wer^ in trust for thee. 
''He that hath the Son hath life." Behold! 
doubting hearty he still stands at thy door and 
knocks. (Rev. iii. 20.) He thus waits upon 
thee, rather than thou upon him. He stands 
without because thy stubborn doubt stands sen- 
tinel within ; and doubt, in its folly, wistfully 
gropes about in thy darkness, searching for 
indications of his presence within, while it 
keeps him waiting without. Hear his voice of 
love^ poor diffident heart, and open thy door. 
He speaks distinctly and kindly to thee, 
and, having prepared a feast of &t things, 
and of wines on the lees, well refined, he wj^ 
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" I will sup with thee, and thou with me." 
Wilt thou then, my anxious soul, go forth 
in search of Jesus, while he is knocking at thy 
door, and thus wander away from him, in those 
erratic paths in which are pitfalls and stones of 
stumbling, darkness throughout and despair at 
the end ? Wilt thou go with him who labors 
in the well-meant obedience of fear, to find his 
way to God, and to earn salvation ? Or wilt thou 
walk with the pharisee, and with rigid exactness 
tithe all thy anise, mint, and cummin ? Wilt 
thou wear the graceful robes, or the tight-laced 
bands, of formal propriety? Wilt thou hope 
by eschewing all outward decoration to be ador- 
ned with heavenly grace? Wilt thou become 
a punctilious observer of church rubrics, wear 
the unsmiling countenance of an ascetic, and 
keep each fast and festival, that thou mayest 
find rest in God ? Or wilt thou, as the way to 
eternal life, vainly aspire after a certain elevat- 
ed state of mind, to live, move, and have thy 
being in regions of high sanctity and serene 
peace, from which thou mayest hope to look 
condescendingly down on a low and vulgar 
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world? Or, to be consistent, and thorougUy 
to act out the spirit of laborious and self-right- 
eous Pharisaism, wilt thou, poor restless heart, 
abjure all social life, and take upon thee the 
most irrevocable vows of a devotee of papal 
Rome ? Becite the earliest matins and keep 
the latest vigils ; withdraw from the world in 
which thy Saviour lived ; be immured in some 
imaginary ante-chamber of heaven, and there 
perform most menial offices; chant midnight 
vespers in unearthly tones ; clothe thyself with 
a shirt of hair ; cover thy head with a gloomy 
cowl ; scourge thyself into a godly frame of 
feeling; inflict painful austerities on thy flesh to 
nurture spirituality of mind; labor to obtain 
eternal life by darkening and deforming the 
present life ; and endure the heaviest penances 
o" the papal yoke, that thou mayest hope, while 
staggering beneath thy burdens, to find the gate 
of mercy. Is that thy chosen way? Then pursue 
it zealously. Emulate the toils, austerities, and 
earnest endeavors after righteousness and rest 
of the most ascetic Romanist. Do it well, or do 
it not at all. Work like a slave^ and suffer like 
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a martyr; if working and suffering can save 
thee. 

But when thou hast done all this^ what wilt 
thou gain ? Toil and trouble cannot give thee 
rest. Spectral fears will haunt thee still. 
Sowing to the flesh, thy only harvest will bet 
corruption. Bodily exercises will profit thee 
nothing. In world-wide wanderings no rest 
will be found for thy feet. Cease, then, from 
all thy fruitless strife. Despair wholly of 
thyself. Return to the Lord, in whom only is 
thy rest, my soul ! His hand, put forth from 
the lifeboat of the world, will take thee in; and 
in thy helplessmess his almighty love will save 
thee. Desist then at once from thy vain toils. 
They cannot help, and can only harm thee. 
In thus saving thy life, thou wouldst lose it. Do 
nothing but believe for salvation, and thy Saviour 
will do all things. Thouhastnot tobuildarefuge. 
The refuge is provided, and thou hast only to 
run into it to be safe. He himself is thy refuge 
and very present help. Thy full salvation is in 
him, and he will reveal his love in thee, if thou 
canst but believe. 
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• 

How wonderfully simple is the gospel ! how 
wonderfully, merciful! and how wonderfully 
true ! "The wages of sin is deaths but eternal 
life is the gift of God, through Jesus Christ our 
Lord." (Rom. vi. 23.) To the true believ- 
er that gift is absolutely certain, and abso- 
lutely free. And yet I, in my self-righteous 
anxiety, have been willing to become a Samson 
in a prison-house, to be bound in fetters of brass, 
and to grind in darkness, that I might be 
assured of eternal life. But the way to life is 
not like the way to the second death. It is 
straight to my eyes, and smooth to my feet. 
Nopitfalls,ruts, or stumbling-stones are therein. 
It is not the haunt of brigands or man-slayers; 
nor is it the region of doleful sounds, or of 
horrible darkness, in which the wrecks of death 
are widely strewed abroad. It is an ever 
"new and living way. " It begins at the portal 
of mercy, through which I behold, in distant 
perspective, the golden gate of glory. That 
gate is never closed. Redeemed ones are ever 
entering in. Angel forms of purity and 
beauty are moving axound it ; and between that 
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and the gate of mercy is a pathway bright as 
burnished silver, which is lit with heavenly 
splendors. Even now I walk in the light, and 
as I advance towards the portal of heaven, it 
will kindle around me in ever-brightening glory. 
My way is equally clear and sure through 
Jesus. I will no longer doubt. Indeed, I 
cannot and dare not. But, alas ! what have I 
done ? I have doubted, and mine have been 
the doubts of an incredulous, desponding, and 
anxious heart. Are such doubts forgiven ? 



CHAPTER XIV. 

"wherefore dost thou doubt?" 

When Jesus gave his last command and parting 
benediction to the little band of his disciples, 
just as he was about to ascend his mediatorial 
throne, he said, " He that believeth not shall 
be damned." (Mark xvi. 16.) How can it be 
otherwise? Unbelief does not originate in 
defective evidence, nor in mental incapacity, 
but in wrong dispositions. He who is disposed 
to do the will of God, will know of the doctrine, 
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whether it be of God. (John vii. 17.) The 
unbeliever obstinately refuses to come to Christ 
that he may have life. Eejecting his only 
Saviour he becomes his own destroyer. He 
incurs eternal death by refusing to accept 
eternal life. He cannot be saved because he 
will not. Christ bequeathes to him the richest 
legacies of love, and by his last will and Testa- 
ment would adopt him as a son and heir ; but 
he rejects the legacies as nought^ declares the 
Testament to be a forgery, and studies to find 
a flaw in every line. Being without Christ he 
is without salvation, for uneaten bread camiot 
nourish, nor rejected medicine cure. He is 
perishing as he was, and incurs the heavier 
condemnation because, though light has come 
into the world, he loves darkness rather than 
light, his deeds being evil. His will is enmity 
to God, and his unbelief is high treason against 
God's character and government. He would 
have eternal truth to be a lie, and he sins not 
only against that truth, and against just and 
holy law, but also against unexampled love. He 
insults the great love that would delight to bless 
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and save him ; and as it woos him to its own 
heart, as it speaks to him in accents of mercj^ 
and as it appeals to his hope and to his fear, 
by inviting him to heaven, and by rehearsing 
in his ears the waitings of ruined souls, he has 
the impiety and madness to blaspheme that 
divine love, by affirming that its utterances are 
lies. The unbeliever determines his own doom, 
for he commits suicide upon his soul, from un- 
conquerable enmity to the hoUness of God. 

The spirit of unbelief shuts its eyes against 
the light, and its ears against the voice of love. 
It makes forgiveness impossible, and to the 
guilt of unforgiven sins it adds its own great 
guilt, which is greater than the aggregate of all. 

I have not doubted the truth as such. All 
the reasons of misgiving are and have been in 
me; not one is in Christ. Being neither 
happy nor worthy, I dared not confidently hope 
to be saved; and inconsistent and foolish 
doubt keeps Christ out of the anxious heart, 
because the light and joy of his presence are 
not within, and constitutes itself an obstruction 
in the way which he mercifully made clear. 
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Does such a doubt partake of the guilt of un- 
belief ? Is it not rather the misgiving of an 
anxious and honest but erring heart, which 
is prone to image forth Christ from itself? 
I would not wilfully distrust or dishonor him ; 
but the effect of doubt is to distrust and to dis- 
honor. But '' he knoweth my frame, he remem- 
bereth that I am dust." I reverently adore him. 
My only hope is in his covenant love. I have 
not doubted him so much as my own fitness to 
come to him. The instinct of guilt trembles 
apprehensively within me. The final issue must 
be infinitely momentous ; and what if, after all^ 
I should be lost ? The bare possibility makes 
me shudder. Sin fills me with grief, humilia- 
tion, and fear. All my self-righteous pride is 
in the dust. My very goodness is evil. In 
the lessons of faith all ideas of merit are set 
aside, as savoring of sinful self, and as contain- 
ing the germs of pride and consequent ruin. 
And now I am helpless, as one whose hands and 
whose feet are struck with paralysis, so that I 
have no hope but in him who is mighty ; and if, 
by any terrible possibility, he should not save 
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me, I must be eternally lost. But that Christ 
should fail to save me, as in my helplessness I 
trust wholly in him, is not possible. It cannot 
be possible. All that he ever said to men^ all 
the annals of his conduct to mankind; and 
all that he is in his own immutable love, show 
it to be absolutely impossible that confiding 
penitents should perish. Jesus said " They 
shall never perish." (John x. 28.) Why, then, 
knowing this, has that doubt beset me which 
has the taint of unbelief, that greatest of all 
sins? Christ, thou long-sufiering Saviour ! 
wilt thou deign to forgive this sin also ? 

Thomas, one of the Twelve, doubted. But 
he intended not to distrust and dishonor Jesus. 
The rumored resurrection was of all events 
the one which he most desired to be true, and 
desured to believe. But its supematuralness 
and moral grandeur, disappointed and dejected 
as he was by the death of Christ, astounded 
and staggered him. Did he reject Jesus, or 
take part with his rejecters ? No ; he loved 
him, like Peter and John. But he queried if 
the alleged witnesses might not be mistaken. 
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Let me be quite certain that they are not, 
said his doubting heart ; let no agreeable illu- 
sion beguile me; but let my faith have the 
evidence of my eyes and hands, and rest only 
on a basis of ascertained fact. His was the 
doubt of a loving and honest heart, which 
hated not the truth, but only desired to know 
it, and which dreaded the deceptions of error 
and falsehood. He had not a spirit of obstinate 
and impenitent unbelief; but he doubted the 
truth because he was afraid of being credulous 
of error. 

No talebearer told the Master that one of 
his disciples was sceptical as to liis resurrec- 
tion. But Jesus knew it, and understood it 
well. When unbelievers arrogantly demanded 
signs from heaven, as the condition of faith, 
they were refused, for even such signs would 
fail to vanquish enmity and unbelief. Because 
they rejected salvation, Jesus rejected them. 
But doubting Thomas bears witness to every 
heart how he deigned to remove all doubt from 
his jealous mind, and forgave it all, when, so 
Boon as he beheld him, he said^ ^^ Thomas, 
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reach hither thy finger, and behold my 
hands;" and when, laying bare before him 
that open gash in his side, which is open still, 
he said, — " Reach hither thy hand, and thrust 
it into my side, and be not faithless, but 
believing." (John xx. 27 — 29.) On that oc- 
casion he also spake comforting words for us, 
when he said, " Blessed are they that have 
not seen, and yet have believed ;" for Jesus 
does not condemn the doubfs of a diffident and 
honest heart, but graciously removes them by 
instruction and evidence. 

And thou, Peter, whose impulsive heart 
was at once bolder and weaker than those of 
thy brethren, dost not thou also bear testi- 
mony to the compassion of thy Saviour, 
who saved thee from death at the very 
moment when doubt was uppermost within 
thee ? It was in truth a great marvel that the 
mightiest power in the material universe, by 
which all sands and all suns are held immutably 
fast in their places, should for thy gratification, 
and at thy instance, have been suspended in 
its operation, by the Infinite and Eternal One 
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who ordained it; but hadst thou not the 
evidence of thy senses that it actually was so 
suspended ? Hadst thou not, step after step, 
already experimented on the wavy sea, and 
seen and felt it to be unyielding beneath the 
pressure of thy feet ? Didst thou not, before 
haying that eyidence^ so firmly believe as to 
descend from the vessel^ as to entrust the 
weight of thy person on the water, and as to 
venture to let go &I1 hold of ropes and friendly 
hands ; and didst thou not, to the amazement 
of all spectators, stand erect on the surface, 
and walk thereon to the Lord ? And yet, after 
all this, when the experiment had been, and 
still continued to be, a visible and palpable 
success, while actually walking on water as 
safely as on pavement, when approaching the 
Saviour, and when so near to him as to be 
within the reach of his outstretched hand, did 
not thy weak heart fail thee ? Didst thou not 
doubt, even then, and begin to sink, from the 
very fear of sinking? And while sinking, 
didst thou not scream forth, in piteous accents 
of prayer, " Lord, save, or I perish " ? But 
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did he let thee sink ? He justly chided thee, 
he charged thee with littleness of faith, and 
challenged thee to assign a single reason to 
justify thj alarm. But notwithstanding that, 
he saved thee, doubting one ! He stretched 
forth his arm, and grasping thy weak hand of 
flesh in his own hand of divme power, he clung 
as fast to thee as thou to him, as he conducted 
thee by his side, hand in hand, in safety to the • 
ship. Just and kind reproof was on his lips, 
but there was sure deliverance in his mighty 
hand, and in his heart there was pitying love ; 
so that even a doubting disciple did not perish, 
while looking, and crying, and clinging, as for 
life, to Jesus. Peter said, " Lord, if it be thou, 
bid me come to thee on the water." Jesus said 
" Come." To me also, as I have desired to 
approach him, Jesus has repeatedly said 
" Come !" Did Peter, at the word of Christ, 
safely venture his body on water ? and may I 
not, at that same word, venture my soul on 
BOOK? 

But reliance on Christ is not a venture. In 
each venture there is risk. But there cannot 



228 " WHEREFORE DOST THOU DOUBT ? " 

be risk in reliance on a basis of rock. ^^ Who 
is a rock save our God ?" Christ is rock ; as 
he himself and as his prophets and apostles 
aflSrmed. "That rock was Christ." "The 
Lord liyeth, and blessed be our Bock, and let 
the God of our salvation be exalted." He 
builds his church, in its faith and hope, on the 
rock of his own divinity and atonement. To 
the prejudiced Jew the Bock of salvation 
became a rock of offence. Bock is unyielding 
and immutable. It is the emblem of stability 
and eternity. As a rock, Christ is a sure and 
tried foundation ; sure through all the muta- 
tions of time, and amidst the storms of 
adversity and of death ; and tried by millions 
who are now on earth, and now in heaven. In 
no instance did this Bock ever fail. Hope 
based on Christ is impregnable. Bock cannot 
give way. There can be no venture where 
there can be no failure. To steadfast faith 
salvation is sure. Even when Peter walked on 
the sea, the unseen Bock of almighty power 
was underneath his feet, at every step, so long 
as he trusted ; but when doubt arose within 
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him, he rested not on rock but on water only, 
and began to sink. Only the Rock can sustain 
me ; only faith can rely on that Rock, and no 
man can have his foundation in Christ until he 
knows that there can be no other. (1 Cor. iii. 
11.) Jesus, thou Rock of Ages, I would ever 
rest on thee ; and when my heart and flesh so 
fail me that none but thou can help me, may I 
rest in thee, the Lord, in humble faith, that I 
may never be moved. 



CHAPTER XV. 

MADE SUBE OF HEAVEN BT FAITH. 

It is undoubtedly true that Christ loves me ; 
and I know that, notwithstanding all my past 
demerit and dejection, I now trust in him with 
my whole heart. Can it be then that he now 
condemns me ? There is no anger in that love 
in which I trust, there is no enmity or unbelief 
in my heart towards him. I am reconciled to 
God through Jesus. Is he not through Jesus 
reconciled to me ? No doubts enchain or tor- 
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ment me now. How could I distrust his 
covenant love, after all that he has said and 
done to inspire me with faith and love? I 
pondered over my wanderings, to retrace them, 
and over the vileness of iny sin, as a reason for 
abasing myself in penitence before -God. But 
I now look only to Jesus, and though I look 
with tearful eyes, the darkness vanishes and 
uncertainty is resolved. His love now van- 
quishes all my fear. As I have unfolded the 
gospel truth before me, and contemplated the 
riches and glories of divine love to the guilty 
who repent, stubborn doubts have died away 
within me, huge barriers, which impeded my 
access to Jesus, have vanished like forms of 
vapor, and a faith has risen within me by which 
I look to him, and come to him. As I have 
been coming to Jesus, the twilight has shone 
more and more unto the perfect day. The 
heavens beam forth upon me in mercy. It is 
absolutely true that God is love, and that Jesus 
loved even me and gave himself for me. He 
loves me now. I know it, and believe it, and 
now I feel it. It fills and floods my very soul. 
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He opened the only refuge, and, forsaking all 
things and hindered by none, I run into it and 
am safe. I am in Christ, and his light and 
love are in me. Faith makes all that is in the 
gospel mine, for God has given all to me. 
Come what may, I will hold fast to Christ, for 
he is my life. Lord Jesus ! "whom have I in 
heaven but thee ? and there is none upon earth 
that I desire besides thee. " 

I long labored to be holy enough to be par- 
doned, and desured to be happy that I might 
infer forgiveness from joy, when, sinful and sad 
as I was, I was told to trust in Christ. I feared 
to do nothing but trust, lest I should be presump- 
tuous, but that very fear is presumption, for it 
is the fear of distrust. Because an accusing 
heart is self-condemned, it persists in dreading 
the condemnation of him who does indeed con- 
demn the impenitent and unbelieving, but who 
"came not into the world to condemn the 
world, but that the world through him might be 
saved.'* "It is God that justifieth; who is he 
that condemneth?" Do I now doubt the 
certainty of the precious gift of eternal life? 



k. 



232 MADE SURE OF HEAVEN BY FAITH. 

To doubt were to hesitate to accept the gift, as 
to disbelieve were to refuse it. That precious 
gift of God is given to me, and my dumb 
and doubting heart breaks forth into sing- 
ing. Equivocators may be doubted, and 
liars be disbelieved, but were I to disbelieve 
the "exceeding great and precious promises, " 
which, for our greater satisfaction, are confirmed 
with an oath, and which are sealed with 
vicarious and atoning blood, I should insult God 
my Saviour, and should suicidally cut myself 
off from the great salvation. But I do most 
gratefully and adoringly believe in him. I 
always hoped, but now I fully trust ; and I live 
not by feeling, but by faith. How can I longer 
doubt? Though I do no work of God, but 
believe on him whom he hath sent, and though 
1 were now as unhappy as I am imworthy, only 
one thing I do, and will do, I believe that Christ 
loved me and died for me ; he the Just for me 
the unjust, that he might bring me to God. 
I believe it because I know it to be true, I doubt 
it not because its truth cannot be doubted. 
God so loves me that he forgives me as I peni- 
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tently trust in his love to me through Jesus 
Christ. To believe is all that I can do for mj 
justification unto life, and all that he requires 
to be done ; so great is my weakness, and so 
great is his love. Thanks be unto God for his 
unspeakable gift. Lord! I will praise thee, 
for though thou wast justly angry with me, yet 
now, as I believe thy blessed truth, thy anger 
is turned away, and, behold! thou comfortest 
me. 

The anxious one is prone to look and to run 
hither and thither in search of help and comfort, 
and he fears to abandon all things for Christ 
alone, lest he should be a homeless and unshel- 
tered fugitive. He wishes to feel himself safe 
before by faith he becomes so. But as he looks 
wistfully around for safety, the voice of Jesus 
speaks to his heart, saying, Come to me, thou 
poor, stricken, fluttering heart, for salvation. 
To thee, O Christ ! do I come. Though I 
am guilty, thou hast in no wise cast me out, 
and though a stranger thou hast taken me in. 
How great is the preciousness and power of thy 
Word, now that I receive it in my heart in 
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simple faith ! In my helplessness I can only 
trust in thee, for free forgiveness ; and thou, 
in thy infinite love, requirest nothing more. 
While I do that one thing, thou dost all things, 
for my salvation. I give myself to thee, and 
am accepted by thee just as I am. Lord, I 
am thine', and thou art my Saviour. As I 
believe in thy great love thy Spirit reveals it 
to me, in the gift of mercy and life. I am now 
clearly conscious of it. That consciousness is 
a divine light, from the revelation of thy love, 
in the presence of which there cannot be dark- 
ness or fear ; for all the gloom within vanishes 
away before all the glory from above. 

Every man who truly repents may be a par- 
taker of this precious faith. Christ never did 
cast out one such sinner who came to him, and 
he declares that he never will. (John vi. 37.) 
Despair does not belong to our world ; it is a 
demon of hell. In such words as Whosoever, 
Everyone, and All, in gospel promises, God has 
revealed the all-encircling lines of mercy, which 
he has drawn around the earth and its inhabi- 
tants. Beyond those lines no guilty wanderer 
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can go, for their circumference cannot be 
reached. And in the one word Uttermost, — 
" He is able to save to the uttermost, " — there 
is a depth of mercy which cannot be fathomed, 
and a diameter which, being infinite, no man 
can measure. 

I am now "in Christ Jesus" by faith and 
love, and he is in me "the hope of glory," and 
"the Bang of Glory." I open my polluted 
heart to him, and he opens to me the door of 
mercy, and will open the gate of heaven. I 
receive him as Saviour and King, just as he is, 
and he receives me just as I am ; he in his 
infinite riches and glory of love, and I in my 
poverty, misery, and sin. My heart was closed 
against him, on the plea that one so vile was 
unworthy to receive the King of saints. But 
he does not make that unworthiness a reason 
for refusing to come in ; for he, whose name is 
Holy, and who dwells in the high and holy place, 
now dwells with me, also, who am contrite and 
humble, to revive me by his gracious presence 
and covenant love. 

All my impediments are now exposed befote 
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me. They all were in me ; not one existed in 
the law or in the mind of God. They are so 
inexcusable, sinful, and miserable, and though 
they threatened to be fatal, .are in themselves 
so weak, that their phantom forms no longer 
trouble mc, and their cobweb-cords bind me no 
longer; for by simple faith I renounce and 
Tanquish them all. 

Jesus said "If thou canst believe, all 
things are possible to him thatbelieveth." (Mark 
ix. 23.) A distressed suppliant had said, ^'If 
thou canst do anything for us, have compassion 
on us, and help us." Jesus marked that doubt- 
ing "if," and transferred it to him who uttered 
it; for the doubt was not in the Saviour's 
ability but in the suppliant's faith. Christ was 
able to "do anything," and to do all things, 
but was the supplicant able to believe that ? 
He doubted it, and offered a doubting prayer. 
"If thou canst do anything for us, help us." 
All things can be done, was the gracious reply, 
if thou canst believe, but nothing without faith. 
All things are possible to him that believeth, 
because all ihin^ ^e possible to him in whom 
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we believe. How can I now disbelieve? Unbelief 
has not a pretext or an excuse. It is stripped 
of each mask, and all its cavils are silenced. 
It is dumb before Christ. He has entered my 
heart and the doubting spirit is cast out. 

I AM SAVED. What a transporting fact! 
Christ saves me. In him I have eternal life, 
so that I cannot be lost. Standing on divine 
certainties I am safe for ever. I am now Sure 
of Heaven. Guilty, condemned, helpless, and 
lost as I am in myself, and without him, I am 
justified and saved by faith in the blood of the 
Lamb. The work of salvation, and all its glory, 
belong wholly to him. Should any one arrogantly 
attempt to substitute his own righteousness for 
that of Christ, he must, by that very act, ensure 
his own rejection and ruin ; for only the mercy 
of God through Christ can save a sinner. He 
is lost who is not thus saved. I therefore can 
do nothing to establish my justification before 
God. But neither sin, nor helplessness, noi 
desponding fear, are impediments to his mercy 
in Christ. He forgives and loves me after his 
own heart, not after mine ; and as I simply 
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believe his promise he fulfils it in me ; so that 
lexperience theworkof the Spirit, nowthat I be- 
lieve in the work of Christ. Having simple faith 
I have peace and joy in faith. The gift is given, 
even now, it is given to me. It is not withheld 
by his hand ; it is in my heart. It is in every 
sense a gift, which not the best of men can 
merit, nor the most laborious can earn ; and 
because it is the gift of God it can be received 
by faith only. I therefore count all things but 
dung that I may win Christ, and be found in 
him, not having my own righteousness which is 
of the law, but that which is through the faith 
of Christ, the righteousness which is of God 
by faith. (Phil. iii. 8, 9.) "By grace I am 
saved, through faith, and that not of myself, it 
is the gift of God ; not of works lest any man 
should boast." (Eph. ii. 8, 9.) 



CHAPTER XVI. 

THE TRANSITION REVIEWED. 

And now, guilty and insignificant as I am, 
and infinitely great and holy as God is, I 
am a child of God. His ways and thoughts 
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transcend mine, even as the heavens are higher 
than the earth. (Is. Iv. 9.) Yet he deigns 
to love me; and, through Jesus, he has most 
mercifully and righteously forgiven me. And 
I also who once loved sin, now love him, the 
Most Holy, with a humble and reverent 
heart. I commune with him in "prayer and 
in praise; I am made a partaker of his holy 
nature, and his friendship and his will are my 
delight ! I now have eternal life in his redeem- 
ing love, and his love within me, which through 
his Spirit at once assures me of his forgiveness, 
and purifies my heart from sin, is the evidence 
of my salvation. 

So long as I sought to encourage hope, by 
searching for indications of a renewed and 
perfect heart, I had uncertainty and fear ; for I 
thus looked only to myself, and I found not 
holiness but sin. Fear is the natural effect of 
sin, and sin and fear can be overcome only by 
faith and love. We serve God, and we resemble 
him, just in proportion as we truly love him ; 
but no man loves him, as the High and Holy 
One, until the love of God is shed abroad in his 
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heart by tKe Holy Spirit. That love in the 
human heart is the peaee of God and the power 
of God : so that we become holy and happy 
only by looking to Jesus, for only then do we 
receive the Holy Ghost. 

How humbling and how distressing is the 
consciousness of sin! The spirit of penitence 
is not joyful but sorrowful. Every inference 
from myself awakened fear, and all reasoning 
from myself resulted in uncertainty or in dread. 

But while penitence looked within, faith 
looked above; and as I, a guilty one, entrusted 
my soul and its eternal salvation unreservedly 
into the hands of Jesus, I was safe. A shining 
light appeared in my dark heart ; and that was 
the evidence of my salvation, before I had or 
could have any other, and apart from every 
other. Now my joy is full ; but it is joy in 
God, not in self; in what he is, and in what he 
has done, and not in what I am of myself. I 
now appear before him without tremor. I 
behold ineffable love in his awful and ineffable 
glories. I hear the thunders of violated law, 
with a full consciousness that the almighty 
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shield is around me. Christ holds me in his 
hand, and no one can pluck me thence. I am 
guilty as a fallen angel, and, without him, am 
helpless as a bahe ; but in him my Saviour I 
am saved, and eternal life is mine. 

Folly is bound up in the sinner's heart. His 
sins can be numbered only by him who numbers 
the stars of heaven and the sands of the sea ; 
and his spirit of heedless guilt gazes with in- 
difference when Jesus crucified is set forth 
before him ; and when Jesus makes the pathetic 
appeal^ " Is it nothing to you, all ye that pass 
by ? behold and see if there be any sorrow like 
unto my sorrow," no responsive emotions are 
evoked in his heart of stone. How madly and 
fataUy does the spirit of procrastination make 
the long-suffering mercy of God a motive to 
persist^ce in sin ! and even when heart-broken 
on account of sin, how obstinately does the 
contrite one persist in finding reasons for discou- 
ragement in his own demerit, instead of trustmg 
folly and simply in him who is " the Lord our 
righteousness." 

Self-righteousness strives by its own achiev- 
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ments to do without the righteousness of God, 
and disparages the faith by which only a sinner 
can be justified from sin, and by which God 
purifies his heart. Self-righteousness actually 
makes men unrighteous, for it holds the sinner 
in the thraldom of his sin, and engenders the 
moral evils of which it claims to be the cure. 
It is not the pasture but the mirage of the 
human soul; and is the most plausible and 
successful deception of the devil ; a flattering 
and fatal lie, which life-long egotism fondly 
hugs to its heart. 

I was afar oflF from God, whom I feared but 
did not truly love, but now I am brought nigh 
through the blood of the Lamb. My timid 
spirit stood on the threshold of his temple, and 
presumed not to draw near to the altar, nor 
dared to look up. In self-reproach I smote 
upon my breast as a sinner, and cried, God be 
merciful to me. How quickly did his mercy 
respond to that distant cry! His words of 
compassionate love invited and urged me to 
draw nigh ; and I, though vile, came to Jesus, 
and, in simple and full reliance on him^ I 
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received his salvation. I beheld the holy of 
holies with awe, but in obedience to my Saviour's 
call I entered into the presence of the Lord. 

In Heb. x. 22 the anxious penitent is invited 
to draw near " with a true heart and in full 
assurance of faith," In that assurance there 
is certainty. Its hope is not doubtful but " sure 
and steadfast." Without full a^urance no man 
can be conscious that he enters into the holiest 
of all. Sinners who are without Christ, and are 
in the world, are bound hand and foot with the 
chains of impenitence and unbelief; and the 
penitent who enters the temple may, like me, 
be held back by doubt, midway between the 
altar and the door, afraid to return, lest he 
should go back to perdition, und afraid to 
advance, lest he should be guilty of presump- 
tuous boldness and be repelled. But the 
inviting voice bade me to come boldly to the 
throne of mercy. Jesus never said, Wait, but 
always said, Come. As I drew near I found 
the veil before the mercy-seat rent in twain from 
the top to the bottom ; and the Lord said. Come 
in, thou contrite one ; and I came in. I, eveif 
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I, had boldness to enter into the holiest of all, 
through the blood of Jesus. It were bolder to 
refuse. I now dwell within the safeguards of 
Almighty Love, and the light of his counten- 
ance rests upon me. 

Death has no supernatural terrors now. Life 
is gilded with a brightness it never knew before. 
Uncertainty and doubt have given place to sure 
and certain hope, and to serene and holy joy. 
Emotions of gratitude, hope, and love are 
welling up from the fountain in my heart. 
The changing scenes of this world form a 
panorama of dissolving views, and my body is 
subject to so constant and complete a change 
of substance as to be to-day what it was not 
yesterday, and will not be to morrow, but the 
Rock of Ages is the same yesterday, to-day, 
and for ever. 

My only Trust, how finn he proTes ! 
The Bock of Ages neyer moves. 

What an altered being I now am, through 
Christ, in state, in character, and in spirit! How 
loving, patient, and gentle is the spirit of Christ 
that is within me, compared with my own natura 1 
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temper ! My heart now goes forth more ten- 
derly towards all who have disparaged, wronged, 
and hated me. A new element of pure and 
fervent love pervades all my mental and moral 
nature. With Christ's spirit within me, I 
would stand among foes, as he stood, when the 
hand of violence smote him, and he was mocked 
by public scorn. His yoke is so easy as to be 
worn from preference, and his burden so light 
as not to be felt to be a burden at all. I 
tremble at sin, I loathe its pollutions, and 
shudder at its just condemnation. How pro- 
found is the satisfaction I experience in the love 
of Christ ! and with what depth of feeling do I 
now love him, as my holy Saviour and King ! 
I reverence his commandments. His providence 
is my inheritance. His promises are absolute 
guarantees of blessed certainties, amidst all the 
contingencies of the future. His laws are not 
burdens on my back, but guiding Imes for my 
feet, as safeguards from evil. His threatenings 
are a repelling fence fixed in mercy, all round 
the brink of each danger. His golden rule of 
equity is become the law of my conscience, and 
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the angel-grace of charity is a new instinct in 
mj heart. Mj most cherished desire now is 
to be with him in his glory; and whenmy body 
is quivering and dissolving in death, being 
made Sure of Heaven, I hope to rejoice in the 
prospect of ascending to him. Yea, he has 
promised to meet me at the gate of death. His 
radiant form will appear amidst the deepening 
shadow. His love will be my angel of con- 
solation in the hours of dying anguish. And 
should there then be moments of trembling, his 
whispers of covenant love, distinctly inspoken 
to my timid spirit, will say to me, as he once 
said to his terror-stricken disciples, when they, 
in the night-gloom, imagined him to be a 
spectre moving over the sea, — " Be not a&aid, 
it is I V' 



CHAPTER XVII. 

I ATTESTATIONS OF THE SURE HOPE. 

Being now justified by faith and passed from 
death unto life, and being brought out of dark« 
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ness into marvellous light, by what evidences 
do I know that my hope is not an illusion, 
and that I am indeed Sure of Heaven ? 

The evidences are two. The first is the 
witness of the Word and of the Spirit of God to 
my heart that God loves me, and has forgiven 
me. The second is a clear consciousness that 
I am actuated by the instincts of a new life in 
Christ, and that I am ruled by the law of a 
new nature received from above; by which 
holy instincts and law, I, who penitently rely 
on his full atonement for the pardon of all past 
sin, now make his character and life the models 
of my own. While I confide in the eflScacy of 
his atoning death, I am possessed by his Spirit, 
and I imitate his example ; and obedience to 
his will is pleasant to me as ^' my meat and my 
drink." 

Thus I have the testimony of the Spirit of 
God in the manifestation of his love in my 
heart ; and, in my consciousness that I truljf 
love him, I have the testimony of my own. 
Both are testimonies of love, but each is distinct 
from the other. One is the witness of ''the 
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Spirit itself/' that God loves me, the other is 
ihe " fruit of the Spirit " in my love to him ; for 
my love to God is the effect of his manifested 
love to me. Each evidence attests and cor- 
roborates the other, as true. By this conjoint 
testimony I know that my sins are forgiven, 
and that I am renewed after the image, and am 
made a partaker of the holiness of God ; and 
thus I know that through grace I am Sure of 
Heaven, and that I am made meet for heaven. 

But, though I love God and hate sin, I have 
the deepest sense of my imworthiness before 
him; and it behoves me always to cherish 
that becoming sentiment of humility, that I may 
the more fully feel my need of him, without 
whom I can do nothing. 

The growth of the holy fruit of the Spirit 
in me is decisive evidence that my consciousness 
of God's love to me is not a deception, but is 
from the Spirit itself; even as the growth of 
fruit on a tree is an indubitable evidence of life 
in that tree. And the witness of my spirit, 
that I love and delight in God, is distinguish- 
able firom the deceptions of self-righteousnesS) 
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seeing that I did not thus love him until his 
love to me in Christ Jesus was shed abroad in 
my heart by the Holy Spirit ; and that all in 
me that is well pleasing in his sight, and all 
that I do or can do to honor him, is not of 
myself, but is of the graee of God which is in 
me. I am powerless for good in the absence of 
his strength. I am dead without his life. I 
live and walk by faith only, and by love in 
faith. His manifested love to me now fills me 
with joy, and my love to him inspires me with 
profound abhorrence of all sin. Two new 
spiritual elements are in me, and both are 
elements of love. They glow within me as fire, 
and they permeate my whole nature like an 
all-assimilating leaven. As a moral being I 
am so unlike my former self as to be a new 
creature in Christ. My new life is one of love, 
and of peace and joy ; and I walk in the light 
of the Lord. 

. " He that believeth in the Son of God hath 
the witness in himself." (1 John, v. 10.) In the 
presence of that witness erratic and guilty 
unbelief is dumb. Unbelief cavils at the 
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historical and moral demonstrations of the 
truth ; but Christianity is in the true Christ- 
ian's heart. It is a new life, a divine power, 
and a joy unspeakable. It fills him with 
marvellous light, with a trembling dread of sin, 
with adoring loyalty to God, with charity to 
men, and with divine peace and blessedness. 
Spiritually he is a new man in Jesus Christ. His 
union with hun is that of an engrafted branch, 
living, growing, and yielding fruit. His heart 
is purified by faith. Sin has no more dominion 
over him. He rejoices in hope of the glory of 
God, so that all fear is vanquished by faith, 
and his spirit is serene and triumphant while 
his mortal frame is breaking up in death. His 
consciousness of all that he is, and of all that 
he has, in Christ, is a Divine "witness in him- 
self," which no other evidence can equal in force. 
But by the formalists of Rationalism and of 
Rome that evidence can neither be appreciated 
nor understood. Jesus said " I will pray the 
Father, and he shall give you another Paraclete, 
(a comforter or advocate,) even the Spirit of 
truthy whom the world cannot receive, because 
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it seeth him not, neither knoweth him ; but ye 
know him, for he dwelleth with you, and shall 
be in you." (John xiv. 16 & 17.) 



CHAPTER XVIIL 

A SHINING LIGHT. 

The testimony of actual experience shows 
that, though God's mercy in the gift of eternal 
life is the act of a moment, the light of life does 
not always shine forth instantaneously in the 
human heart. In one instance it is as when 
the eyes of the blind were instantaneously 
opened, so that he on whose eyes no light 
previously glimmered, suddenly beholds the 
light of the sun. But in another it is as the 
dawn^ to eyes that see, brightening into perfect 
day ; for the assurance of faith must be 
according to our faith. 

As I renounced the deceiving self-righteous- 
ness &om which doubt and dejection arose, 
as I learned that Christ forgives according to 
his own fulness of love, and not according to 
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my fulness of joy, and as, in my helplessness, 
guilt, and misery, I wholly relied on his pro- 
pitiation, the darkness diminished, the light of 
hope and of life dawned within me, the 
dimming cloud vanished, and the brightening 
day revealed its glory, until the Sun of 
Righteousness was fully risen in my soul. At 
no precise moment could it be said that then 
the darkness ended and the day began. The 
transition was progressive, not abrupt ; but it 
is not the less real and true. I, who abode in 
the gloom of uncertainty and dread, now have 
light in the Lord ; so that I know that I am 
accepted in the Beloved, and now no longer 
experience misgiving or apprehensiveness, in 
prospect of appearing before the judgment-seat 
of Christ. 

The clear consciousness of salvation shines, 
in many instances, as an instantaneous light. 
The gift of salvation is an instantaneous act, 
and may be an oft-repeated act ; but the mani- 
festation of God's love in our heart, by the 
Spirit, may not be instantaneous, for it is made 
to us according to our faith. Uniformity of 
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action is not a law of nature or of grace. The 
truth as it is in Jesus may suddenly appear in 
a new light to the mind of the penitent, or 
be seen from a new stand-point ; or the guilty, 
burdened^ and broken-hearted one, being aided 
from on high, may in an instant overcome the 
spirit of unbelief, cast away his fear and doubt, 
and fearlessly and confidently rely on the 
" exceeding great and precious promises,** and 
thus at once obtain the full assurance of hope. 
One blind man, at first, only sees men as trees 
walking, though the hand of Jesus has touched 
his eyes. Jesus lays his hands on them once 
more, and bids him look up, when he is fully 
restored, and sees every man clearly. (Mark 
viii. 25.) Another blind man's restoration is 
instant, so that in the twinkling of an eye, he 
clearly, and for the first time, beholds the light, 
that most marvellous creation of God. " There 
are diversities of operations, but it is the same 
God which worketh all in all." (1 Cor. xii. 6.) 
The instantaneous miracle, and the slow de- 
velopments and processes of nature, are equally 
the works of God. 
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I have seen the heedless sinner struck with 
sudden terror by the Word of the Lord. Con- 
victions of sin seized and held him as with the 
iron grasp of a strong man armed. He uttered 
forth importunate cries of agony and prayer; 
and bemoaned himself as a condemned and 
hopeless captive in an inner prison^ or as 
though he had been chained to the gate of hell. 
But the power of unbelief was vanquished by 
the mightier power of faith, and so soon as he 
believed the promise of God, he received a full 
assurance that it was fulfilled. The Deliverer 
did not delay, but saved him at the very 
moment when he believed ; for he waits to be 
gracious, (Is. xxx. 18,) he is ready to 
pardon all that are ready to perish, (Neh. 
ix. 17,) and no man, when reconciled to God, 
finds God unreconciled to him. The redeemed 
one then came forth, at the voice of the Son 
of God, firom the cavern-grave of spiritual 
death, and thus emerged from darkness into 
marvellous light. The transition was equally mo- 
mentary and memorable. It was instantaneous 
in him, and it may be instantaneous in any. 
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But many gentle spirits are gently drawn 
into holier elements and higher regions of life, 
and in them the light of life dawns and bright- 
ens into day. When young hearts have been 
trained in the nurture and admonition of the 
Lord, when no deep shafts have been sunk and 
no dark mines have been burrowed in them by 
guile, when they are not heavily laden with the 
accumulated guilt of years, and when their 
holy thoughts and sympathies have been nur- 
tured by watchful, tender, and fostering love, 
and amidst the sweet and holy influences of 
the sanctuary and of home, they may not know 
any sudden terrors, nor experience any instant 
and well defined change of feeling or charac- 
ter, in their relation to God. Those guile- 
less and tender hearts are opened to receive 
the Lord, as opening buds unfold their leaves, 
raise their growing petals, and beautifully 
expand in the brightness and warmth of solar 
beams. Emotions and acts of contrition, 
faith, devotion, love and joy, mingle and grow 
together, and the assurance of salvation 
increases as the perceptions and power of simple 
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faith increase. In one humble and contritebe- 
liever the light of full assurance shines more 
and more to the perfect day, and in another it 
appears in sudden and effulgent glor j ; but no 
reason for doubt can be found in the circum- 
stances of time ; the question of time not 
being important, but only the question of fact. 
But will the light of the Lord always be 
equally clear to me ? I may hereafter be in 
heaviness through manifold temptations. I 
am weak, for I am human, and my faith may 
be greater or less. Each day has its passing 
clouds, but they all are of earth, not of 
heaven. A dinmiing shadow may come over 
my spirit, from nervous depression or failing 
health, from some great grief, from pain of 
body, from domestic trial, or from the appre- 
hension of impending danger, though I have 
not committed wilful sin. Thus may feeling, 
that old adversary of faith, once more attempt 
to trench upon the province of faith ; and judg- 
ing of God's regard for me by my emotions, 
and not from his Word and my own conscience, 
1 may be so apprehensive of his dbpleasoie. 
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when he is not displeased, as to nurture such 
morbid and unbelieving emotions as will rob me 
of peace^ and lead me in my folly to quench 
the Spirit. 

But why should I be afraid when I have not 
committed wilful sin ? No spirit of covetous- 
ness has set up an idol in my heart ; no par- 
oxysm of anger, or harbored thoughts of 
resentment or malice have burdened my con- 
science ; no impure thought has defiled my 
imagination, nor has thoughtlessness caused me 
to stumble, so that no new accusations of guilt 
can confront or reproach me. The love of God 
does not alternate like human emotion. He 
does not act without reason, for he is not ca- 
pricious. The sun in heaven does not cease to 
shine towards earth when clouds arise in our 
low firmament, or blinding tears obscure our 
vision. God never hides his face from one who 
has not broken his law. Human feeling is 
not the sure criterion of the divine favor. 
Let me therefore always live, like a little child, 
by faith, and in obedient love ; and my hope, 
like a bright evening star, will shine more and 
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more as night-darkness deepens around me. 

I am not to live in regions of ecstasy. The 
Christian life is not so much a jubilee as a 
warfare. Exciting joy is not the normal con- 
dition of spiritual life and health. My faith 
must not regard the barometer of feeling, as 
though it correctly indicated my relation to 
God, and my meetness for heaven. The re- 
deemed in heaven came not out of great joy, 
but out of great tribulation. (Rev. vii 14.) 
Religion is not a thing of mere emotion, but 
of steadfast faith in Christ, of love to liim, 
and of consequent hatred to sin. Should God 
hide his face from me it will not be because he 
has forgotten me, but because I have forgotten 
him> Even shadow speaks of sunshine, and 
motion of rest. It is because I love him 
that I supremely value his love, that I deem 
his favor better than life, that I dread his dis- 
pleasure, and that even a doubt of his forgiv- 
ing and approving love troubles me. 

But should I be overtaken in a fault, that 
fault must not be covered, or I shall not pros- 
per; and still less must it be repeated, for 
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each repetition may be a downward step to- 
wards hell. I must penitently confess the sin 
to God, and abandon and abhor it for ever ; 
and must once more come by faith to that 
"blood of the everlasting covenant,'^ which 
*' cleanseth from all sin ;" and God, who 
multiplies pardon^, (Is. Iv. 7., marginal read* 
ing) will have mercy upon me, and restore to 
me the joy of his salvation. 

I cannot know that I am the Lord's any 
longer than I am his. As the shedding 
abroad of his love in my heart succeeded his 
own act of love, in my justification and adop- 
tion, so now it can continue in me only so long 
as I please him. The full assurance of hope 
does not constitute acceptance with God ; it is 
its manifestation and evidence ; and evidence 
arises from fact, not fact from evidence. Every 
mjtti must therefore be forgiven before he can 
know that he is forgiven. It is " because we 
are sons that God hath sent forth his Son into 
our hearts, crying, Abba, Father." (Gal. iv. 
6.) Should I fall into a state of sin, by yield- 
ing to its power, I should cease to be in a state 
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of grace y for I cannot walk after the flesh and 
after the Spirit also. Henceforth I must live 
by faith, and in the spirit of love, and must 
watch and pray, that I fall not into temptation; 
and if, as time passes by, and eternity draws 
near, I hold fast, by steadfast faith and in 
obedient love^ to the grace wherein I stand, 
grace will reign in me through righteousness 
unto eternal life. 



CHAPTER XIX. 

HOW TO CONTINUE SUBB OP HEAVEN. 

I RECEIVED the pardoning and adopting love of 
God as a sinner, and now I must hope to be 
the humble object of his approving love as a 
saint. While seeking his mercy through 
Christ I was hindered by that spirit of self- 
righteousness which stumbles at the righteous- 
ness of faith ; but another danger besets me 
now, for I may so live by faith as to become 
a practical antinomian, making void the law. 
I have been justified from all sin by the 
eousness of God through faith, and must 
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have perished without it, for I could have do 
other ; but now mj faith must be in me as a 
^ power of life and a principle of action, that I 
* may abound in the work of the Lord. Having 
been saved by free grace, through faith in 
Jesus, I must give earnest heed to the admoni- 
tory lessons of the gospel, and remember that 
faith without works iis dead, even as works are 
dead which are not acts of faith and love. 

I have seen ink stains so completely removed 
from white linen that perfect whiteness has been 
restored ; and thus the stains of sin have been 
removed from my spirit through the atonement 
of Christ. The tears of angels, even if all 
heaven and all hell had wept for me, could not 
have erased one guilty stain, but the blood of 
Jesus Christ cleanses me from the guilt of all 
sin. Being thus cleansed, how great is my 
obligation to obey the command, " Keep thy- 
self pure," and to "escape the pollutions which 
are in the world through lust" ! Having 
been justified by looking to Jesus in faith, by 
thus looking to him I also become sanctified. 
^' Beholding as in a glass the glory of the Lord, 
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we are changed into the same image, from 
glory to glory, as by the Spirit of the Lord." 
(2 Cor. iii. 18.) By looking to Jesus I obtain 
peace with God, and I also obtain that power 
over sin which never can be obtained by merely 
resolving against it ; for resolutions are made 
in human weakness, whereas he strengthens us 
with all power by his Spirit's might in our in- 
ward man. As I have received the Lord 
Jesus, so now I must walk in him ; and thus 1 
who have salvation through his death shall 
tread in his footprints all through life, being 
created anew in him unto good works. Instead 
of listening to this world's cries of vanity, lo, 
here ! and lo, there ! I will hearken to no voice 
but his, and, led by his Spirit, will follow only 
him; and instead of letting my eyes sweep 
round the horizon, in search of objects on 
which they may rest, I will sit at thy feet, 
Jesus, and look only to thee, and learn of 
thee. Being heart-sick of sin my spirit shall 
rest in the Lord, in confiding and reverent love. 
I know him, in his power to save, by faith only, 
Imt myself I can know only by my fruits. 
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He forgave all mj sin, not to encourage its 
practice, but that I might become holy ; and 
when he said, Go in peace, he also said, Go 
and sin no more. I came through the gate of 
mercy as a sinner saved by grace, but the gate 
of heaven I can enter only as a faithful and holy 
Christian, to whom, after a consecrated and 
well spent life, the Lord will say, " Well done, 
good and faithful servant, thou hast been faith- 
ful over a few things, I will make thee ruler 
over many, enter thou into the joy of thy Lord." 

But I disclaim all title to recompense or 
reward ; for works of faith and love are the 
natural and spontaneous actions of faith and 
love. Life within always develops itself 
actively without. Being saved by grace I have 
now to grow in grace, to strive that I may be 
accepted of God, and to make his glory, which 
comprehends all goodness, the one object of 
my life. Having entered the door of mercy, 
the way of holiness is now before me, in which 
I have to walk even as Jesus walked. 

To carnally-minded men the law of God is 
like an inscription on stone tables, a voice of 
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stem authority, a restraint^ a bridle, or a fetter 
imposed hj an agency without on erratic and 
resisting propensities within. But Christ now 
works in me both to will and to do of his good 
pleasure. His law is the law of my new na- 
ture ; it is a divine instinct, an element of holy 
love which pervades and permeates my whole 
being. Christ is my life, and his love is my 
law. His kingdom is within me. My con- 
science, my will, my tempers, and my thoughts 
own his sway. His ever living presence is in 
my heart, and his Spirit leads me, not my 
own. My whole spirit, soul, and body are con- 
secrated to him. Being now made free from sin 
and become the servant of God, his Spirit 
enables me to bear fruit unto holiness, and if 
I persevere, the end will be everlasting life. 

But should I become lukewarm, indolent, 
covetous, or self-indulgent ; or be actuated by 
prejudice, partiality, or the wisdom of the flesh 
and of the world, rather than the wisdom that 
is from above; or should I be unjust or unkind 
to any one, and not repent of my sin, then, 
whatever elements of faith or of feeling there 
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may be in me, for me to imagine that I am led 
by the Spirit of God, and that I am Sure of 
Heaven, were to practise a fatal deception upon 
my own soul, and^^to attempt to mock God ; and 
were I to die in my sins I should justly be 
doomed to perish with Tiypocrites and un- 
believers. 

I have received the Lord Jesus as my hope 
of glory, and he, in his abounding grace and 
mercy, has saved me, and made me an heir of 
eternal life, it must now therefore be my supreme 
and unceasing study to live like him. What 
manner of person ought such as«I to be^ in all 
holy conversation and godliness ? 

I am now in Christ but I am not out of 
danger. The less I fear danger the more 
shall I be exposed to it. It behoves me to be 
self-distrustful, to be jealous of plausible decep- 
tions, and, while industrious in business, to bo 
fervent in spirit, serving the Lord. I must 
avenge no wrong, but leave vengeance to him. 
I have to be patient and gentle as a lamb, coti^ 
fiding and simple-hearted as a child, active 
as an angel, and holy as Christ. Suffering 
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must be borne without peevishness, and pros- 
perity without pride. No flattery must make 
me vain, no unjust censure discourage me, I 
must endure injuries with meekness, and when 
honored be lowly in heart. Not only must my 
conduct be moral, but my affections, conscience, 
imagination, and will must be holy to the Lord; 
and, being led by the Spirit, I must " follow 
the Lamb whithersoever he goeth.*' Though 
I still live on earth my conversation and my 
dispositions must be as though I were in heaven. 
O Holy Spirit, thou Sanctifier of human na- 
ture, make me a partaker of thy holiness. 

As I live by faith a motive power to holiness 
will act within me, to overcome the powers of 
sin ; and as I fully confide in the providence 
and covenant of God, no mystery will perplex 
me, nor will suffering engender fretfiilness or 
unbelief. Suffering is the valley through 
which I must needs pass on my way to the 
mountain top. Being careful for nothing I 
will hourly, by prayer and thanksgiving, make 
known my requests to God. As I reverently 
love him, my Saviour, with my whole heart. 
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and cnerish the sentiments and sympathies of 
true charily, no Christian duty wiU be too hard 
to fulfil, nor will impatience, anger, or discon- 
tent torment me, or ofiend God; but my faith 
will through Jesus be a source of power to me 
in life, and a source of peace and joy in death. 
How joyous will be a life of faith and love, 
in which I have Christ in all things, and all 
things in him; and how peacefully and 
triumphantly shall 1 die, if in deatii I am 
Sure of Heaven ! Thus living and thus dy- 
ing I shall die no more, but, translated to the 
realm of life, I shall live for ever • and, in 
" that body that shall be," I shall be " equal to 
the angels," and be a partaker of the glory of 
Christ How sublime and how certain is the 
assurance of heaven, and how ineffably precious 
is the hope of that world amidst the afflictions 
of this ! 



CHAPTER XX. 

Heaven, in prospect of death. 

<' The end of all things is at hand." Time 
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is always passing by. It never halts, never 
hastens, never lingers. In the dim perspective 
of life I see the goal of earth, and immediately 
beyond it is the gate of heaven. Funeral 
knells break the stillness of rural scenes, and 
mingle with the din of towns. If I leave my 
native shore, and approach a foreign coast, I 
hear the admonitory sound* Mournful dirges 
are daily pealing round this world of tombs, 
proclaiming the departure of human souls. 
Every garden has its sepulchre. In the varied 
scenes of town and village life, I see the spoils 
of the victor attended to his charnel-house by 
his triumphal trains of the vanquished. They 
themselves are dying who bewail the dead. 
Traceis of disease, and the handmarks of years, 
appear in ever deepening lines on the faces 
and forms of beauty and strength. Friend 
after friend vanishes away, as though human 
frames were but phantoms. I sojourn as a 
visitor, for a little while, in a world of wrecked 
hopes and of mouldering tombs ; and as I 
journey along the pathway of life, I follow one 
and another to the grave, until I come to my 
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own. In my failing senses and in the ever 
changing aspect which is daily mirrored before 
me, I see the deepening shadow of the des- 
troyer ; and I daily hear his faint footsteps 
with increasing distinctness. 

Though death is one of the conditions of the 
inheritance of life, we naturally fear to die so 
long as we can hope to live ; for an instinctive 
fear of death is as natural as the love of life 
which God has given to preserve it. But that 
fear commonly diminishes as the vital forces 
decay; it is conscience that makes death 
terrible from dread of the infinite hereafter. 

How rapidly my inevitable hour is on the 
wing ! Well, let it come. I will welcome that 
hour because Jesus will certainly welcome me. 
As night comes on, all earthly scenes are fading 
around me in deepening and darkening twi- 
light ; but celestial glories are kindling and 
brightening above. My ransomed spirit, 
strong in the strength of Christ, shall ascend 
from the material and mortal to the spiritual 
and immortal world, to dwell with him who is 
the King of glory ; and, leaving the ruins of 
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its earthly house, shall mhabit a house eternal 
in the heavens. I go whither Christ is gone. 
Because he lives, I shall live also. (John xiv. 
19.) The full assurance of faith and hope is 
invincible by death. The instincts of my 
weak humanity indeed tremble strangely at the 
thought of dying. The spoliations of an 
opened grave reveal scenes of horror to my 
shuddering sense. My spirit awaits the reve- 
lations of the invisible world, wonderingly and 
timidly, like an inexperienced child ; but I 
await them in faith and hope. 

In less than fifty years, or in less than 
twenty, possibly in less than one, the great 
crisis in my existence, from which each instinct 
shrinks, and in prospect of which the spirit 
of faith is serenely triumphant, will have 
passed. What and where shall I be then ? 
The sad solemnities of my burial will be over. 
So much as remains of this outward man, 
now cherished with fond and reverent tenderness, 
will dwell in a region of horrible darkness, 
silence, and decay. Oh, fond nature! dost 
thou now shudder at the appalling spectacle 
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depicted to thy imagination ? In truth that 
"wreck is mine, but it is not me. Of what con- 
sequence can those horrors be to me when con- 
sciousness with all its attributes is in heaven ? 
I shall never know them. My outward man, 
which had its origin in dust, which subsists on 
dust, and now dwells in a house of dust, in 
dust must find an end. It must be thus with 
my animal body ; but thus it cannot be with 
my angelic soul. 

Let no bereaved and loving one weep over 
my grave. My ashes will be there, but I my- 
self shall be far away. Summoned by my 
Saviour I depart from the body to repair to his 
palace- world ; and I shall there be as the 
angels are, (Matt., xxii. 30,) before the glories 
of whose presence prophets have fainted, and 
soldiers fallen to the earth as dead. O heaven ! 
I shall soon cross thy threshold, whence fallen 
angels were cast out, and shall be a partaker 
of thy calm and holy joys for ever. Rejoice, 
my soul, in hope of the glory of God. 
Others, who have no hope, may wail forth 
the sad elegies of the grave, but I will sing 
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psalms of praise, and rehearse the new song of 
heaven. 

My inward man owns no obedience to any 
material law. It is an incarnation. I know 
not indeed how I can hereafter live without the 
body ; but neither do I know how I now live 
within. Great as are the changes in the sub- 
stance of the body after death, they are not 
greater than those which are always in process 
during life. Can human philosophy say why the 
spirit may not exist apart from the body, as it 
now exists^ in unchanging consciousness, in an 
ever^changing body? Philosophy cannot go 
beyond its short tether to explore the profound 
mysteries of nature. The light within its 
little circle is dim ; and beyond it all is in- 
tensely dark. It is not within the province of 
sense or of reason to know the splendors of 
heaven or of God. Only faith has powers of 
vision corresponding with the revelations of 
the unseen world. Eye which hath not seen, 
cannot see, ear which hath not heard, cannot 
hear. The words which are unspeakable are 
also inaudible. Our abject philosophy cannot 
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be cognizant of spirit-worlds, or of the Infinite 
Spirit. It is deaf, blind, and dumb. An im- 
penetrable veil surrounds us, and a wide interval 
is fixed between material and spiritual worlds. 
But the heavens will be opened to me, as I 
leave the body to be present with the Lord. 
My disembodied soul will then emerge into a 
congenial world. The divine splendors will 
open before me, and I shall behold the glory of 
God and of the Lamb. Ye glorified throngs 
•who now minister before the throne of God, 
who formerly erred, sinned, wept, and died on 
the earth •like me, and who washed your pol- 
luted robes and made them white in the blood 
of the Lamb, I come, with you to enjoy ineff- 
able love and imperishable glory ! Ye angels 
of God, I come to share in the bliss of your 
sinless and glorious fellowship; with you to 
prostrate myself on the azure pavement of 
your glorious world, in homage before the 
Throne ; and with you to be a devout and ador- 
ing student of the sciences of universal worlds, 
the creations and developments of infinite wis- 
dom, beneficence, and power ! 
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When I ascend to the Saviour, my body, be- 
ing changed and dead, will be a " vile body," 
but he will change it once more, that it may be 
fashioned like unto his own glorious body, ac- 
cording to the working whereby he is able even 
to subdue all things unto himself. (Phil. iii. 
21.) 

I hear it asked, where are the bodies of the 
perished dead */ and how can they rise ? To 
answer those queries is impossible^ for such 
knowledge belongs only to the Omniscient ; but 
it is equally impossible to answer queries which 
relate to natural facts. Where arethe flowers 
and fruits of future summers, and the bodies -of 
future generations ? No man can find them, 
and yet all the elements of which they will con- 
sist are in existence now. Luscious fruits, 
golden harvests, and flowers of velvet, in 
exquisite hues, painted by the angel artist, 
light, which are not now visible, hereafter will 
be. God will bring them forth by the mys- 
terious processes of nature, in patterns of 
beauty, and as bounties of love ; and he will 
also bring forth the dead. The dead are 



HEAVEN, IN PROSPECT OP DEATH. 276 

not more undiscoverable than the unborn. Crea^ 
tion, generation, and resurrection are all the 
ordinations of God. The miracle of the resur- 
rection is not greater than that of creation. 
He is able to raise the dead, and he declares 
that the dead shall rise ; so that he who denies 
the resurrection is ignorant and in error, not 
knowing the Scriptures which reveal what God 
will do, nor the power of God by which it can 
be done. (Matt. xxii. 29.) 

To die were gain, for it were better to be as 
angels are in heaven, than to be a mortal on 
earth. As an inhabitant of the earth, I would 
not live always. My heart is still strongly 
held to the earth, not by gravitating tenden- 
cies, — for its renewed tendencies are heaven- 
wards, but by the bond of a strong and 
tenacious love to the second selves which God 
has given to me. The heavenly spirit, received 
from him, would find congenial elements and 
sjrmpathies among the heavenly, and where 
Christ is, in heaven. Even now I desire to 
depart and to be with him. My times are in 
his hand. Let me live to him in faith and 
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love. Jesus, may I ever rest in thy truth, and 
may thy pure, meek, and lowly spirit be in me. 
Do thou cast out the spirit of evil, whenever it 
may be in me. Let not this world's pollutions 
defile, or its alarms disquiet me. Let me con- 
quer enmities with invincible love, and repay 
ingratitude with new favors, from day to day. 
May my whole heart be devoted to thee. Hold 
me in thy mighty hand, Saviour ! and let 
me constantly hide myself within the secret of 
thy pavilion, from the strife of tongues. Clothe 
me with the armor of righteousness. Guide 
me with thy counsel, and afterwards receive me 
to glory. Gome ! Lord Jesus, and come 
quickly. 



"LOOKING TO JESUS." 



I LOOK to thee, Lamb of Gbd, 

'Tis all that I can do ; 
Wilt thou, Christ, my sins forgive. 

My sinful heart renew ? 

In guilt and grief, all sad and lost, 

All helpless in the dust; 
To thee, my Saviour, will I look, 

In humble, contrite trust. 

All trust in feeling, works, or faith. 

Can only hinder me ; 
ITo help, no hope, no trust have I, 

Until I look to Thee. 

I wait not, vainly hoping I 
More worthy soon may be ; 

But now, all sinful as I am, 
Now> Lord, I look to Thee. 
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I have no merits Lord^ but Thou 

Wilt mercy freely give ; 
To Thee, for mercy and for life, 

I look, and looking live. 

The work is Thine, and Thou, Christ, 

Hast left no work for me. 
But that, abhorring every sin, 

I now confide in Thee. 

Dear Saviour ! in Thy love I rest. 

Thy promises are true ; 
Though sad, though sinful, I will trust. 

And Thou wilt aU things do. 

'Tis done I 'tis finished I even now. 

Is full forgiveness given ; 
Thy mercy, not My merit. Lord, 

Doth make me sure of heaven. 

And now still trusting in Thy death. 

Thy life my pattern be ; 
Thy Spirit make me more and more. 

Each day, each hour, like Thee. 
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further the sale of the book as much as possible. 

The high esteem in which the work is held is evinced by 
the following opinions of the press : — 

*' Its popularity is by no means greater than its merits. On its first 
appearance we considered it the best book of its class, and nothing has 
been produced to replace it." — British Banner. 

" A more useful, compact, and beautiful book of reference for our Sunday- 
school teachers cannot well be imagined. It is the very thing that has 
long been wanted for them."— Bi6/* Class Magazine. 

"It is a valuable compendium of the best information upon a variet]^ of 
topics connected with the exposition of the Holy Scriptures." — Ewmgelical 
Magazine. 

%* The Publisher will be glad to receive the names of those 
teachers who are willing to canvass for Subscribers to 'this 
valuable work among their fellow labourers. Specimen pages 
for this purpose will be sent free on a^j^UcaUou. 
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HYM 

■ of tbe unili b«e, s tree very oom- 
mcni in tiie Lovsnt 

■ HYMN, a song of praise, or ii 
religions song or poem. Paul re- 
quites Giristians to edify one 
another teiA puJnu and igmnt, and 
QiMboIion^i, EplL V. 19j Col. iiL 

Christ and his disables but- 
tL xxtL So, .tang a 
icited prol»bly ths 
njmns or psoams vluch the Jews 
conunoolf nsed sfter litaz poss- 
orer, the £iiii( or the haJIelqjah 

HYSSOP, ft plant commonly 
naed in porificationa iartead of a 
EprinUer, Eiod. lii. SS ; Lev. xir. 
4, 6, 49, SI, 52. A great Tsriety 
of loir bushy plants axe mention^ 
by naturalists, to one or other of 
which, or probably to more Chaa 
one, the scripture is inpposed to 
refer under the imme of Hyssop. 
It m* Mmmenly used fastened in 
ftbunehontbelop of a cedar stick 



lOH 

or rod. Probably it was some nidi 
a sQck that was employed by tha 
soldier in ordectogivednnk to Jesui 
as he hnng npon the cross, Matt 
xivii. 48; hbtrk Zv. 36. Som^ 




the coper plant of tha 
east to be the hyssop of scripture, 
iituch grows upon rocks and walla, 
19 BappOBcd to have a cleaning pro- 
perty, and is long enough and stout 
cDon^ to } Icid th« stem or stiok 
used by the soldier. 




16 { Eng. Vers. Tkt SOh oibL 
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Egypt, in shape not unlike a stork. 
It was held in the utmost renora- 
tlou by the Egyptians, becaose of 
its servioes to dieir country in de- 
vouring serpents. To kill an ibis 
was regarded among them as a 

ICHABOD, When ii lie glory f 
The name given by the wifo of 
Fhinehas, as the was dying, U> her 
vm 'yM. ^loni, as an eifres^on of 
tM te^iuis "W^a^ toi toi news 

law, wvi ■E^iimVas, '^iia !». ■•«* 
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